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ABSTRACT 

This work is an investigation of the orthodox concept of exorcism in Islam. 

The main purpose of this study is to identify the orthodox Islamic viewpoint of spirit- 

possession of humans and its treatment (i. e., exorcism) based upon evidence from the 

Qur'An, the Sunnah, views of the faýjbah (companions of Prophet Mubammad [4]) 

and the opinions of the early Sunnite scholars. This dissertation is comprised of an 

introduction, four chapters, a conclusion and two appendixes. The first chapter 

establishes the Islamic parameters of the spiritual world of created beings. The second 

chapter consists of a discussion of the orthodox understanding of spirit-possession and 

a delineation of the prophetic methodology of exorcism. The third chapter is devoted 

to a study of tabulated data from interviews with a sampling of modem-day, orthodox 

exorcists from various parts of the Muslim world and a brief presentation of exorcism 

according to Roman Catholicism. The fourth chapter consists of a comparative 

discussion of the second and third chapters, and it includes a conclusion in which the 

views of modem medicine are compared to exorcist tradition. Additionally, some 

questions concerning exorcism in Islam and other religions are answered. 
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INTRODUCTION 

Throughout history man has always had a strong attraction for the occult and 

supernatural. In the past, high priests, mediums, shamans, secret societies, cults and 

religions were always there to satisfy this thirst. With the birth of industrialization and 

the evolution of modem science, there arose in the West an era of skepticism which 

relegated the occult to the realm of fairy tales and fiction. However, from time to time 

there have been upsurges of spiritualism. In the past two decades countless gurus, 

maharajis, swarnis, grs and representatives of Christian and Islamic cults have panned 

their wares among the present, impressionable generation of Westerners. During the 

last twenty years, in particular, the spiritualist wave has reached an unprecedented 

height. In response, the movie industry has enthusiastically churned out a series of 

films about ghosts and demonic possession: The Exorcist, Rosemxyý Baby, 

Possessed, Poltergeist, Gbost Busters, etc. Publishing houses have also printed a 

plethora of books on this subject. The basis for many of these movie scripts and 

novels has been extracted from a long tradition of Christian influenced literature on the 

occult. 

Belief in the spirit-world and diabolical possession of human beings has 

continued virtually unchallenged since the earliest of times in the East, especially in the 

Muslim world. Consequently, there has been very little recent literature, written and 

published, especially of research caliber in the Muslim world. However, in the last ten 

years, an upsurge of interest among Muslims about possession and the spirit-world has 

led to the republication of most of the classical texts on this subject and the publication 

of a few modem works. There has also been a marked increase in the number of 

exorcists, especially among practicing Muslims. Orientalist literature on this subject, 

although relatively abundant, concentrates extensively on the folklore aspect of the 

spirit-world and demonic possession as it manifests itself in different Muslim lands. 
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This present work is specifically aimed at filling a gap in modem research on 

the Islamic concept of exorcism and the supernatural world related to it, based upon 

the sources considered authentic by IslamiC3 authorities and augmented by field 

research. This thesis is comprised of four chapters. The first two investigate the 

theoretical aspects of exorcism, and the last two contain data gathered from field study 

and books, including a critical and comparative analysis of this collected inforrnation in 

light of its orthodox theological roots. 

The first chapter is an introduction to the theological roots of exorcism. The 

orthodox Islamic concept of created, intelligent beings which comprise the spirit-world 

is given. Each class of the spirit-world is portrayed in regard to its origin, form and 

abilities. From this, it is deduced whether or not it is possible for any of these beings 

to possess humans. 

The second chapter presents the theological basis for and against the belief in 

spirit-possession of humans and presents the authentic, narrated evidence used by 

proponents of both views. It further looks at related terminology and examines the 

orthodox methodology of exorcism based upon prophetic tradition and the traditions 

of the Prophefs companions. 

The third chapter is comprised of the results from a field study of a sampling of 

orthodox Muslim exorcists collected from different Islamic communities around the 

world. This data includes theological views of the exorcists on the subject of 

exorcism, their techniques and some case histories of their patients. A tabulation of 

the data from the interviews is used to create a profile of the modem Muslim exorcist 

and his techniques. A brief presentation of the history, theory and practice of exorcism 

3 When the term "Islamic" is used, it refers to orthodox Islam, that which is in 
accordance with the Qur'An and the Sunnah (authentic traditions of Prophet 
Muhammad [ý*]) is understood by the early generations of righteous, Muslim 
schýlars. 
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Chapter One 

THE SPIRIT-WORLD 

According to Islamic beliefs there are three different species of created 

intelligent beings: mankind, angels and finn. These intelligent beings are called dba %V 

aP#vqO1 (rational beings). 4 Although the bodies of human beings inhabit the visible 

material world, their souls. inhabit the spirit-world of invisible rational beings. The 

spirit-world of created beings in the Islamic cosmological view is composed of human 

spirits, angels and finn. Therefore, the possession of human beings, by spirits, if 

recognized by Islam, must involve one, some or all of these entities. In order to 

determine what role, if any, they play in the spirit-possession of human beings, the 

following chapter will investigate each of the created spiritual beings in regard to their 

reality, composition and abilities. 

THE HUMAN SPIRIT 

According to Islamic beliefs the first classification of created spiritual beings is 

that of the human spirit. The most commonly used Arabic terms for the human spirit 

or soul are rob and nafs. The word rap originally meant breath or wind, while nafs 

was used reflexively to refer to the self or person. In the Qur'An both terms are used 
in reference to the human soul. 5 

Some scholars of Padah and law and some mystics held that the rap was 

different from the nafs. One such scholar, MuqAtil ibn SUlayMan, 6 explained this view, 

4 T. P. Hughes, Dictionmy oflslam qahore: Premier Book House, n. d. ), p. 40. 

5 H. A. R. Gibb and J. H. Kramers, Sborter Encyclopaedia of Islam (Ithaca, New 
York: Cornell University Press, I st ed., 1953), p. 433. See also E. W. Lane, Ambic- 
English Lexicon (Cambridge, England: Islamic Texts Society, 1984), vol., 1, p. 1180 
and Dictionary of1slam, p. 546. 

6 Muqatil ibn Sulayman ibn Bashir al-Azdi (d. 767) was born in Balakh but lived 
in Baghdad where he became among the leading Qur'Anic exegetes of his time. He 
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stating, "Man has life [PayAh], a spirit [TOP] and a soul [nafs]. When he sleeps, his nafs 

- by which he understands things -leaves him. However, it does not become separate 

from the body but leaves like a rope with its fibers extending from it. He sees dreams 

with the nafs which has left him, while PayAb and n7p both remain, enabling him to 

breathe and toss and turn during sleep. 117 Thejudge, Aba Bakr ibn al-BAqillani, s held 

that the nafs was the breath which is inhaled and exhaled, and the rat a manifestation 

('araV) of the life force (PayAb). 9 

Although the terms nafs (soul) and rap (spirit) are used to refer to a number of 

different things, the majority of scholars held that with regard to human beings, they 

are one and the same thing. However, the term nafs is more frequently used to refer 

to the spirit when it is attached to the body, but when it is completely separate from 

the body, the term rap is usually used. Rap is not used to refer to the human body by 

itself or along with the soul. Among other usages, we find nafs referring to blood, as 

in the juristic maxim, "That which has no flowing blood [nafs] will not defile water if it 

dies in it. " The evil eye (atyn) is also referred to as nahsi, as in the expression, "So and 

so was afflicted by the evil eye [nafs]. " Nafs also means "self, " as in the verse: 

"Do not kUl yourscIves [anfusakuml. " Qur'An, 4: 29 

also narrated Padfibs, however, he was considered an unreliable narrator (mauvk al- 
badrth) by his contemporaries among the padah scholars. I-fis most noted works 

I uT jn kh al include Nawidir at-Taflir and Mutasbibih a -Q '- (Khayruddin az-Ziri 
A'. Mn [Beirut: Dar al-'Ilm li al-MalaM 6th ed., 1984], vol. 7, p. 281 -) 

7 Ibn Qayyim al-Jawziyyah, ar-ROP, pp. 327-328. 

8 Muýammad ibn al-Tayyib al-Baqillahl- (939-1013) was born in Ba§rah and lived 
in Baghdad where he became a judge and was among the leadirig scholastic 
theologians of his time. He inherited the leadership of the Ash'ari school of thought 
and wrote many books against the rival Mu'tazilite school. Among his published 
works are I: ijz al-Qur'ffn and al-Inýjf. (A]-A'I&n, vol. 6, p. 176. ) 

9Ar-Rap, p. 274. 
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Rap has various usages. For example, it is used to refer to the Qur'An itself. 

"And thus We revealed to you by Our command a scripture 

Qur'An, 42: 52 

It is also used in reference to Angel Gabriel, as in the verse: 

"The trustworthy angel [n*l descended with it [ie., the 

Qur'gnl. " Qur'In, 26: 193 

Allah also refers to the succor which He grants His righteous servants as n7tr 

"llose are whom He has written in their hearts faith and aided 

them with a spirit [n*1 from Himself. " Qur'An, 58: 22 

In Arabic the human senses are also referred to as raps, as in the expression, "The 

sense of smell [ar-rap ash-sh&=1. "10 

There are two other Arabic terms, nasam and nasxnah, which are derived from 

the same root and are synonymous with both nafs and n7p. These terms also refer to 

any crawling or waMng creature which possesses a soul. 11 Although these terms are 

not found in the Qur'An, they are mentioned in a number of prophetic statements. For 

example, "Verily, the soul [nasamah] of the true believer becomes a bird in the trees of 

Paradise. " 12 

10 Al-Albani's Sbarh al-'Aq! dahkt-Tzftjw, ýyah (Beirut: al-Maktab al-Islami, 8th 
ed., 1984), p. 445. The Arabic text was taken verbatim from ar-ROP, pp. 326-327 and 
329-330. 

II Ibn Marqfles Lisin al-'Amb al-Mahit (Beirut: Dar Lisan al-'Arab, n. d. ), vol. 
3, p. 629. See also Ibn al-Athies an-MUyah 17 Gbadb aRffadfth (Beirut: al- 
Maktabah al-Islanýiyyah, I st ed., 1963), vol. 5, p. 49. 

12Narrated by Kab ibn Malik, collected by an-Nasa! and Ibn Majah, and 
authenticated by al-AJbw in YaAb Sunan an-Nasill, vol. 2, p. 445, no. 1960. 
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ORIGIN 

The opinion held by the majority of Islamic scholars is that the human soul 
(rap) is not considered to be of divine origin, but it is a finite, created entity. The 

commentator of Sbarp aPAqj'dahkt-T4jwiyyah said the following, "The nit [human 

spirit] is a part of AII&Ws creation and as such is created, according to the consensus of 
Sunnite scholars, as statedby Muhammad ibn Nasr al-Marwazi, 13 Ibn Qutaybah14 and 

others. " 15 This position is based upon the following evidence from the Qur'An: 

"AMh is the creator of all diings. " Qur'An, 13: 16 and 39: 62 

The meaning of this verse is general and includes everything besides Allah and I-Es 

attributes. Similarly, evidence may be found in AllWs statement to ZakariyyA in the 

Qur'An: 

"I created you before and you were nothing. " Qur'in, 19: 9 

The term "human being" refers to both the body and spirit, and the address is to 

Zakariyya, who is composed of both a body and spirit. 16 

Further evidence for this position has been deduced from descriptions within 

the Qur'An and the badrth of the spirit in terms of dying, being held, snatched and 

13 Muhammad ibn Naýr (806-852), born and died in Baghdad, was a Ijanbalite 
scholar of badfth. Among his many works is Tagm Qadr as-ýWjh which has been 
published. ýSlyarAUn 

an-Nubalj', vol. 14, p. 33, no. 13. ) 

14'Abdullah ibn Muslim ibn Qutaybah ad-Daynarl (d. 878) was also a Hanbalite 
scholar noted for his books MushkU a]-QurJn, MusWI aAUadFA Gbaffb ý]-Qur'ffn 

and Gbaffb al-yadrth, the latter two of which are published. (Siyar A'J&n an- 
Nuball', vol. 13, p. 296, no. 138. ) 

YI& 15 Sbatbý al-AqFdabkl-T4jw. ýyah, p. 391. See also Majrnal al-FatjwjSba 
al-lslkn, vol. 4, p. 216. 

16 Sbarh al-'AqWahkt-T4jwjyyah, pp. 391-392. 
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released. These are all qualities of created things. 17 Allah states: 

"Every soul will taste death... " Qur'An, 3: 185,21: 35 and 29.57 

"It is All-th that takes the souls at death. And those that do not 

die He takes during their sleep. Those on whorn He has passed 

the decree of death, He holds back [from returning to this life], 

and the rest He releases [back to their bodies] for an appointed 

term. " Qur'An, 39: 42 

Umm Salamah reported that Allah's Messenger (4) came when her husband, AbiD 

Salamah, died and found his eyes open in a fixed stare. He closed them and said, 
"When a soul is snatched, the sight follows it. " Is 

The opinion of the soul being uncreated and consequently a part of AUWS 

essence, was held by some Muslim philosophers Eke al-Kind-i, 19 al-Farab, 20 and 

17 Ibid., p. 392. 

18 
jFagh Muslim, vol. 2, pp. 43 643 7, no. 2003. 

19 Ya'qikb ibn Is-ýIq al-Kindi (d. 873), a leading Arab Muslim philosopher of his 
time, was a son of one of the kings of Kindah. He grew up in Baýrah then traveled to 
Baghdad where he studied and became famous in the fields of medicine, philosophy, 
music, engineering and astronomy. He authored many books and translated and wrote 
commentaries on many others, totaling over 300. His book on medical compounds, 
al-Adwj, ýý al-Murakkabah, was translated into Latin along with some of his 
treatises' in philosophy. Among his other published works are Risgah Dat-Tanji-M on 
astrology, and al-Qawl fj' an-Nafs and Kbxnsah Rasi'llin philosophy. (A]-A'Ift, 
vol. 8, p. 195. ) See M. M. Sharif, A History ofMuslim Phildsopby, vol. 1, p. 443. 

20 Abil Nasr Muhammad ibn Muhammad ibn Tarkhan al-RrAb! (874-950) was 
born in Farab jTransoxiana). He was of Turkish origin, but was raised in Baghdad. 
He became proficient in Greek and most of the Eastern languages known in his time. 
He became known as "The Second Teacher" due to his commentaries on the writings 
of Aristotle ("The First Teacher") and is considered the preeniinent Muslim 
philosopher. He is known in the West by the Latin name Alfarabius or Avennasar. 
Among his published writings are al-Fuýa& IPýJ'al-'Ulcyn and al-mustqj al-Kabir. 
(APAVArn, vol. 7, p. 20. See also The New Encyclopaedia Bfitarmica [Chicago: 
Encyclopaedia Britannica Inc., 15th ed., 1992], vol. 4, p. 680. ) 
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Muýammad ibn Zakariyya ar-RAz!; 11 by ýiafis such as the Ikhwjn g-$araM and Ibn 

'Arab!; 23 and by some scholastic theologians (mutaWliman). 24 Among them were 

those who used Islamic texts to support their position that the soul is from Allah's 

command, an attribute of Allah, and thus uncreated. This argument is based upon the 

Qur'anic verse: 

"Say, Me spirit is from my Lord's command [amrl. '" Qur'An 

17: 85 

However, here the meaning of wr (command) is not the divine order itself but the 

thing being ordered. The use of the mgdar (infinitive) to mean ism maf 'a] (past 

participle) is a well-known Arabic construction. 25 

Another evidence used by this faction to support the uncreated origin of the 

spirit is the Qur'aruc verse in reference to AllWs creation of Adam: 

"And I blew in hirn from My spirit. " Qur'An, 15: 29 

They claimed that in this verse Allah attributes the spirit to Himself in the same way as 

He does His attributes, such as mercy, knowledge, sight, etc. On the other hand, 

21 Abe Bakr Muhammad ibn Zakariyya ar-RM (865-925), a philosopher and 
among the leading medical scholars, was born in Rayy and studied there. At the age of 
30 he traveled to Baghdad where he became famous and was given a number of 
leading scientific posts. In the West he was known by the Latin name Rhazes. The 
number of known titles of his written works is 232. I-lis most famous work is a]-Hmy 
in medicine, which was translated into Latin. (A]-A'I&n, vol. 6, p. 130. ) See A 
History of Muslim AflosopAy, vol. 1, p. 443. 

22 A History of Musihn Allosophy, vol. 1, pp. 296-299. 

23 SbolteTEncyclopaedia oflslam, p. 436. 

24 M,? jmo' a]-Fatjwj, vol. 4, p. 222. 

25 Sbaqb aPAqj'dahqf-T4JwlYYah, p. 392. 
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orthodox scholars point out that it is necessary to acknowledge the two categories of 

things referred to by Allah as His. The first includes descriptions of things which do 

not exist by themselves, like Allah's mercy, knowledge, power and fife. These are 

actual attributes and descriptions of Allah. The other category consists of things which 

exist separate from Allah, like the house of Allah, His she-camel, His servant, His 

messenger and His spirit. These are created things attributed to their Creator as His to 

indicate their special place of honor among His creation. 26 Muhammad ibn Nasr was 

quoted as saying, "There is no difference among Muslims with regard to the fact that 

the souls of Adam and his progeny, Jesus, and all other descendants of Adam are 

created. Allah created them, developed them and gave them form. Then He attributed 

them to Himself as He did with the remainder of His creation. Almighty AM said: 

lie has subjected to you whatever is in the heavens and on earth, 

all of it is from Qur'An, 45: 13 27 

FORM 

Some philosophers assert that each individual has three types of souls within 

him: ammArah, lawwarnah and mqmainnah. They maintain that human personality 
is a reflection of the predominant soul. However, according to 1eading Sunnite 

scholars, the correct position is that these Qur'Anic terms all refer to the single human 

soul which exists in three stateS. 28 In its lowest state an-nafs al-ammirah b! as-sO 

urges the complete and unbridled fulfillment of the soul's base desires: 

"Verily, the soul persistently commands evil. " Qur'An, 12: 53 

26 Ibid. 

yaha Bayin jy. M4q#ah 27 Isml'il ibn Muhammad at-Tayn-d al-Asbahw, al-ýIu 
(Riyadh: Dar ar-Rayah, I st ed., 1990), vol. 1, p. 469. 

28 Sbafbý al-'Aqj-dahkt-T4jwiyyah, pp. 394-395. 
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It is in this respect that Prophet Mubammad (4) said, "An adulterer is not a believer 

while comn*ting adultery. " 29 

When the sinful desires are opposed by faith, the soul may blame and chastise 
its owner for the sins he or she commits, and therefore becomes an-nafs a]-lawwAwah. 

The Qur'An states: 

"And by Allih, I swear by the self-recriminating soul. " 

Qur'An, 75: 2 

Likewise, the Prophet (4) said, "If your good deeds make you happy and your evil 
deeds make you feel bad, you are a believer. "30 

If faith becomes strong, good deeds predominate and the soul becomes 

tranquil. This is referred to as an-nafs al-migmainnah. 

"0 peaceful soul, return to your Lord. " Qur'in, 89: 27 

Attempts have been made by many scholars to identify the constitution of the 

soul. Some, Eke Fakhruddin ar-Razi, 31 held that it was corporeal. Others, such as al- 
GhaZZ, jh32 and Ibn SInj, 33 adopted the Aristotelian view that it was incorporeal. In 

29 Narrated by AbO Hurayrah in Sa&h al-Bukh&j, vol. 7, p. 339,. no. 484 and 
&Ah Muslim, vol. 1, p. 3 9, no. 104. 

30 Collected by Mmad, Ibn Hibban and al-Ijakim and authenticated by al-AlbW 
in Silsilah al-4jdah g-&Ahah, vol. 2, p. 83, no. 550. 

31 Fakhruddin Mubammad ibn 'Umar ar-Razi (1150-1210), a leading Qur"anic 
exegete, was born in Rayy. He was the preeminent scholar of his time in Islamic 
sciences, as well as logic and philosophy. I-Es most famous work is his eight volume 
commentary on the Qur'An which he entitled Maratfp al-Gbayb but which became 
known as at-TaIsir a]-Kabir. Among his other published works are LawAmi'al- 

. ýyinjt, Ma'ghn I)sal ad-Dfn, a]-MAsji1 a]-Kbamsah and Nihjyah a]-Ijaz 17 Ba 
Dirgyah al-I jjz. (A]-A'Ijm, vol. 6, p. 3 13. ) 

32 Abo Ijamid Mubammad ibn Mubammad al-Ghazzah (105 8-1111), a leading 
Muslim theologian, was born in Tas and was educated there and at Naysabor, 
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TawAHI a]-AnwJral-Bay#W134classified the human soul as an incorporeal emanation 

from Allah. 35 Yet others, like Abfi 'Abdullah ibn al-Khalib, 36 claimed that it was none 

other than the human body itself. 37 The majority of scholars rejected the latter two 

claims as being pure speculation, lacking any shred of evidence from the only sources 

which could define it -the Qur'An and the Sunnah. Ibn Ijazm3s was quoted by Ibn al- 

especially under Imam al-Ijaramayn al-Juwayni (1028-1085) who he stayed with until 
the im&ný death. He was appointed to teach at the Nl? anu*yyah Madrasah at 
Baghdad. There he taught and wrote on canon law, and he also wrote controversial 
books against various deviant sects. He later engrossed himself in ýQfisrn and studied 
Greek philosophy. Through his writings, the forms of Greek dialectic made their final 
entry into Muslim thought. Among his famous published works are al-Mustaýfafmin 
71m al-Usal in canon law; Wyar aPflm and Tahifut al-Falisifah in logic and 
philosophý; and his classic, JAýya' Ulam ad-an. (SbonerEncyclopaedia ofIslam, pp. 
111-114. ) 

33 Known as' Avicenna (d. 1037) in the West, Aba 'Ali al-Ijusayn ibn SinA was 
born in Bukhara. He was a Persian physician, and the most famous and influential of 
the philosopher-scientists identified with Islam. He was particularly noted for his 
contributions in the fields of Aristotelian philosophy and medicine. He composed 
Kitib asb-Sbi7a' (Book of Healing), a vast philosophical and scientific encyclopedia 
and a]-Q5nC1nij-qt- . 

Tibb (Canon ofMedicine), which is among the most famous books 
in the history of medicine. (TbeNewEnqyc1qpaedia Bfitannica, vol. 1, p. 739. ) 

34 "Abdullah ibn 'Umar al-Bay4aw! (d. 1287), a jurist, Qur'am*c exegete and 
scholar, was born in the city of Bay4a' (Persia near Shiraz) and was made the judge of 
Shiraz for sometime. He is most noted for his exegesis, An wir at- Tang] wa Asnir at- 
Ta'tql, commonly known as Tafsir a]-Bqypw, TawVi' al-Anwarin theology and 
MinhJi al- WWI ff '11M a]- UsOl in canon law. (A]-A']Arn, vol. 4, p. I 10. ) 

35 Shorter Enc yclopacdla ofIslam, p. 435. 

36 Abil 'Abdullah Muýammad ibn'Abdullah (1313-1374), bom in Grenada, was 
famous under the title "Lisan ud-DIn Ibn al-Kharib. " He was a historian and a man of 
letters. He later settled with his fan-dly in Fas. At one point in his illustrious career he 
was jailed and accused of heresy and deviant philosophical ideas. While in prison he 
wrote a number of books an the history of the cities of North Africa and Spain. (A]- 
A'I&n, vol. 6, p. 23 5. ) 

37 Ar-Rap, p. 275. 

38 'Aft ibn Ahmad ibn Ijazm a? -ZAhiri (944-1064), born in Cordova, was among 
the leading Muslim jurists of all time. He revived the Zahiri school ofjurisprudence 
which was founded by Dawad ibn 'Ali a? -ZAhirl (815-883). He was a prolific writer, 
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Qayyim39 as saying that the majority upheld the view of ar-Rae in which the soul is 

considered corporeal and different from the human body. 40 Ibn al-Qayyim then listed 

one hundred and sixteen proofs from sources of Islamic thought in support of this 

vieW. 41 

It is generally held that the soul exists throughout the physical body. Ibn 

Taymiyyah42 said, "The soul has no specialized location in the body. It flows through 

the body in the same way as the life force, which is manifest in all parts of the body. 

The presence of the soul is a condition for the existence of fife. When the soul is 

present, life is present, and when it leaves, life leaves. "43 

and among his more famous published works are al-Fýsal in heresiology; an II volume 
work in Islamic law called d-Muhalli and a]-Ihk&n I! Usal a]-Ahk&n in canon law. 
(A]-A']Arn, vol. 4, pp. 254-255. ) 

39 Mulýammad ibn Abil Bakr (1292-1350) came to be known as Ibn Qayyim. al- 
Jawziyyah or simply Ibn al-Qayyim because his father was the director (qayyim) of al- 
Jawziyyah Madrasah at Damascus. He was born in Damascus where he studied and 
became a leading, Ijanbalite theologian and faithful disciple of Ibn Taymiyyah. Among 
his published works are Plam a1-Muwaqqi'! n, 7-jdal-MaW, g-Pwj7q al-Mursalah, 
Madkij as-SVL4Tn, ar-ROP and Igbithah al-Lahfaln. (SbonarEncyclopaedia of Islam, 
p. 149. See also al-A ']am, vol. 6, p. 56. ) 

40 Ar-Rap, pp. 275-276. 

41 Ibid., 277-299. 

42 Ahmad ibn'Abdul-Ijalim ibn Taymiyyah (1263-1328) was born in Ijarran. His 
father aný grandfather were themselves leading scholars of the Ijanbalite school of 
Islamic law. He grew up in Damascus where he mastered at an early age the various 
Islamic disciplines. Much of his time and effort was spent defending the orthodox 
Islamic position against the various deviations which were current at that time. A 
great deal of his latter life was spent in jail due to theological and philosophical clashes 
with scholars of his time. He was a prolific writer even while in jail. Some of his more 
famous published works are as-Siy&ah ash-Sbar'jyý, a]-hnjn, Mrihijas-Sunnah, 
al-FuTqjn, Majmo' RasjR, at-Tawaspl wal-Wasilah and Majmal a]-Fatjw .( 9 A]- 
A'I&n, vol. 1, p. 144. ) 

43 Majma ' Rasjil al-Munj)iy), ý, vol. 2, p. 47. 
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DEATH 

Many Sunnite scholars maintain that the soul actually dies based upon the 

obvious meanings of the following verses: 

"Every soul will taste death. " Qur'An, 3: 185 

"Everything in the world will vanish leaving only the face of 

your Lord, the Glorious, the Noble. " Qurln, 55: 26-27, 

"Everything wiU perish except His face. " Qur'An, 28: 88 

It is also stated in the Qur'An: 

"rrhe people of Hell say]: 0 Lmd, You have caused us to die 

twice and brought us to life twice. " Qur'An, 40: 11 

They interpret this verse to be referring to the first death which we witness happening 

to the body in this life, and the second death referring to the death of the soul in the 

barzakh. 44 Furthermore, they argue that if the angels die, the human soul most 

certainly will die. 45 

Other scholars, among them Ibn Ijazm, 46Ibn Taymiyyah47and Ibn al-Qayyim, 
hold that the soul does not actually die. The soul was created to exist eternally and 

44 Bmzakb is a Persian and Arabic word meaning "obstacle, " "hindrance" or 
"separation. " It is found three times in the Qur'An (23: 100,25: 53 and 55: 20). In 
eschatology, the word bxzakb is used to describe the interval between the present life 
and that which is to come, from the period of death to the Resurrection, upon which 
he who dies enters. (SbotlerEncyclopaedia of1slam, p. 59. See also Arabic-English 
Lexicon, vol. 1, p. 187. ) 

45 Sbarb al-AqIdab ýkt-T4, fwiyyah, p. 395. See also ar-ROP, p. 70. 

46 AI-Fýsalffal-Milal wa al-Ahwj'wa an-Nffial, vol. 5, p. 88. 

47 Ma 
. 
#no' al-Faawj, vol. 4, p. 279. 
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only the body actually dies. They claim that the traditions referring to the pleasures of 

the righteous soul and the tortures of the evil soul after its extraction from the body 

until AM returns it to its body indicate its eternal nature. According to them, the 

"death" of the soul is only its extraction from the body. In support of this position they 

cite the following Qur'Anic verses: 

"In it [i. e., Paradise] they will not taste death beyond the first 

death. " Qurln, 44: 56 

Here the people of Paradise are described as dying only once. If there was a death of 

the soul also at the time of the blowing of the trumpet, it would mean that two deaths 

were decreed for them. 

Regarding the verse mentioning two deaths used as evidence by those who 
hold that the soul dies, 

"[71be people of Hell say], '0 Lmd, You have caused us to die 

twice and brought us to fife twice: " Qur'An, 40: 11 

it is explained by the following verse: 

"How can you disbelieve in AM when you were dead and He 

brought You to life, then He caused you to die, then he brought 

you back to life? " Qurln, 2: 28 

Those who advocate that the soul does not die explain that these verses refer to man 

being dead (i. e., nonexistent) while in the state of sperm in his father's loins and ovum 

in his mother's womb. He is then brought to life, caused to die a bodily death and 

revived on the Day of Resurrection. In this sequence there is not a death of the soul 

prior to resurrection; otherwise, there would be three deaths. 49 

48 Sbaqh al-'Aqfdah kt-T4jwi"4ah, pp. 395-396. See also ar-RO, pp. 71-72. 
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The stunning (p'q) of the souls at the time of the blowing of the horn (for) 

does not necessitate their death. Mankind will be stunned on the Day of Resurrection 

when Allah comes to judge them and the earth will be illuminated with FEs fight, but 

this will not be their death. Similarly, when Prophet Moses was thunderstruck, he did 

not die. Only those of creation who are not already dead will die at the blowing of the 

horn, while those who died previously and those not destined to die, among the 

damsels and youths of Paradise, will not. 49 

THE SOUL'S ABODE AFTER DEATH 

Muslim scholars have disagreed regarding where the souls dwell after the death 

of the body. Some specified actual locations on earth, such as at-Jabiyah" in 

Damascus or the well of Zamzam for the souls of believers, and Burhats' in Yemen for 

the disbelieving SOUIS. 52 However, these opinions are based upon fabricated traditions. 

Other scholars, like Ibn Ijazm, held that they return to the barZakbM where they had 

been created and kept before being blown by angels into the human embryoS. 54 

Authentic traditions support the opinion that the souls of the dead in the bamakb are in 

different locations according to their faith or lack of it and according to the quality or 

49 Sbarb al-Aqldah kt-T4j%tyah, p. 396. 

50 Ablyah literally means a watering trough which collects water (Arabic-EngHsh 
Lexicon, vol. 1, p. 379). 

51 A well in Hadramaut (Sbarbý aI-'Aqj'dahkt-TapjwIýyah, p. 4540). According 
to Ibn al-Athir in an-Nihiyah, vol. 1, p. 122, it can also be written BarahiDt, and it 
refers to a well in Hadramaut so deep that it is not possible to reach its bottom. 

52 Ar-Rap, pp. 154-155. See also Sbarhý a]-AqIdahkt-Ta#J wi)yah, p. 454. 

53 Literally, "a thing that intervenes between any two things; a bar or an 
obstruction. " In the Qur'An 23: 100, it refers to "the interval between the present life 
and that which is to come, from the period of death to the Resurrection, upon which 
he who dies enters" or the actual state itself (Arabic-Engflsh Lexicon, vol. 1, p. 187). 

54 Al-Fisal il- al. Milal, vol. 5, pp. 88-89. 
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quantity of their good deeds and their sins. 55 

Souls of the 

The abode of the souls of the prophets is ar-rariq al-allj, 56 in the uppermost 

part of the 'jJjjyyCW, 57 the highest level of the seventh heaven. Prophet Mulýammad's 

wife, 'A'ishah, reported that at the last moment of his fife the Prophet (4) called out, 

0 Allah, forgive me, have mercy upon me and admit me to ar-Tariq a]-a'Jj. " 59 

Souls of the Mailm 

Some of the souls of the martyrs reside inside green birds in Paradise, while 

others are held at the gates of Paradise. Ibn 'Abbas reported that AllaWs Messenger 

(4) said, "When your brethren were killed [on the day of Ubud], Allah placed their 

souls inside green birds which drink from the rivers of Paradise and eat from its fruits. 

Then they retire to golden lamps hanging from the shade of the throne. "59 On another 

occasion a man came to the Prophet (4*) and asked, "0 Messenger of AHA what will 

I get if I am killed in the path of Allah? " He replied, "Paradise. " When the man turned 

to walk away, the Prophet (4*) added, "Except [if you have a] debt. Jibriljust 

confided it to me. " 60 

55 The following classification can be found in Sbarbý a]-AqIdah -kt-; r4Jw! "Wh 
pp. 402403 and in'Umar al-Ashqar's a]-Yawm a]-Akbir: d-QiYffmah 9--YughrA, PP. 
102-104. 

56 Rarjq here refers to a group of prophets who occupy the uppermost part of the 
seventh heaven (An-Nihiyah, vol. 2, p. 246). 

57 A place in the seventh heaven to which ascend the souls of the believers 
(Arabic-EngHsb Lexicon, vol. 2, p. 2147). 

58 Sa&b al-Bukb&f, vol. 7, p. 392, no. 578 and ýWb Muslim, vol. 4, p. 1301, 
no. 598ý. '' 

59 Collected by Aba Dawad, Mmad and al-IjMdm and authenticated by a)-Alban! 
in Sbarb aI-'Aqidahkt-T4Jwiýyyah, p. 455, ftn. 3. 

60 Collected by an-Nasd'i and Abmad and authenticated by al-Albara in R4 a]- 
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Soub of The Befievers 

The souls of the righteous believers will also be in Paradise but in the form of 

birds and not inside birds. Yet these souls will not be free to roam as those of the 

martyrs. Ka'b In Malik related that the Prophet (4) said, "The believer's soul 
[becomes] 'a bird which feeds upon the fruits of the trees in Paradise until Allah returns 
it to its body on the day he is resuffected. "61 On the other hand, the souls of 
disobedient believers are held in their graves and punished for minor and major sins. 

Ibn 'Abbas reported that the Prophet (4) passed by the graves of two men and 

commented, "Surely, they are being punished right now -but not for a major offense. 

One of them was not careful to protect himself from the splash of his urine, and the 

other used to spread rumors. "62 During the Prophet's ascension he was shown a Bar 

with a hooked bar with which he would continuously tear down one side of his mouth 

to the nape of his neck and then the other until the Day of Resurrection. Adulterers 

and adulteresses were seen naked in an oven-like pit with a fire blazing under them. 

The one who dealt in interest was seen in a river of blood. Whenever he attempted to 

climb out, a large stone was thrown in his mouth causing him to fall back in the river. 63 

'ouls of The DisbeNeveis 

The souls of those who reject faith in Allah will be confined to the grave and 

tonnented there until their resurrection. The Prophet (4) stated that beddings of fire 

would be spread for them to lie on and a door to Hell would be opened, allowing its 

'AqIdah, kt-T4jwjyyah, p. 455, fln. 1. 

61 Collected by an-Nasa'i, Ibn Majah and Malik and authenticated by al-Albard in 
Sbarb al-'Aqj'dah At-T4jwiyyah, p. 456, ftn. 1. 

62 Sa&b a]-Bukbiff, vol. 1, p. 14 1, no. 215 and yaAb Muslim, vol. 1, pp. 17 1- 
172, no. 575. 

63 See YaAb al-BukhAff, vol. 2, pp. 262-265, no. 468. 
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scorching winds to roast them until the Resuffection. 64 

The souls of the righteous believers meet each other, according to the orthodox 

Islamic view. This position is based upon the PaSth in which Masraq reported that on 

one occasion the companions said to All&s Messenger, "It is not right for us to part 

company with you in this world because when you die and are raised up [into the 

heavens], we will not be able to see you. " Then Allah, the Exalted, revealed the 

following verse: "Whoever obeys Allah and the Me&senger will be in the company of 

those whom Allah has shown favor - the prophets, the affirmers of truth, the mar" 

and the righteous. What a wonderful company they are. "65 

According to Ibn al-Qayyim, this "wonderful company" is established in this 

life, in the barzaM and in the Hereafter. Man is with whom he loves in these three 

stages of his soul's existence, since there is no evidence restricting it to this life and 

Paradise only. The following prophetic tradition leaves no doubt that the pious souls 

are able to meet and converse with each other after their death. Abu Hurayrah quoted 

the Messenger of ARA (4) as saying, "Verily, when the soul of a [dead] believer 

soars up to the heavens, the souls of other believers come to greet it, seeking news 

about the people of the earth. "66 

CONTACT WITH-rHE LIVING 

There were some BaIinite (esoteriC)67 "Muslim" philosophers and mystics, Eke 

64 Collected by Aba Dawad, Ibn Majah and an-Nasa'! and authenticated by al- 
Albani in Apk&n id-JanXim 

65 Ar-Rap, p. 28, ftn. 2. The Qur'Anic reference is 4: 69. 

66 Authenticated by as-Suyall and confirmed by al-AJbw in Silsilah ap4jsth 
M-&Ahah, no. 2628. See al-Ayjt al-ftying p. 105, fln. 2. 

67 The name comes from the Arabic term bmin which means "unapparent, hidden, 
concealed, intrinsic, esoteric" (Ambic-English Lexicon, vol. 1, p. 221). It is used to 
refer to those who claimed that the apparent meanings of the Qur'An and Sunnah were 

19 



Ibn Sina and the Mwin as-pa, who claimed that when perfect souls leave their 

bodies, they appear to the living, conversing with them in order to educate them and 

polish their confined souls. However, the consensus of opinion among orthodox 

scholars is that the human soul released by bodily death cannot cornmunicate with or 

influence living beings in this world. The ability of humans to act righteously or 

unrightýously ends with death, according to the texts of the Qur'An and the Sunnah. 

The following are among the more common evidences used to support the above 

mentioned position: 

"rIbey will continue in falsehood] until when death comes to 

one of them, he says, 'O my Lmd, send me back so that I may do 

righteousness in the flags I neglected: But no! It is only a 

word he says. And behind them there is a barrier [bm7. akhj until 

the day they are resurrected. " Qur'An, 23: 99-100 

When faced with the reality of the next life, the disbelievers will wish to return to this 

world to do sufficient good to avert the punishment with which they are confronted. 

However, Allah informs that there is no opportunity to return and that the way back is 

blocked by a barrier erected between the souls of the dead and this world. 

Aba Hurayrah reported that the Prophet (4*) said, "When a man dies all of his 

deeds cease except in three [cases]: charity of continuous blessing, beneficial 

knowledge, and a righteous child who prays for him. " 68 The implementation of human 

not the intended meanings but were symbols for concealed truths. The hidden 
meanings are like the kernel in relationship to the shell. The obvious meanings were 
for the ignorant masses, while the intended meanings were hidden from them and 
revealed only to a special group of intellectuals. (Aba Ijamid al-Ghazzah, FaVilift a]- 
BAýtini)qvah [Kuwait: Dar al-Kutub ath-Thaqafiyyah, n. d. ], p. 11. ) 

68 Collected by Muslim (ýWb Musft vol. 3, p. 867, no. 4005), Abil Dawad, 
and al-Bukhad in a]-Adab a]-Mufrad 
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freewill in choosing between doing good or evil ceases with death, although further 

good deeds may be added to his record as a result of the continuing benefit of some of 

his charitable deeds. 

The Prophet (4) was also quoted by Abo Hurayrah as saying, "Verily, when 

the soul of [a dead] believer soars up to the heavens, the souls of the other believers 

come to greet it seeking news about the people of the earth. "69 And another 

companion, Sahl ibn Sa'd, related that the Prophet (4) said, "Verily, I Will precede 

you to the fountain [in Paradise]. Whoever passes by me will drink and never again 

experience thirst. Some people whom I will know and they wiH know me wiU come to 

me but a barrier will appear between me and them. I wiH say, 'Verily, they are among 

my followers! It will be said to me, 'You do not know what innovations they 

introduced after you. '"70 Both of the latter two texts from the prophetic traditions 

indicate that the dead souls, including. those of the prophets, are unaware of the 

happenings in this world. That is, they do not have contact with this world. 

This is further supported by some Qur'Anic texts wherein the faculty of hearing 

by the dead is categorically denied: 

"Verily, you cannot make the dead hear and y(xi cannot make 

the deaf hear the call when they turn their backs and retreat. " 

Qur'An, 27: 80 

"T'he living and the dead are not alike. AM makes whoever He 

wishes hear, but you cannot make those in their graves hear. " 

Qur'An, 35: 22 

69 Authenticated by as-Suy0p and confirmed by al-Albard in Silsilah aj-4jdFth 
M,, VaAhah, no. 2628. See al-Ayjt al-Ba. ýyinJt, p. 105, ftn. 2. 

70 Collected by al-Bukhari and Muslim. See fil-Hadis, vol. 4, p. 125, no. 33. 
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CONCLUSION 

Since the human soul enters the barzakb upon the death of the body and the 

state of the barzakb prevents any contact with this world, it would not be possible for 

disembodied human spirits to possess living human beings or to communicate with 

them. The preceding texts clearly indicate that the human soul is barred from 

knowledge of what transpires on earth after its bodily death and is prevented from 

performing any acts in this life, whether good or evil. Consequently, according to 

orthodox Islam, the human soul has to be ruled out as a potential source for the 

phenomenon of spirit-possession among human beings. 

THE ANGELS 

The second major classification of spiritual beings in the orthodox 

cosmological view is angels. In Islamic literature the Arabic term often used for angels 

is maZak (pl. malff'ikah) which is believed to be a contraction of mal'ak or ma'lak, 

both of which are derivatives of 'alak, meaning "a message. "71 Thus, the original 

meaning of malakis taken to be "messenger"72 which seems to be consistent with the 

Qur'Anic descriptions of them- 

"AllAh chooses messengers from the angels and from men. For 

AIM is He who hears and sees [all things]. " Qur'An, 22: 75. 

"And when Our messengers [i. e., angels) came to Lot, he was 

grieved on their account and felt himself powerless [to protect] 

them... " QurAn, 11: 77 

71 Lisin al-'Amb, vol. 10, p. 496. See also SboiIarEnqycIqpae&a ofIslam, p. 
318 and Tah"b al-Lugbah, pp. 496-503. 

72 Messenger is also the basic meaning of the Greek word angelos from which the 
English word "angel" is derived. (MeNewEncyclopaedia Bdtannica, vol. 1, p. 399. ) 
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ORIGIN 

Cl=tcd 

Many references to angels ýan be found throughout the Qur'An; however, very 
little information about their actual origin may be deduced from these verses. 

According to Qur'Anic texts, angels are not considered to be of the same essence as 

Allah. This conclusion may be deduced from the verses which deny the claim of the 

pagan Arabs that the angels were daughters of Allah: 

"And they assign daughters to AM! Glory be to Him! And for 

themselves whatever they desire? " Qurlan, 16: 57 

According to ash-Shawkw, the tribes of Kinanah and Khuza'ah used to claim that the 

angels were daughters of Allah. Yet they, like all the other Arabian tribes, preferred 

sons for themselves. This verse is a statement of amazement about the absurdity of 

their claim: 73 

"... And they falsely attribute to 11im sons and daughters. Glory 

be to Him, for He is far above what they attribute to Him. " 

Qur'In, 6: 100 

In the two verses following this verse the Qur'an emphasizes that the angels and all 

other beings besides Allah are created. This is done by stating and restating that Allah 

is the Creator of all things: 

"To Him is due the primal origin of the heavens and earth. How 

could He have a son when He has no consort? He created all 

things and He has full knowledge of all things. That is AllAh, 

your Lord! There is no god but He, the Creator of all things. So 

73 Mubammad ibn 'Ali ash-Shawkw, Fat-.. h al-Qadfr (Beirut: Dar al-Ma'rifah), 
vol. 3, p. 170. 
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worship Him, for He alone is the manager of all affairs. " Quean, 

6: 101-102 

Light 

Although there are no verses in the Qur'An which identify the origin of the 

angels, there are canonical traditions which specifically address the original material 
from which angels were created. Angels are originated from fight according to the 

following statement of the Prophet (4) to his third wife, Wishah, the daughter of 
AbO Bakr, "The angels were created from light, the jhm from fire and Adam from 

what has been already described to you. "74Because the Prophet (4) did not give any 

more details as to the origin of the Ught or its characteristics, any such 

pronouncements are considered merely speculative and are rejected by the majority of 

scholars. Included in this category are statements falsely attributed to some of the 

Prophet's companions (ý4jbjj and their students (dbi'll. For example, the 

companion, 'Abdullah ibn 'Amr, was falsely reported to have said, "Allah created the 

angels from the light of Efis forearms and His chest. " And the tabl'i, 'Ikrimah, was 
fikewise falsely quoted as saying, "The angels were created from the fight of the 

Almighty, and Iblis [the name of Satan in Arabic] was created from the Almighty's 

fire. "75 

Behom Man 

The time when angels were created has not been specified in either the texts of 

the Qur'An or the Sunnah. However, it may be deduced from some Qur'Anic verses 

that they were created before mankind. In one such statement Allah informs the angels 

that He would create in the future a khaYfah (successor) on earth: 

74 P? ýO MusKm, vol. 4, p. 1540, no. 7134. 

75'Umar Sulaymanal-Ashqar, 'Alarnal-MdVikall al-AbrJr (Kuwait: Maktabah 
al-Falab, 4th ed., 1983), pp. 9-10. 



"When your Lord said to the angels, 'Surely, I will make on 

earth akhalffah..: " Qur'An, 2: 30 

FORM 

In visible 

Although the angels are made from light, as previously indicated, it cannot be 

0 

said that they appear as light as some have supposed, because they have not been 

described as such in either the Qur'An or the authentic Sunnah. In their natural state 

they are invisible to human eyes. This is proven by the fact that Angel Gabriel used to 

bring revelations to the Prophet (4) while he was in the company of his companions 

and none of them would see Gabriel. Abil Salamah quoted 'A'ishah as saying, "AllWs 

Messenger (4) [once] said to me, '0 Wishah, here is Gabriel greeting you with 

peace! I said, 'And may AllWs peace and mercy be upon him. For he sees what I 

cannot! "76 However, angels are visible to some animals. Aba Hurayrah reported that 

the Prophet (4) said, "If you hear a rooster crow, ask Allah for His grace, for it has 

seen an angel. "77 

Non-Human 

In theirmormal state angels are not human-like creatures with a pair of birdlike 

wings, as portrayed in Greco-Roman legendOg and Christian influenced works of aft. 79 

76 Sa&b d-Bukhjff, vol. 5, p. 75, no. 112 and Sahjh Muslim, vol. 4, p. 13 02, no. 
5997. 

77 Collected by Abil Dawad (Sunw Aba Dj; wd, vol. 3, p. 1415, no. 5083), al- 
Bukhari and Muslim (. Fakh Muslim, vol. 4, p. 1428, no. 658 1). 

78 Cupid, ancient Roman god of love, was the counterpart of the Greek god Eros. 
According to myth, Cupid was the son of Mercury, the winged messenger of the gods. 
He usually appeared as a winged infant carrying a bow and a quiver of arrows. (The 
NewEncyclopaedia Bfitannica, vol. 3, p. 796. ) 

79 Cherub (pl. cherubim) in Jewish and Christian literature are portrayed as 
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Instead, they are normally huge in size and their wings may number anywhere from 

two to several hundreds: 

"... making the angels messengers, with wings two and diree and 

four, He increases in the creation as He wills... " Qur'An, 35: 1 

The companion, 'Abdullah ibn Mas'ad, reported that the Prophet (4) saw Angel 

Gabriel (Fibril) in his natural state in which he had six hundred wings, each of which 

filled the horizon. And there were multicolored drops like pearls and coral falling from 

the wings. 80 In another narration the Prophet (4) was reported to have said the 

following about Angel Gabriel, "I saw him descending from the heavens and his great 

size filled the space between the earth and the sky. " 81 Jabiribn'Abdullah quoted the 

Prophet (4) as saying, "Allow me to speak about one of the throne bearers. 92 The 

distance between his earlobe and his shoulder is [what a bird would fly in]93 seven 

hundred years. " 94 

celestial, winged beings with human and birdlike characteristics. (Tbe Now 
Encyclopaedia Biitan&ca, vol. 3, p. 175. ) In art the four-winged cherubim are 
painted blue [symbolizing the sky] and the six-winged seraphim red [symbolizing fire]. 
(Tbe New Encyclopaedia Biftannica, vol. 10, p. 644. ) 

80 Collected by Aýmad. Ibn Kathir ratedits chain of narrators ofjayyld (good). 
See al-Bidjyah wa an-Nibiyah, vol. 1, p. 47. 

81 Reported by 'A'ishah and collected by Muslim ($aAb Muslhn, vol. 1, pp. III- 
112, no. 337). 

82 Qur'. 1n, 69: 17, states that on the Day of Judgement Alldws throne will be borne 
by eight angels. 

83 This explanation was given by Ibn Abi Ijatim who collected the Padfth. See 
also the authentic narration of Anas ibn Malik collected by a! -Tabarard in a]-Mu: jam 
al-A wskt in which the distance is described as that flown by a bird. 

84 Collected by Aba Dawad (Sunan Aba Djwvd, vol. 3, p. 1323, no. 4709) and 
authenticated by al-Albard in SlIsilah a]-AP-1dah g--YaAbah, vol. 1, p. 72, no. 15 1. 
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Beaudfid 

It is generally held that the angels were created in a beautiful fonn, based upon 

the following Qur'Anic description of Gabriel: 

"He [i. e., Muýammad] has been taught by one mighty in power 

[i. e., Gabriel], endued with beauty83... " Qur'An, 53: 5-6 

Further support may also be found in the Qur'Anic story of the rich womeWs attempt to 

seduce Prophet Yasuf They are reported to have called him an angel due to his 

unusual beauty: 

"... When they saw him, they exalted him and cut their hands [in 

mnazcmcnt] and cricd out, 'ARah forbid! This is not a man! 

Ibis can only be a noble angel. '" Qur'in, 12: 31 

Visible 

According to accounts from the Qur'An and the padah, angels may take human 

form on certain occasions. An example from the Qur'an may be found in the case of 
Mary when Angel Gabriel came to inform her of her impending pregnancy: 

"And mention in the scripture [the story of] Mary, when she 

withdrew fnxn her family to a place facing east. She placed a 

screen between herself and them. 'Men We sent to her Our 

angel who appeared before her in the form of a man in all 

respects. " Qur'An, 19: 16-17 

85 The Arabic word used here is mbyah which Ibn 'Abbas explained as meaning 
"man? arpasan" (a beautiful appearance) and Qatadahexplained askbaIqlawf1pasan 
(a tall and-beautiful form). Mujahid, on the other hand, explained itasmeaning 
quwwah (power). See Ibn Kathies TafsIr a]-QurJn aPA?! m (Beirut: Dar al- 
Ma'rifah, 1980), vol. 4, p. 384. 
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It is also recorded in authentic traditions from the Prophet (4) that Angel Gabriel 

used to visit him in various human forms. Sometimes the Prophet's companions 

witnessed him visiting Prophet Muýamrnad (4) in the likeness of a handsome f4jbi 

by the name of Dibyah ibn Khahfah at-Kalb!, and at other times in the likeness of an 

unknown bedouin. 'Umar ibn al-Khallabl6said, "One day while we were sitting with 

the Messenger of Allah (4), there appeared before us a man whose clothes were 

exceedingly white and whose hair was exceedingly black. No signs ofjourneying were 

to be seen on him and none of us knew'him. He walked up and sat down by the 

Prophet (4). Resting his knees against his and placing the palms of his hands on his 

thighs, he said, '0 Mubammad, tell me about Islam... '" In the remainder of the Padah 

the man asked about ! min (faith), ffisin (piety) and the signs of the Last Hour. After 

the man left, the Prophet (4) informed his companions that the questioner was Angel 

Gabriel who had come to teach them about their religion. 87 On another occasion 

'A'ishah, the wife of the Prophet, reported that she saw him place his hand on the 

mane of Dihyah al-Kalb-i's horse while talking to him. When she asked him about it he 

replied that it was Gabriel and that he had sent his greetings to her. 89 

Neuter 

In spite of the angels taking male, human forms, they are not considered to be 

male or female89 nor is there any evidence in islarnic texts to indicate that they 

86 The second caliph (d. 644). See SboilerEncyclopaedia ofislam, pp. 600-601. 

87 Sa&h al-Bukhw, vol. 1, p. 17, no. 7 and Sa&h MusKm, vol. 1, pp. 9-10, no. 
18. 

88 Collected by Aýmad in a]-Musnad, vol. 6, p. 146 and Ibn Sad inkt-Tabaqft 

and rated authentic (pasan) by al-Alban! in Silsilah a]-APJdFth 9--YaMbah, vol. 3, p. 
105, no. II 11. 

89 The stories of HMt and Marat yielding to sexual temptation, like those 
collected by Ibn Ab! Shaybah, 'Abd ibn H. umayd, Ibn Ab! ad-Dunya (in Kitjb a]. 
'Uqobjt), Ibn Jadr, Ibn al-Mundhir, Ibn Abi Hitim. and al-Bayhaqi- (in Shu'ab a]- 
Imin) from the Jewish convert Ka'b al-Ahbar (see as-Suyali's ad-1)uff al-Mantharly 
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reproduce. In the Qur'An the pagan Arabs are rebuked for referring to the angels as 

daughters of Allah or even female: 

"Now ask thern their opinion, 'Does your Lord have [only] 

daughters and they have sons? Or did We create the angels 

female and they were witnesses? '" Qur'An, 37: 149-150 

"And they made into females the angels who are themselves 

servants of the Most Merciful [Le., Allah]. Did they witness 

their creation? Their evidence will be recorded, and they will be 

called to account. " Qur'&n, 43: 19 

Although many names have been attributed to angels in Muslim folklore, 90 only 

a very few of their names have been verified according to authentic Islamic traditions. 

AMI 

Jibril (Gabriel) is the angel of revelation. Ibn 'Abbas said, "Allah's Messenger 

(4) was the most generous person, and his generosity would be the greatest during 

Rama4an when Jibril met him. Jibril used to meet him every night in Rama4an to 

teach him the Quran. "91 He is referred to in the Qur'An by a number of honorific 

titles: 

at-Tk&T al-Maltbar [Beirut: Dar al-Fikr, 1983], vol. 1, pp. 239-240), have led some 
Muslim theologians to conclude that angels have sex but do not use it to propagate 
their kind. (See SboaeT Encyclopaedia of Islam, p. 319. ) However, all of these 
narrations are inauthentic. The elements of the stories are mainly found in a Jewish 
midrasb as well as in the New Testament. Vbortcr Encyclopaedia of Islam, p. 13 5. ) 

90 Dictionmy ofIslam, pp. 15-16. 

91 ýWb al-BukbW, vol. 1, p. 6, no. S. 
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"Verily, this is a revelation from the Lord of the Worlds, brought 

down by the Trustworthy Spirit [ar-Rj* a]-Aminj. " Qurln, 

26: 192-193 

"... We gave Jesus, son of Mary, clear signs and supported him 

with the Holy Spirit [Raft a]-Qudusl"92 Qur'in, 2: 87 

Mika'il 

(or Nfikal, Eng. Michael)93 is responsible for rain. 94 'Abdullah ibn al- 

Wahd related that when a group of Jews asked the Prophet (4) about his [angelic] 

companion and he told them that it was Jibril, they said, "Jibrill The one who 

descends with war, fighting and punishment. He is our enemy. If only you had said 

MikWil, the one who brings mercy, rain and plants, it would have been better. "" 

Aý 

IsrAril96 is the angel who will blow a hom (for) signaling the end of the 

world. 97 The Prophet (4) was quoted by Abu Sald as saying, "How can I enjoy 

when the horn blower has placed it in his mouth, inclined his forehead and turned his 

92 Tafsir a]-Qur'jn a]-Agm, vol. 1, p. 122. 

93 See Qur'An, 2: 97-98. 

94 Sbarh al-'A qj-dahkt- T4j wlj)ýwh, p. 336. 

95 Collected by at-Tinnidiv, an-Nasa'! and Abmad and rated authentic by at- 
Tirmidhi. See Taftiral-Qur'an a]-Agm, vol. 1, p. 130, the exegesis of 2: 97-98. 

96 A loan-word with another dialectical variant "Isrifin" (MukbtAr M-&ftjý, p. 
296), probably from the Hebrew word "Serafim" (SboneTEnq: ycJqpaedja of Islam, p. 
184). It should be noted that descriptions of this angel, such as those found in the 
Sborter Encyclopaedia of Islam, p. 184, have no basis in authentic Islamic texts and 
are the product of legend and myths. 

97 Al-Bidjyah wa an-Nihiyah, vol. 1, p. 45. 
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ear to hear, awaiting the command to blow... "99 

mg& 

Malik is the name of the main guardian angel of Hell. His name is mentioned in 

the Qur'an as follows: 

"They wiH cry 'out: '0 Malik! Let your Lord put an end to us. ' 

He Will say, 'Surely you will stay [as you are]: " QurAn, 43: 77 

Munkarand 

According to authentic narrations, Munkar and Naldr99 are two angels who 

will question each person following their death. The Prophet (4) was reported to 

have said, "When a dead man is buried, two bluish-black angels will come to him. One 

of them is called Munkar and the other Naldr. They will ask, Vhat did you used to 

say about this manT If he was a believer, he will reply, 'He is the servant of Allah and 

His messenger... '" 100 

H&WtandMAnit 

H=t'O' and Marat102 were two angels sent to the people of Babylon as a test 

98 Collected by at-TirmidiV, Ibn Majah and Abmad (al-Hadis, vol. 4, p. 92, no. 
21) and authenticated by al-Albani in Silsflah aPAP. 4dah M-, YaAhah, vol. 3, pp. 66-68. 

99 Both names come from the Arabic root nakira which means "to become bad, 
evil, abominable or foul. " The word munkarliterally means "any action deemed or 
declared foul, hateful or hideous" and naA! r means "disapproval or the Eke and 
manifestation thereof" (Arabic-Englisb Lexicon, vol. 2, pp. 2849-2851. ) 

100 Narrated by Abe Hurayrah, collected by at-Tirmidhi, and rated 
authentic (Pasan) by al-Alban! in Silsilah al-4jdah g-, $aAhah, vol. 3, no. 13 9 1, pp. 
379-380. See MlsbkAb al-Mgjblbý, vol. 1, chap. 5, pp. 35-36 and a]-Hadfs, vol. 3, pp. 
85-86, no. 40. 

10 1 Generally held to be a foreign name. (Arabic-Engfish Lexicon, vol. 2., p. 
2890. ) 
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of their faith: 

"... But it was the devils who disbelieved by teaching the people 

magic and what was revealed to the two angels, Harat and 

Marat, in Babylon. However, the two would not teach anyone 

anything until after they had warned them, saying, 'Surely, we 

are only a test and a trial, so do not disbelieve... '" Qur'lin, 2: 102 

Othem' 

There are some narrated statements from the companions and their students in 

which the angel of death is named as 'Izra'il; 103 however, there are no narrations 

ýamm #). 104 concerning this which can be authentically attributed to Prophet Mu ad 

In fact, the origin of these recorded statements seems to have been from Jewish 

literature, where similar descriptions can be found. 105 The custodian of Paradise has 

also been identified as RiOwan'06in some narrations attributed to the Prophet (&), but 

none of them are authentic as far as I have been able to determine. ,' 

Some scholars have also claimed that there are two angels named Raq-ib and 
'AtId, based upon the following Qur'Anic text: 

"Behold, two [recording angels] appointed to learn and note 

102 According to Arabic lexicographers, this word is either of foreign origin or it 
is derived from muratah which refers to the condition of a land which is desert without 
water or herbage. (Ambic-Engfish Lexicon, vol. 2, p. 2703. ) 

103 7kfs! ra1-Qur'. 9na1-'A;! mvol. 3, p. 458, exegesis of Qur'An, 32: 11. 

104 Al-Bidjyah wa an-Nihiyah, vol. 1, p. 47. 

105 The name appears to be a corruption of which is given by 
Eisenmenger, Entdoclaes Judenthum, 11.333, as the name of the prince of Hell. 
(Shortcr Encyclopaedia of Islam, p. 190. ) 

106 A]-Bjdjyah wa an-Nihiyah, vol. 1, p. 50. 
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[man's doings], one sitting on the right and one on the JefL Not 

a word does he utter but there is beside him a guardian [ragibj 

preparcd ['atfd]. " Qur'An, 50: 17-18 

However, the two terms are not the actual names of angels but descriptions of the 

recording angels who take note of all man does. 107 

ABILITIES 

conftvl 

The angels are in charge of the heavens and the earth. Thus, every movement 

which takes place in the world is a result of the [activities of the] angels. 109 The 

Almighty states: 

"By those [angels] who an-Ange the implementation of [AIIANsl 

commandL" QurAn, 79: 5 

"And those [angels] who distribute and apportion by [AJIWsl 

command. " Qur'In, 51: 4 

DLO-ýUts 
Some angels are able to read human minds. According to authentic traditions, 

the recording angels are aware of human intent and record some deeds that are 

intended but may or may not have been fulfilled. The Prophet (4) was quoted by Aba 

Hurayrah as saying, "The angels say [to Allah], 'That man intends to do evil. ' And He 

is more vigilant than them. Then He replies, Vatch him. If he comn-dts evil, record it 

in kind; but if he abandons it, record for him one good deed. For surely he gave it up 

107 'Alam al-Mall7kah al-Abar, p. 18. 

10 8 Sbatbý a]-A qIdah ýkt- Taft. 4 wjýyah, p. 335. 
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for My sake. "' 109 

Mobility 

The angels are able to traverse huge distances at speeds beyond our 

comprehension: I 

"Tbe angels andIbe Spirit ascend to Him in a day whose length 

is like fifty thousand years. " Qur'An, 70: 4 

Ohc&cnce 

Angels are, by nature, obedient servants of Allah and do not have the ability to 

disobey Allah according to the Qur'anic texts: 

"All that is in the heavens and earth prostrate to Allah, whether 

crawling creatures or angels, none are arrogant. Iley fear their 

Lord, high above thern, and they do all that they are 

conunandcdL" Qur'An, 16: 49-50 

RELATIONSHIPS WITH HUMANS 

According to various texts from the Qur'An and the Sunnah, angels are in 

constant contact with man. They are reported to play a variety of roles at all stages of 

human existence -from birth to death and even beyond the grave. 

BM 

Angels have been assigned to the womb from the beginning of each hurnares 

conception until his birth, implementing Allah's commands with respect to each 

individual. Anas ibn Malik reported that the Prophet (4) said, "Allah, the Exalted and 

109 Yagh Muslhn, vol. 1, p. 75, no. 23 5. 
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Glorious, has appointed an angel as the caretaker of the womb and says, My Lord, 'it is 

like an oily drop; my Lord, it is now like a leech; my Lord, it has become like a chewed 

clump! An d then, if Allah wishes to complete its creation, the angel will ask, My 

Lord, will it be a male or female?... "' 110 'Abdullih ibnMasad quoted the Messenger 

of Allah (4) as saying, "Each one of you is collected in his mother's womb for forty 

days, and like a leech for a similar period. Then Allah sends an angel and orders him 

to record four things: his livelihood, his life span, his deeds, and whether he will be 

wretched or happy. The angel then breathes the soul into him... " III 

InSRAm-dov 

From his birth until his death, each person has been assigned an angel, inspiring 

him to do good and guarding him from evil. 'Abdullah ibn Mas'iDd related that AllWs 

Messenger (4) said, "Everyone of you has been assigned a companion from among 

the firm and one from among the angels... " 112 These angels are entrusted with the 

responsibility of guiding and advising each individual, by AHWs will, to 

righteousness. 113 The Qur'An also speaks about the guardian angels as follows: 

"For each [person] there am [angels] in succession' 14 before and 

bdiM him They guard hirn by AUWs conxmnd... " Qur'An, 13: 11 

110 
-YaAb a]-BukhW, vol. 8, no. 594, p. 388 and YaAhMusIhnvol. 4, p. 1391, 

no. 6397. 

111 YaAh a]-BukW, vol. 8, no. 593, p. 387 and. YaAh Muslim, vol. 4, p. 1391, 
no. 6390. 

112 Collected by Mmad in a]-Musnad and Muslim (referred to by number only in 

, FaAb MusIhn, vol. 4, p. 1472, no. 1472). Seeyagh Muslim Shafhý an-Nawa%!, vol. 
17, p. 158 for the full Arabic text, the English of which has been deleted in the 
aforementioned translation. 

113 See a]-Bjdjyah wa an-Nihiyah, vol. 1, p. 52. 

114 The Arabic term used in the verse is muaqqibjt which Ibn 'Abbas 
interpreted to mean angels who would protect each person until something destined by 
Allah is afflicted upon him. See al-Bldg[ph wa an-Mh4ph, Vol. 1, P. 50. 
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However, according to the recorded statements of the Prophet (4), these guardian 

angels leave him on certain occasions. For example, AbID Talbah reported that Prophet 

Mubammad (4) said, "The angels do not enter a house in which there is a dog or 

pictures, or statues of living creatures. " 115 

Recording 

Two angels are also assigned to every human being with the duty of recording 

their deeds. The Qur'An refers to them in the fbIlowing verses: 

"But verily, watching over you [are appointed angels], Idnd and 

honorable, writing down [your deeds]. " Qur'An, 82: 10-11 

"Behold, two [recording angels] appointed to learn and note [his 

doings], one sitting on the right and one on the left. Not a word 

does he utter but there is beside hirn a guardian prepared. " 

Qur'An, 50: 17-18 

Aba Umamah reported that Prophet Muýammad (4) described them as follows, 

"Surely, the [angel on the] left raises the pen [from the record] of a Muslim who 

commits an error for six hours. If he repents and asks AlMs forgiveness, the deed is 

cast aside, otherwise it is written down as one [evil deed]. " 116 

BER 

According to Prophet Mulýammad (4), there are also angels that pray to Allah 

on behalf of man on specific occasions. For example, he was reported to have said, 

"As long as any one of you is waiting for prayer, he is in prayer, and the angels 

15 yWh a]-BukbAff, vol. 4, pp. 297-298, no. 448. 

116 Collected by al-Tabaran! in a]-MU: jam al-Kabir and authenticated (Pasan) by 
al-Alban! in YaMb al-AmP as-, ýagh[T, vol. 2, p. 422, no. 2097. 
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[continue to] say, '0 Allah, be merciful to him and forgive him, ' as long as he does not 

leave his place of prayer or pass wind. " 117 

BL-ath 

Some angels have been assigned the job of extracting human souls from their 

bodies at the time of their death. Reference is made to these angels in the Qur'An as 

follows 

"Say, The Angel of Death, put in charge of you, will take your 

souls. Iben you will be retumed to your Un%L'" Qur'An, 32: 11 

"He is the Irresistible, far above His servants. He sets guardians 

over you until death comes to one of you, then Our angels take 

his soul without fail. " Qur'an, 6: 61 

Yet others have been given the duty of taking the extracted soul on a spiritual 

journey out of this world and back into it. Al-Bara' ibn 'Azib stated that the Prophet 

(4) said, "When a believer is leaving this world and entering the next, angels with 

faces shining brightly Eke the sun descend from the heavens carrying a shroud and 

embalming fragrance from Paradise, and [then they] sit down within sight-range. The 

Angel of Death then approaches, sits by his head and says, 10 good soul, come out to 

AllWs forgiveness and pleasure. ' It will then come out flowing like a drop of water 

from a water-skin, and he will catch it. But, within the blinking of an eye after he 

catches it, they will take it and put it in the shroud and fragrance. There will then 

come from the soul a fragrance like that of the sweetest musk found on the face of the 

earth. They then ascend with it and every group of angels they pass ask, Vho is this 

good soul? ' to which they reply, 'So and so, the son of so and so, ' using his best names 

by which people called him onearth. They then bring him to the lowest heaven and 

117 pAbal-Bukb&f, vol. 4, p. 299, no. 452. 
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ask that the gate should be opened for him. This is done, and ftom every heaven its 

archangels escort him to the next heaven until he is brought to the seventh heaven, and 
All* Most Great and Glorious, says, 'Record the book of My servant in the Iffyyan 

[register of the righteous]'18 and take him back to earth, for I created mankind from it, 

and I shall return them to it, and from it I shall bring them forth agaýin. '119 His soul is 

then restored to his body... " 120 

Questioning 

Another two angels, Munkar and Nakir, are charged with questioning the soul 
in the grave. In a continuation of the previous pa&th the Prophet (4) went on to say, 

"Two angels come to him, make him sit up and ask him, Vho is your LordT He [the 

believing soul] will reply, My Lord is Allah! They will then ask, Vhat is your 

religionT and he will reply, My religion is Islam! They will ask, Vho is this man who 

was sent among youT and he will say, He is the Messenger of Allah! They will then 

ask, Vhat was the [source ofl your knowledgeT and he will reply,! have read AUWs 

Book, believed in it and declared it to be true. '" 121 

Guarpyan 

An angel by the name of Malik is assigned to light the Hellfire and guard it, 

insuring that no one escapes. The companion, Samurah, reported that the Prophet 

118 "But, verily the record of the righteous is [preserved] in 'iWyyfm. And what 
will explain to you what 'iftyan is? It is a book of records. " Qur'An, 83: 18-20 

119 This statement coincides with the following Qur'Anic verse: "From it We 
created you, into it We wiH return you, and from it We wifl bring you forth again. " 
Qur'An, 20: 55. 

120 Coflected by Aýrnad (Mishkib al-Mgjbffi, vol. 1, pp. 340-342) and Aba 
Dawad (Sun-w AM Djwwd, vol. 3, p. 1330, no. 4735) and authenticated by al-Alban! 
in, YaAh ahAmPMyaghir, vol. 1, pp. 344-346, no. 1676. 

121 See also $*P al-BakbAff, vol. 2, pp. 257-258, no. 456. 
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(4) said, "Last night I saw [in a dream] two men approaching me. One of them said, 

'The person who will light the Hellfire is Malik, the guardian of Hell; and I am Gabriel 

and this is Michael! " 122 

CONCLUSION 

There is nothing in the preceding collection of texts on the origin and form of 

the angels to rule out the possibility of angels taking part in the possession of the 

bodies or minds of human beings. However, the material on their abilities, categories 

and relationships with mankind clearly indicates that the angels lack the independent 

ability to possess humans. According to the orthodox Islamic view of the texts quoted 

in this chapter, angels do not possess freewill -they only do what Allah commands 

them which does not include taking possession of humans. Consequently, the angels 

may be ruled out as a possible source for spirit-possession of humans. 

THE JINN 

The third and last category of created beings belonging to the spiritual world 

which could possibly play a role in the spirit-possession of human beings is the firm. 

The Arabic word "finn" comes from the verb janna yajunnu123 which means "to hide 

or conceal. " 124 Therefore, the heart hidden in the chest is called janin, and the embryo 

concealed in the womb is called jmin. Furthermore, jw7nah is anything which screens, 

veils or shields. The Prophet (4*) was reported to have said, "Fasting is a shield 

122 
, FaAb a]-Bukb&f, vol. 4, p. 302, no. 459. 

123 Arab lexicographers explain the word finn as a derivative of #Unan which 
means "to be concealed. " (Lisin aPArab, vol. 13, p. 95. ) 

124 The suggestion in the Sborter Encyclopaedia of Islam, p. 90, that this 
derivation is etymologically difficult is without foundation and the speculation that jhm 
may be a loan-word from genius is even more strange. 
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Uunnahl from desire. " 125 And a firm of people means "most of them" because one 

who enters among them is concealed by them. 126 The singular form of the word finn is 

firw (Eng., genie or genii), and j&M127 is used synonymously withfinn. 128 The word 

"jhwr' is not found in the Qur'An, but both firm and jinn are found: 

"Say, It has been revealed to me that a group offirm listened and 

said, "Verily, we have heard a marvelous Que an. "'" Qur'An, 72: 1 

"On that Day no question wiH be asked of man or j&m as to his 

sins. " QurAn, 55: 39 

Arm is also used as a collective noun as are the words finjn129 and fitmah: 130 

"Among thefinnah and men. " Qur'An, 114: 6 

In addition, according to some scholars, the term "finnah"is used in the Qur'An to 

refer to the angels since they are also concealed from human eyes: 131 

125 Reported by Mu'Adh ibn Jabal, collected by at-Tirýnidh!, Ibn Majah and 
Ahmad (Mishkjh al-Mgibffi, vol. 1, pp. 11-12), and authenticated by al-AlbW in 
&fto Sunan at-TbmidV, vol. 2, pp. 328-329, no. 2110. It is also reported by Abu 
Hurayrah in ýWh al-Bukhm, vol. 3, pp. 65-66, no. 118. 

126 Arabic-Engflsh Lexicon, vol. 1, p. 463. 

127 Ann also means a snake, as in the verse: "... but when he saw it moving like 
a snake Ujnn], he turned back in retreat... " Qur'An, 28: 31 

128 Sbo. IlerEncyclq raedia ofIslam, p. 90. 

129 Anin is also used as the plural of jinn, meaning a snake. (Arabic-English 
Lexicon, vol. 1,464. ) 

130 Lis. In al. 'Ar, ab, vol. 13, p. 95. See also Mukbtjr aý-, yffijp, p. 114 and 
Ambic-EnglM Lexicon, vol. 1, p. 463. 

131 Taflir al-Manar (Beirut: Dar al-Ma'rifah, 2nd ed. ), vol. 8, p. 342. See also 
Lisin al-'Amb, vol. 13, p. 95. 
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"And they have invented kinship between Him and the angelý 

UirmA; but the angels UinnA know that they will be brought 

beforC MM [forjUdgeMCnt]. "132 Qur'An, 37: 158 

REALITY 

With respect to the existence of the fing, Ibn Taynýyyah said, "No one in any 

of the Muslim sects denies the existence of the firm or that Allah sent Muýammad (4) 

to them. The vast majority of disbelievers, whether pagan Arabs or other Semites, 133 

IndiansI34 and other Hamites, most Canaanites and Greeks, 135 and other descendants 

132 This verse has been translated according to the aforementioned interpretation; 
however, the majority of Qur'Anic exegetes understand finnah hereto refer to the jkn 
and thus the translation most commonly found would be as follows: "Andtheyhave 
invented a kinship between Him and the fiw, but the finn know that they will be 
brought before Hirn. " With regards to this verse, Ibn Kathir and Ibn Jarir both quoted 
Ibn 'Abbas as saying, "The enemies of Allah claimed that He and lbhs were brothers. " 
See TMAT al-QuTin al-'Agm, vol. 4, p. 23. 

133 In the Mesopotamian religion among the ancient Assyrians and Babylonians, 
demons were of two kinds: non-human beings and the vengeful dead. The first were 
of many types, including those which lurked in dangerous places, e. g., deserts and 
graveyards and the labartu, a female demon of mountains and marshlands which 
attacked children in particular. The sedu and lamassu were ambivalent, being both evil 
and guardian-spirits. Lilitu was a succubus (a beautiful, nude, female demon) who 
visited men at night and had intercourse with them. The second were the ghosts 
(edn=q) of those who died by mischance and were greatly feared. Sickness and 
misfortune were attributed to demonic attack, especially of the ethmu- (S. G. F. 
Brandon, gen. ed., A Dicdohxy of Cbmp=dve Religion [London: Weidenfeld & 
Nicolson, 2nd ed., 1971], p. 232). 

134 Among Indians, demons are either of non-human or human origin. (a) Non- 
human spirits or fiends are endowed with superhuman powers and possess material 
bodies of various kinds, which they can change at will and which are subject to 
destruction. As free agents, they can choose between good and evil, but a disposition 
towards evil preponderates in their character. (G. Oppert, Onginal Inhabitants of 
Bbamtavana ofindla, 515ff. ) The Asuras, Danayas, Dairyas and Raksasas belong to 
thisgroup. (b) Human spirits, or ghosts of human beings, collectively known as bbuta 
are always evil. They originate from souls of those who have died untimely or Violent 
deaths..., and the dissolute or wicked during fife. The most dangerous of these are the 
spirits of the murdered, those who have left the world with unsatisfied desires, and 
spirits of foreigners. (James Hastings ed., Encyclopaedia of Religion and Ethics 
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of Japheth, 136 confirm the existence of the finn. As for the Jews and Christians, they 

recognize that the firm exist in much the same way that Muslims do, 137although there 

may be among them some individuals who deny the existence of the firm. Individuals 

who deny the existence of the finn may also be found among orthodox Muslims and 
Muslim sects like the Jahmites138 and Mutazilites, although most Muslims do not deny 

[Edinburgh: T. & T. Clark, 4th ed., 1959], vol. 4, pp. 601-603. ) 

135 The English word "demon" is derived from the Greek daimon (pl. daimenes). 
The 8th century B. C. Greek poet, Hesiod, in his account of the Four Ages, explains 
that after death, those of the golden age became daimones (Works andD,? ys, 109 ff. ). 
They were described as kindly guardians of men, distributors of property and wealth, 
but wrapped in darkness so as to be invisible while they wander over every region of 
the earth. So long as they were treated with respect, they were expected to show 
favor. These were the good demons. Evil spirits were conceived as ghosts of heroes, 
as they were considered incapable of conferring blessings and only powerful to work 
ill. Some evil demons were represented as specifically attached to each individual from 
birth until death. Others were conceived as avenging demons and were the instrument 
appointed to punish the crimes of a particular family and bore the special title of 
"Alastor. " (Encyclopaedia ofReligiba andEthics, vol. 4, pp. 590-593. ) 

136 A son of Noah mentioned in Genesis 5: 32. From the Hebrew Yepbeth 
meaning "increase. " (Jess Stein ed., The Random House Dictionary [New York: 
Random House, 1966], p. 763. ) 

13 7 In pre-Exilic Hebrew literature, demons were conceived as fim-like beings. 
For example, in Isaiah 34: 14, reference is made to so'him, i. e., "hairy ones" (translated 
in the Revised Standard Version of the Holy Bible as "satyrs"), which were demonic 
beings inhabiting ruins and desert wastes. After the Exile, the origin of demons is 
found in Genesis 6: 24, wherein they are represented as fallen angels. Christianity 
inherited Old Testament demonology and leading figures like Thomas Aquinas (d. 
1274) endorsed the traditional view that demons were fallen angels, fallen from their 
original state through pride and envy. They abide both in Hell, where they are 
tormented and damned and in the air, where they trouble men. Apocryphal literature, 
such as Apocalypse of Peter and Apocalypse of Paul and Coptic History of Joseph the 
Carpenter, describe demons and their activities. (A Dictionmy of Comparative 
RaUglon, pp. 23 0-23 1. ) 

138 The founder of this theological school, Jahm ibn ýafwan (d. 745), denied all 
of Allalfs attributes except that He was omnipotent and the Creator. He also claimed 
that as long as one believed, bad deeds would not affect him nor would he be punished 
for them. He further affirmed an extreme form of predestination, denied fteewill and 
asserted that Paradise and Hell were not eternal. His followers, called jahmiyyah 
(Eng. Jahmites), survived down to the II th century around the city of Tirmidh, but 
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their existence. " 

On the other hand, Fakhruddin ar-PLM said, "According to the obvious 

meanings of narrated statements from the philosophers, it [i. e., the existence of the 

firm] is denied. That is so because Abil 'Ah ibn SInAI39stated in his treatise on the 

parameters of existing things that the finn are ethereal [bawJ7] creatures which may 

take different forms. He then said, 'This is an explanation of the name! His statement, 

'This is an explanation of the name, ' indicates that the explanation is of the intended 

meaning of the word Uinn] and that it does not have an eternal reality. 140 As for the 

majority of those following religions and those believing in prophets, they confirm the 

existence of the finn. A large group of early philosophers141 and followers of sacred 

,V SUfliýý]. " 142 [,? rW texts affirmed their existence and called them lower spirits 

they adopted the doctrines of the most popular theological school of that time, 'that of 
the Ash'arites. (ShonerEncyclopaedia oflslam, p. 83. ) 

13 9 Known as Avicenna (d. 103 7) in the West, Aba 'Ah al-Ijusayn ibn Slnl was 
born in Bukhara. He was a Persian physician, the most famous and influential of the 
philosopher-scientists identified with Islam. He was particularly noted for his 
contributions in the fields of Aristotelian philosophy and medicine. He composed 
Kitib asb-SAYY (Book ofHeaLing), a vast philosophical and scientific encyclopedia, 
and a]-Qjnan ffkt-Tibb (Canon of Medicine), which is among the most famous books 
in the history of medicine. (Tbe Now Encyclopaedia BMannica, vol. 1, p. 73 9. ) 

140 Sborte , rEnc , yclopaedia ofIslam, p. 9 1. 

. yclopaedia ofIslam, p. 9 1) o by 141 Like W-Farabi (d. 950), (Sborter&c kn wn 
the Latin name Alfarabius or Avennasar, Muslim philosopher, was one of the 
preeminent thinkers of medieval Islam. Al-Farabi's philosophical thinking was 
nourished in the heritage of the Arabic Aristotelian teachings of 10th century Baghdad. 
Consequently, he saw human reason as being superior to revelation; and, to him, 
religion only provided truth in a symbolic form to non-philosophers, who were not able 

. yclopaedia Bfitamica, vol. 4, p. to apprehend it in its more pure forms. (TbeNewEnc 
680. ) 

142 See "Appendix I, " p. 222, where the author quoted from at-Tafsrral-Kabir 
(Tehran: Dar al-Kutub al-'Ihniyyah, 2nd ed., n. d. ), vol. 30, p. 148. 
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ORIGIN 

There are numerous references in the Qur'an which specifically identify fire to 

be the origin of the fim. However, the expressions referring to this vary from verse to 

verse, giving slightly different shades of meaning: 

'Me jm were created from the fire of a scorching wind [n& as- 

SaMaM]. "143 Qur'An, 15: 27 

"And He created the finn from a flame of fire [m&ij min 

n&]. "144 Qur'an, 55: 15 

"He said, I am better than he. You created me from fire [n&j 

and created him from clay. " Qur'An, 7: 12 

The same terminology is used in the canonical traditions to describe the fiery origin of 

the firm. Prophet Mubammad (4) was quoted by his wife, 'A'ishah (614-678), as 

saying, "The angels were created from light and the finn from a flame of fire [m&ij 

n1in njr]. " 145 

However, it is the view of most Sunnite scholars, past and present, that the 

relation of thefinnto fire is like the relation of man to earth. Although mares origin is 

from the elements of earth, man is not himself composed of earth. SimilarlY, Ann 

143 Ibn 'Abbas is quoted by al-Tabari as explaining that sxnam is an extremely 
hot wind which can kill and that nAr satnOm is smokeless fire. (Jkni' a]-Bayin fl, 
Tafirr al- Q& an, vol. 14, p. 3 0. ) 

144 In explaining the meaning of m&ij, al-Tabar! referred to it as the tongue of 
the fire and quoted Ibn 'Abbas as saying so, as well as saying that it was theflame 
itself (J&W' al-Bayln, vol. 27, p. 126). Ar-Razi defines it as smokeless fire (Mukhur 
as-, yffiAft, p. 620) while Ibn al-Athlr considers the phrase to mean "flame mixed with 
& black substance of fire" (an-Mbiyah, vol. 4, p. 3 15). This interpretation is based 
upon the fact that m&Yj means "a mixture. " See Arabic-English Lexicon, vol. 2, p. 
2704. 

145&Ah Muslim, vol. 4, p. 1540, no. 7134. 



(father of the jinn)146was created from the elements of fire, but neither he nor his 

descendants are any longer composed of fire. According to some of these scholars, 

proof for this can be found in the Prophet's statement, "Satan appeared before me in 

my prayer and I choked him and felt the coldness of his saliva on my hand... " 147 They 

argued that if Satan was himself a fiery being, then how could his saliva be cold or how 

could he even have saliva? 149 

It is generally held that the finn, like the angels, were created before mankind. 

This belief is based upon the apparent meaning of the following Qur'Anic verse: 

"Verily, We created man from dried clay, from black putrid 

mudL And We created the jbw before that from the fire of a 

scorching windL" Qur'An, 15: 26-27 

This may also be deduced from the following Qur'Anic text in which'the creation of the 

finn is mentioned before that of man: 

"I have not created the finn and mankind except for My 

worship. " Qar'An, 51: 56 

In addition, Ibn Kathir (1300-1373) quotes a narration from the Prophefs companion, 

'Abdullah ibn 'Umar (d. 693), wherein the Prophet (4) stated that the finn, 

descendants ofjjnn, were on earth two thousand years before the creation of Adam. 149 

DEATH 

The fifm are created beings, consequently they die as do humans. Evidence for 

146 Mukhtjr,? s-. yffi4, p. 114. See also Ambic-EngUsh Lexicon, Vol. Ip 462. 

147 Collected by Abmad (al-Musnad, Vol. 3, p. 82). 

148 Mubammad ibn 'Abdillah ash-Shibli, Aftk&n a]-Ann, p. 27. 

EFM, Vol. 1, P. 108. 149 Tfifffraj-Qurjnfij-'A?: 
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this belief may be found in the general statements from the Qur'an which indicate that 

all of creation will cease to exist: 

"EverYthing [that exists] will vanish except His [i. e., AUWsj 

face. " Qur'in, 28: 88 

"All that is on earth will pe&h. " Qur'an, 55: 26 

Furthermore, there is a verse which addresses the issue directly: 

"Those are the ones against whom is justified the sentence 

afnong the previous generations of finn and men that have passed 

away. Surely, they arc the losers. " Qur'An, 46: 18 

Al-Alas7i'50 said, "The statement of [Allah], Most Great and Glorious, '... among the 

previous generations of finn and men that have passed away, is used to prove that the 

finn die, generation after generation, like humans. " Is I 

Proof can also be found in authentic traditions of the Prophet (4). For 

example, Ibn 'Abbas (d. 
- 
688) reported that the Prophet (4) said, "I seek refuge in 

Your power. There is no god besides You, [You are the One] who does not die, while 

the finn and mankind die. "152 

SATAN (Ar. Shaylin) 

The word "shayjad' (pl. shaykffn) is of the measure fay'Al, from the root verb 

150 Malýmfid ibn 'Abdillah al-Altisl (1802-1854), a great Qur'Anic exegete and 
scholar of prophetic traditions, was born in Baghdad where he became a leading jurist, 
until he resigned from his post and devoted himself to acquiring knowledgeand 
writing. His most significant work was his commentary on the Qur'An, Rap al-Ma'jnf, 
which has been published in nine large volumes. (A]-A'I&n, vol. 7, p. 176. ) 

151 Rop al-Ma'J& (Beirut: Dar Ibya'at-Turath al-'Arabl, n. d. ), vol. 26, p. 21. 

152 y*p al-Bukh&f, vol. 9, p. 357, no. 480. 
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sAktana signifying "he was or became distant or remote from the truth and the mercy 

of Allah. " This term is equivalent in meaning to the words "devil" or "demon" when 

used indefinitely or in the plural, but with the definite article "al, " it specifically refers 

to the devil, i. e., Satan. 153 

It is clearly apparent from the authentic, canonical traditions that Satan was a 

jhw and not an angel. When taken by themselves, some verses of the Qur'An imply 

that he might have been an angel; however, there are also many others which infer that 

he was a jLW, and one which explicitly states that he was a jbw. 

"It is We who created you and gave you shape. And We told the 

angels, Tiostrate yourselves to Adam: and they prostzaW 

themselves, except Iblis. He refused to be of those who 

prostrate. " Qur'An, 7: 11 

The above verse indicates that Ibhs'54(the personal name of Satan)'55 was among the 

angels. It also seems to imply that he was an angel, otherwise the command to 

prostrate would not have applied to him and he would not have been wrong in 

disobeying it. 156 There are some who support the view that Satan is an angel. A]- 

153 Ambic-Englisb Lexicon, vol. 2, p. 1552. 

154 Iblis is derived from ablasa, which means "he despaired or gave up hope of 
the mercy of Allah. " However, some Arab philologists consider it a foreign word 
(Arabic-English Lexicon, vol. 1, p. 248) and Orientalists consider it a corruption of 
the Greek diabolos (slanderer or accuser) (ShoneTEncyclopaedia of1slam, p. 145 and 
The New Encyclopaedia BiAannica, vol. 6, p. 216). 

15 5 SboitcT Encyclopaedia of Islam, p. 14 5. 

156 This opinion has been attributed to Ibn 'Abbas, Ibn Mas'ad and other 
companions of the Prophet (a) in a number of narrations describing Iblie life among 
the angels prior to his disobedience of Allah. For example, they are quoted as saying, 
"When Allah finished creating what He wished and rose above the throne, He 
appointed Iblis over the angel of the lowest heaven. He was from a tribe of angels 
called Jinn` because they were the guardians of Jannah (Paradise). " (A]-Bjdjyah wa 
an-Nihiyah, vol. 1, p. 55 and Aftkkn al-J&2n, pp. 201-202. ) 
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QurtubV57 said, "It is the opinion of the majority of scholars, like Ibn 'Abbas (d. 688) 

and Ibn Mas'ad (d. 654) [from among the companions of the Prophet (4)]; Ibn 

Jura)j, 159 Said ibn al-Musayyab, 159 Qatadah160 and others. It was the choice of Abla 

al-Ijasan al-Ash'ari, 161 Ibn Qudamah162 and the leading scholars of the Malikite 

school. AJ-Tabar! 163 favored it [over the opposing view] and al-Baghaw! 164 said that 

157 Mu4ammad ibn AbMad al-Qurtub! (d. 1273), born in Cordova but traveled to 
Egypt, is one of the leading Qur'Anic exegetes of all times. He is known for his taflir 
in which he concentrated on the legal import of the verses. The taflir, published in 20 
volumes, is known as Tafskal-Quilubi; however, he entitled it al-Ang'11AAkam a]- 
Qur'Jn Me Compendium of Qur'jnIcLaws). (A]-A'I&n, vol. 5, p. 322. ) 

15 8 'Abdul-Malik ibn 'Abdul-'Aziz ibn JuraA (699-767), a Makkan jurist, was 
the leading scholar of the ViJaz in his time and the first to write Islamic works in 
Makkah. Although born in Makkah, he was a freed slave of Byzantine origin. (A]- 
A'l&n, vol. 4, p. 160. ) 

159 Sa'Id ibn al-Musayyab (634-713), the leading tJbPr, was among the seven 
leading jurists of Madinah. He was a scholar in Padfth and jurisprudence and was a 
noted aesthetic. He was also the leading narrator of Caliph 'Umar's rulings. (A]- 
A'I&n, vol. 3, p. 102. ) 

160 Qatadah ibn Di'amah (680-736), blind from birth, was the leading PadFth 
scholar of his time in Basrah. He was also a highly respected Qur'anic exegete and 
Arab philologist. He died in Wasil during the plague. (A]-A'I&n, vol. 5, p. 189. ) 

161 Abil al-Ijasan 'Ali ibn Ismalil al-Ash'ari (874-935) was a famous theologian 
born in Basrah. Until his 40th year, he was a zealous pupil of the Mu'tazilite 
theologian, al-Jubba'l; however, his study of Padah elucidated for him the error of that 
school of thought. He henceforth championed the orthodox views against the 
Mu'tazilites and composed a large number of works refuting their views. The number 
of his books amounted to around 300, the most significant of his published works are 
aMbinah fj' Up] ad-DiyAnah and MaqVit al-IslamiyyIn, a catalogue of heretical 
movements, thý first work of its kind in Islamic literature. (SboneTEncyclopaedia of 
Islam, pp. 4647. ) 

162 'Abdullah ibn Mulýammad ibn Qudamah (1146-1223), born in Palestine, 
became one of the leading jurists among the scholars of the Ijanbalite school of 
jurisprudence. His most noted published works are al-Mugha in jurisprudence, 
Rawdtah an-MVir in the science ofjurisprudence and a]-Muqna'. (AI-A Un, vol. 4, 
p. 6ý. ) 

163 Abe ja'far Muýammad ibn Jarir al-Tabari (839-923), the Arab historian and 
exegete, was bom at Amul in the province of Tabaristan. He traveled extensively to 
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it was the position of most exegetes. It is also the obvious meaning of the verse: 'So 

the angels prostrated all together, except Iblis, who was haughty and became one of 

thedigbelievers. ' [Qur'An, 38: 73-741. "165 

When Iblis was asked why he did not prostrate, he replied that he was better 

than Adam: 

"[ARAhl said, 'What prevented you from bowing down when I 

commanded youT He replied, I am better than he. You created 

me from fur and him from clay. '" Qurin, 7: 12 

The reason which he gave for his superiority was that he was created from fire. Since 

the angels were created from light, as was previously narrated from the Prophet (4), 

and the finn from fire, this justification of superiority on the part of Satan implies that 

he was a jbmi and not an angel. Ibn Kathir said, "When Almighty Allah commanded 

the angels to prostrate to Adam, Ibfis was included in the address, even though he was 

not from the same origin as them, because he resembled them and had become 

characterized by their deeds. Consequently, he was included in the address to them 

and cursed for disobeying the command. " 166 Az-Zamakhshari (1075-1144) said, "The 

Baghdad, Ba§rah, KOM, Syria and Egypt in search of knowledge in his early years; 
later he spent his time mainly teaching and writing. I-Es great commentary on the 
Qur'an, JAmP al-Bayin D' Tafsiral-Qu.? in, is the earliest extant work of its kind. It 
became a standard work upon which later commentators drew. The other major work 
was his 12 volume history of the world, Taffkh al-Umam wa al-Mulak. (Sboiler 
Encyclopiedia oflslxn, pp. 556-557. ) 

164 Al-Ijusayn ibn Mas'ad al-Farra' al-Baghaw! (1044-1117), from a town in 
Khurasan between Herat and Marw called Bagha, became a leading scholar in 
jurisprudence, PaSth science and taftir. His best known published works are Shatt 
as-Sunnah, a 14 volume collection of the Sunnah and AnwArat-TanzfI waAsriTat. 
Ta'%V, a4 volume exegesis of the Qur'An. (A]-A'lArn, vol. 2, p. 259, ) 

165 Aj-jjmi, jiAtkgm al-Qurjn, Vol. 1, p. 294. 

166 Tafstr a]-Qur'jn al-'Agm, vol. 1, p. 117. 
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command included him even though it was specifically for the angels, because Iblis 

was in their company and he used to worship Allah, Almighty, the way they 

worshipped 11im. So when they were commanded to prostrate to Adam and humble 

themselves in his honor, it was even more appropriate that theftwff [i. e., Ibhs], who 

was with them, humble himself " 167 

Furthermore, quoted Qur'anic texts in the preceding section have shown that 

the angels do not have a freewill but do whatever Allah commands them. There is 

another verse from the Qur'An which addresses the issue in no uncertain terms: 

"And when We told the angels, Trostrate to Adam, ' they 

prostrated, except lbhs. He was one of the film, so he broke his 

Lord7s command. Will you then take him and his children as 

protectors besides Me? And they are enemies to you!... " Qur'An, 

18: 50 

Ash-Shanq-ij-068 said, "The apparent [meaning of this verse] shows that the reason for 

his disobedience to his Lord's command was his being ajbW. For it is an established 

principle in the basic rules of Qur'Anic exegesis with regard to the treatment of a clear 

text, implications of a text and recommendations of a text, that fa- [then, therefore, for, 

because, so that], is among the conjunctions which indicate 'cause... For example, in 

Almighty AllaWs statement: "Me thief, male or female, [fa-I cut off his or her hand: 

167 A]-KasbshJf 'an gaqff'iq at- Tanzfl, vol. 2, 'p. 555. 

168 Mu4ammad al-Amin ibn Mu4ammad al-Jakah-i ash-Shanq-ill (d. 1974), a 
famous Arabic scholar and Malikite jurist in his homeland, Mauritania, taught taftir in 
the Prophefs Mosque in Madinah and the science of jurisprudence in the Islamic 
Universities of Riyadh and Madinah. 11is books are used in the colleges of shafi'ah. 
The most notable of his writings is Afti'al-Bayinli TkfAraI-Qur. tn bial-Qur'in, 
an exegesis of the Qur'an. (AftVal-Bayin [Beirut: 'Alam al-Kutub, n. d. ], vol. 10, 
appendix pp. 18-55. ) 
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[Qurln, 5: 381 That is, their hands are to be cut off because of their act of theft. 169 His 

disobedience was because of his being a jbW. 'He was one of thefina, so [fa-] he 

broke his I. And's commandL' It is this characteristic which distinguishes him from the 

angels. They all obeyed the command, and he did not. " 170 

In Ibn Ijajar al-Haythami'sl7l opinion, "It is obvious that the evidence [for Iblis 

being a jhwi] found in the phrase, 'He was one of the jbw, ' is stronger than the 

evidence for him being an angel found in the exception [they (i. e., the angels) 

prostrated except Ibhs], because exceptions [in Arabic] often come in the broken 

[munqkti'] form'72as in the Almighty's statement: 

lie [Le., Abraham] said, "Can you see whom you have been 

worshipping, you and your forefathers? For they are [all] 

enemies to me, except the Lord of all the worlds who created me 

and guides me. '" Qur'An, 26: 75-78 

'Me Lord of all the worlde is not from the preceding [group from which He is 

excepted]. " 173 

It has also been pointed out by some commentators that the verse given 

previously (Qur'dn, 18: 50) refers to Satan's "children, " yet the angels, being without 

169 Aqwj'al-Bayin, Vol. 4, p. 119. 

170 Ibid. 

171 Mmad ibn Muýammad ibn IjaJar al-Haythan-d (1504-1567) was a leading 
jurist from Egypt who studied at al-Azhar University and died in Makkah. He wrote a 
number of books in a variety of fields, among them are M-$awJ'Iq al-MvAdqah and 
al-Faawi al-ya&thlj)ýwh. (A]-A'I&n, Vol. 1, p. 23 4. ) 

172 An exception in which the thing excepted is disunited in kind from that which 
the exception is made. (Arabic-EngEsb Lexicon, Vol. 2, p. 2990. ) See also W. 
Wright, A Grammar of tbe Arabic Language, Vol. 2, p. 336. 

173 A]-F5tJwJ al-RacViblyyah, p. 125. See also Rt* a]-Ma '&ff, Vol. 1, p. 210. 
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sex, do not procreate. 174 

Concerning the widespread opinion among exegetes that Ibhs was an angel, 

ash-ShanqII-i said, "What has been attributed by the exegetes to many of the early 

scholars, like Ibn 'Abbis and others, to the effect that he [i. e., Iblis] was from the most 

noble group of angels who were guardians of Paradise, that he was in charge of the 

lowest heaven, and that - his name was 'Azdzil, 175 are all from Jewish sources 
[Ar-IVyyjt], which are unreliable. " 176 Thus, the more correct opinion is that Ibhs was 

present among the angels, but not one of them. How he got to be among them has 

been explained in a number of questionable narrations attributed to the companions of 

the Prophet (4) and their students. 177 

Whether or not Satan was the forefather of all of the finn, as Adam was the 
forefather of man, has also been a subject of debate among some Muslim scholars. 
Some held that he was just one among the finn and not their forefather. Furthermore, 

similar to Cain being the first wretched human, they considered him the first wretched 

Jmm due to his disobedience of AllWs command to bow to Adam. 179 Thefollowing 

verse has been cited as evidence to support this view: 

"When We told the angels to prostrate to Adarn, they all 

prostrated, except Iblis. He was one of thefihm.. " Qar'in, 18: 50 

The apparent meaning of this verse implies that Satan was just one among them and 

174 Aftk&n al-Aim, pp. 199-202. 

175 See also SborterEncyclopaedia ofislam, pp. 143-144. 

176 Agwj'al-Bayffn, vol. 4, pp. 120-121. 

177 A]-Bid, §Yah wa an-Nibiyah, vol. 1, p. 56. 

178 Ahmad al-Bayannift, al-, rmjn bi al-Malf likah, p. 109. 
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not the first among them. 179 

The other view was expressed by al-Ijasan al-Bag! in his interpretation of the 

phrase from the above-mentioned- verse, "He was one of the. W He stated, "Iblis 

was not one of the angels for even the blinking of an eye. He was the origin of the finn 

as Adam was the origin of mankind. " 180 This was also the view favored by Ibn 

Taymiyyah. 191 However, regarding the issue of whether or not Satan was indeed the 

forefather of the finn, there is not any conclusive evidence from either the Qur'An or 

the Sunnah to favor one opinion over the other. 

FORM 

Invisible 

In their natural state the finn are invisible to humans but visible to some 

animals. This is the position of the majority of scholars, past and present. Concerning 

seeing the finn, Mubammad Rashid Ri4a wrote the following, "If angels orfiýw take a 

dense form, like a human or other [animals], it becomes possible to see them. 

However, under normal conditions they cannot be seen in their natural state. " 182 The 

following are some of the authentic traditions used in support of this position: Jabir 

ibn 'Abdullah reported that the Prophet (4) said, "If you hear the barking of a dog or 

the braying of a donkey at night, seek refuge in Allah from Satan, because they see 

what you do not. " 193 And in another narration by Aba Hurayrah, he quoted the 

179 'Umar Sulayman al-Ashqar, 'Alam al-Ann wa asb-Sbayktin, (Kuwait: 
Maktabah al-Fallb, 4th ed., 1984), p. 18. 

180 Arnial-Bayin, vol. 1, p. 226. 

11See Majm il' al-Fam wi, vo1.4, p. 23S. 

182 Tafsk al-Manir, vol. 7, p. 525. 

183 CoHected by Aýrnad and AN Dawad (Sunan AM DJ*Vd, vol. 3, p. 1415, 
no. 5084) and authenticated by al-Albw in ýWh Sunan Ab! Djwvd, vol. 3, p. 961, 
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Prophet (4) as saying, "When you hear a donkey braying, seek refuge in Allah from 

Satan, for he has seen a devil. "184 In yet an additional narration Aba ad-Darda' said, 
"Allah's Messenger (4) stood - up [in prayer] and we heard him say, 'I seek refuge in 

Allah from you. ' Then he reached out his hand as if he were catching hold of 

something, and he said thrice, 'I curse you by Allah's curse. ' When he finished praying, 

we asked him, '0 Messenger 'of Allah, we heard you say something in your prayer 

which we have never heard you say before, and we saw you stretch out your arm. ' He 

replied, 'Indeed, Allah's enemy, lbhs, brought a fiery torch and tried to thrust it in my 
face... '"195 

Their invisibility has also been deduced from the following verse: 

"... He [Le., Satan] and his tribe watch you from a position where 

YOU CannOt See theM. " Qur'In, 7: 27 

Some scholars of the past, like ash-ShAT1,186 an-Nabbas'97 and Ibn Ijazmlgg used this 

no. 4256. 

184 Collected by AbO Dawrad, al-Bukhad and Muslim ($aAh Muslhp, vol. 4, p. 
1428, no. 6581). 

185 $AAb Muslim, vol. 1, pp. 273-274, no. 1106. 

186 Muhammad ibn Has ash-ShIfi'! (767-820) was born in Ghazzah, Palestine. 
He became one of the leading scholars of all time and one of the four schools of 
Islamic jurisprudence was founded by him. His most famous published works are a]- 
Umm in jurisprudence and ar-RisVah in the science of jurisprudence. He also 
compiled a work of Padah called a]-Musnad. (A]-A']Arn, vol. 6, p. 26. ) 

187 Aýmad ibn Mubammad (d. 950), known as an-Nabbas, was born in Egypt 
where he became an outstanding 

_ 
Qur'Anic exegete of his time. He traveled to 'Iraq 

and met with the outstanding scholars of the region. His most noted published works 
are N&Ab id-Qur'jn Wa MansOkhuh, Taftir Abtyfft Sibawkyh and Shaiýh a]- 
Mu'aIIaqjt,? s-Saba'. (A]-A'lArn, vol. 1, p. 208. ) 

188 'Ah ibn Abmad ibn Hazm az-Mri (944-1064), born in Cordova, was among 
the leading Muslim jurists ýf 

all time. He revived the ZWrI school ofjurisprudence 
which was founded by Dawad and was a prolific write. Among his published works 
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verse as proof that only prophets could seethe finn. Al-Bayhaq-i 189 narrated in his 

book, Manjqib ash-SU61% from ar-Rabl' that ash-Shafi'! said, "We will invalidate the 

witness of anyone who claims to have seen the firm, unless he is a prophet. " Ibn 

Ijajar'90 commented on this quotation, saying, "This statement should be taken to refer 

to one who claims to have seen them in the form in which they were created. One who 

claims to have seen them in their adopted animal shapes and forms should not be 

discredited due to the many reports with regard to their taking visible forms. "191 Imam 

ash-ShIfi'! supported his ruling that only the prophets could see the firm in their 

natural state with the above-mentioned Qur'Anic verse to which Ibn IjaJar commented, 

"The Almighty's statement, 'He and his tribe watch you..: specifically refers to when 

they are in the form in which they were created. "192 Al-Qurtub-i quoted an-Nabbas as 

saying, "[The phrase] 'from a position where you cannot see thene indicates that the 

finn cannot be seen, except during the mission of a prophet, so that it could be 

evidence for [the truth ofl his prophethood. Allah, Most Great and Glorious, created 

are al-Fýsal in heresiology; a]-MuPaHj, an II volume work in Islamic law and al- 
lhýkarn K Usal a]-Ahkjtn in the science ofjurisprudence. (A]-AVArn, vol. 4, pp. 254- 
255). 

189 Mmad ibn al-IjUsayn al-Bayhaq-i (994-1066) was born in one of the viflages 
of Bayhaq in the region of Naysabor. He traveled to Baghdad, Kafah, Makkah and 
elsewhere in search of knowledge. He was among the greatest ShaTite scholars who 
became even more famous as a master of the Padah sciences. Among his most noted 
works are as-Sunan al-Kubri, al-Asmj' wa g-&fa-t and Manjqibasb-Sbjfj'I. (A]- 
A'Ijm, vol. 1, p. 116. ) 

190 Ahmad ibn 'Ah al-'Asqalw (1372-1449), commonly known as Ibn Ijaiar, 
was one oithe greatest Islamic scholars of all time. He was born in Cairo, but traveled 
extensively to learn from the leading scholars of his time. He was a historian but 
became best known for his mastery of the science of Padah. He served as a judge in 
Egypt on a number of occasions. His works are many, among them: Lisin al-Mizan, 
TahdUb at-Tah"b, al-ýsjbahfi' Tmnyizaý-. y4ibah, Bulogh al-Mar&n and his most 
famous work, Sbatbý, YaAb al-Bukh&f. (Al-A'I&n, vol. 1, pp. 178-179. ) 

191 In Ijajar, Fat-t al-Bw (Beirut: Dar al-Ma'rifah, n. d. ), vol. 6, p. 344. 

192 Ibid., vol. 4, p. 488. 
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them in an invisible world, and they can only be seen if they are changed from their 

[natural] form, which is among the miracles which only occur during the era of the 

prophets (May AllWs peace and blessings be upon them). " 193 Ibn Ijazm. aZ-Z,, Ihiri 

states, "They see us and we do not see them. Almighty Allah has said, lie and his 

tribe watch you from a position where you cannot sm them. ' So if Allah, Most Great 

and Glorious, has informed us that we do not see them, anyone who claims to see 

them or to have seen them is a liar, except if he is from among the prophets (May 

AH&s peace be upon them). For that was a miracle for them as in the case where 

AM Messenger (4) stated that Satan appeared before him in order to break his 

prayer... " 114 And further on a? -ZaMri states, "There is no way for there to be any 

authentic report of the sighting of a fin& after the death of AllWs Messenger (4). 

They are either narrations with broken chains (munqqPjt) or narrations, from 

worthless [narrators]. " 195 

Different reasons have been given by scholars for the invisibility offinn. Some 

held that they were invisible because AIM did not create human eyes with an ability to 

see them, while others were of the view that they were invisible due to the fineness of 

their bodies. 196 Due to a lack of evidence to support these opinions from either the 

Qur'An or the Sunnah, this issue cannot be resolved. 

- Ylsible 

There are numerous authentic narrations which show that some of the finn, like 

193 A]-Jjng'KAI&&n al-QurJn, vol. 7, p. 187. 

194 AM4salffal-Mllal, vol. 5, p. 12. 

195 Ibid., p. 13. 

196 See the translated manuscript in the appendix, p. 23 1. See also Badruddin 
ash-Shibli's Gbanfib wa 'Ajj'ib al-Aim (Jiddah: Maktabah al-Khadamat al-Ijadithah, 
1982), pp. 29-3 1. 
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the angels, can take visible human shapes and other various forms. ' Some exist in 

permanent or temporary visible animal forms from this world. In one of his long 

narrations Abu Hurayrah said, "Allah's Messenger put me in charge of the zakjh of 

Ramajan. 197 While I was doing so, someone came and began to rummage around in 

the food, so I caught hold of him and said, By Allah, I am going to take you to All&s 

Messenger! ' But the man implored, 'Verily, I am poor and I have dependents. I am in 

great need. ' So I let him go. The next morning the Prophet (4) said, '0 Abu 

Hurayrah, what did your captive do last nightT I replied, He complained of being in 

great need and of having a family, so I let him go. ' The Prophet (4) then said, 'Surely, 

he fied to you and he will return... "' This incident was repeated another two times 

after which the Prophet (4) said, "0 Aba Hurayrah, do you know with whom you 

have been speaking these past three nights? " He replied that he did not and so the 

Prophet (4) said, "That was a devil. " 198 

TEGORIE 

According to various canonical traditions of Prophet Muýammad (it), the finn 

may be divided into three broad categories in relation to their modes of existence., He 

said, "There are three types of finn: one type which ffies in the air all of the time, 

another type which exists as snakes and dogs, and an earthbound type which resides in 

one place or wanders about. " 199 

Aerial 

Among aerial jb2n are those who eavesdrop on the angels who are near the 

197 Compulsory charity given in the form of foodstuff at the end of the annual 
month of fasting, Rama4an, and distributed among the poorest members of society. 

198 
, 
VaMh al-BukbAff, vol. 9, p. 492, no. 530. 

199 Collected by al-Tabari and al-Ijaldm (Mishkjh al-Mgibip, vol. 2, p. 883) 
and authenticated by al-Albin! in his edition Of Misbklh al-MgJblhf, vol. 2, p. 1206, 
no. 4148. 
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lowest heaven. The jLw then convey this information to some fortunetellers. 

'Abdullah ibn 'Abbas related an incident told to him by another companion of the 

Prophet. He said that while they were sitting at night with All&s Messenger (4), a 

[falling] meteor gave off a dazzling light, so the Prophet (4) asked them, "What did 

you say in pre-Islamic days about such occurrences? " They replied, "Allah and His 

Messenger know best [the truth], but we used to say that on such a night a great man 

was born and a great man died. " Allah's Messenger (4) then said, "These [meteors] 

are not sent at either the death or birth of anyone. When Allah, the Exalted and 

Glorious, decides to do something, He issues a command. Then the angels bearing the 

throne and those in the heavens next to them glorify and praise Him until the 

glorification of Allah reaches those in the heaven of this world. The angels near the 

throne-bearers then ask them [i. e., the throne-bearers], 'What has your Lord saidT 

And they inform them of what He said, and those in the heavens [below] seek and 

carry information from them [i. e., the angels near the throne-bearers] until it reaches 

the heaven of this world. While the information is being transferred, [the finn] snatch 

what they manage to overhear and carry it to their friends. When the angels spot the 

finn, they attack them with meteors. If they [i. e., the finn] narrate only what they 

overhear, it would be all correct; however, they add to it and mix it with fies. "200 

Prior to the beginning of Prophet Mubammad's mission, the finn, by 

eavesdropping, were able to gather a considerable amount of information about the 

future. However, after revelation began, Allah had the angels carefully guard the 

lower reaches of the heavens and most of the jbw were chased away. This 

phenomenon is described in the Qur'an through the statement of one of the jhm: 

"We [Le., the fiml had sought out the heavens but found it Med 

with strong guardians and meteors. We used to sit on high 

200 Collected by al-Bukhm and Muslim (, Y*p Muslim, vol. 4, p. 1210, no. 
5538). 
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places in order to listen, but whoever listens now finds a flarne 

waiting for him. " Qur'an, 72: 8-9 

And Allah I-Emself says: 

"And We have guarded it [i. e., the heavens] from every cursed 

devil, except the one who is able to snatch a hearing. And he is 

pursued by a brightly buming flarne. " Qur'An, 15: 17-18 

The Prophefs comPanion, Ibn 'Abbas, further elaborated on this change in 

which the finn could no longer eavesdrop, saying, "When the Prophet (4) and a group 

of his companions set out for the 'Uk4 market, 201 the devils were blocked from 

hearing information in the heavens. Meteors were let loose on them, so they returned 

to their people. When their people asked what had happened, they told them. Some 

suggested that something must have happened, so they spread out over the earth, 

seeking the cause. Some of them came across the Prophet (4) and his companions 

while they were in prayer and they heard the Qur'An being recited. They said among 

themselves that this must have been what blocked them from listening. When they 

returned to their people, they told them: 'Verily, we have heard a marvelous QurAn. 

It guides unto righteousness, so we believed in iL And we will never make partners 

with our Lord: it 202 

Animal 

As for finn appearing as snakes, the Prophet's companion, Abil Sald al- 

201 An annual fair of 21 days, which was held between TA'if and Nakhlah and 
which was opened on the I st of Dhul-Qa'dah at the commencement of the three sacred 
months. It was abolished by Prophet Muýamýnad. (Dictionar 

.y oflslam, pp. 649- 
650. ) 

202 Collected by al-Bukhm (, YaAh al-Bukbw, vol. 6, pp. 415-416, no. 443), 
Muslim (Sa&h Muslim, vol. 1, pp. 243-244, no. 908), at-Tirmidhi and Ahmad. The 
Qur'Anic reference is 72: 1-2. 

59 



Khudri, reported that the Prophet (4) said, "Madinah has in it a group offinn who 

became Muslims, so whoever sees any snakes [in their homes] should request them to 

leave three times. If any of them appear after that, he should kill it because it is a 
devil. 11203 

In a number of canonical traditions the Prophet (4) spoke about the finn 

appearing as dogs. Aba Dharr quoted the Messenger of Allah (4) as saying, "When 

any one of you stands for prayer, it should be towards something that shields him, 

equivalent [in height] to the back of a saddle, otherwise his prayer will be broken by 

the passing of a donkey, a woman or a black dog. " I [i. e., the narrator] asked, "0 Abil 

Dharr, what is the difference between a black dog, a red dog and a tan-colored dog? " 

He replied, "0 my nephew, I also asked Allah's Messenger as you are asking me and 

he said, 7he black dog is a devil. "1204 

It is also believed by some scholars that camels are finn. This opinion is based 

upon an authentic tradition of the Prophet (4) reported by al-Bara' ibn 'Azib in which 

he quoted him as saying, "Do not offer prayer in the camel pens because they are 

[created]205 from the devils. 11206However, other scholars hold that the description is 

metaphorical and not literal. Ibn ljibbin207said, "If the discouragement from formal 

203 YaAb MusEm, vol. 4, p. 1213, no. 5557. 

204 Collected by all of the six authentic books of Pa&th (g-. YffiV as-Sittah) with 
the exception of YaAb a]-Bukb&f. See $aAb Aýuslft vol. 1, pp. 261-262, no. 1032. 

205 The word "created" occurs in the narration of this Pa&th collected by Mmad 
in al-Musnad, vol. 4, p. 86. 

206 Collected by Aba Dawad (Sunan Aba Djwvd, vol. 1, pp. 4445, no. 184) 
and authenticated by al-Albw inYaAb Sunan A&Djwvd, vol. 1, p. 37, no. 169. 

207 Muýamýnad ibn ]Uibban (d. 965), also known as Aba HAtim al-Busff, was a 
great historian, geographer, jurist and Padfib scholar. He was 

ýorn is Bust (Sijistan) 
but traveled extensively to Khurasan, Syria, 'Iraq, Egypt and Algeria. He was made 
the judge of Samarqand for some time and is noted for his writings. His most noted 
published work is al-Musnadas-$a9b (known asYAOP Ibn gibbin) which is said to 
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prayer in camel pens was actually due to camels being created from firm, the Prophet 

(4) would not have prayed on the back of a camel [while riding it]. It is impossible 

that formal prayer not be allowed in areas where devils may be, but allowed on the 

devils themselves. The meaning of his [i. e., the Prophet's] statement, 'They are created 
from devils, ' is that the devils accompany them. " 209 

Earghbowd 

The finn which stay in one area or wander about belong to the earthbound 

category and includes those finn known as qaffn (literally, "companion"). One of these 

accompanies each human, from his birth until his death. This jbW encourages maWs 

lower desires and constantly tries to divert him from righteousness. TheProphet(4) 

referred to this relationship, saying, "Everyone of you has been assigned a companion 

from the jb=" The ý4jbah asked, "Even you, 0 Messenger of Allah? " and the 

Prophet (4) replied, "Even me, except Allah has helped me against him and he has 

submitted. Now he only tells me to do good. "209 

ABILITIES 

EatandDrink 

According to explanations recorded in canonical traditions, the finn consume 

food and drink. The companion, Ibn Mas'ad, reported that the Prophet (4) said, "An 

emissary from the firm came to me [and asked me to accompany him], so I went with 

him and recited the Qur'An to them. They took me and showed me their tracks and the 

remnants of their fires, and they asked me to specify food for them. I said [to them], 

'You may have as meat every bone on which AHWs name has been mentioned which 

be more authentic than Sunan Ibn Mijah. (Al-A. Mn, vol. 6, p. 78. ) 

208 yagh An ýfibbjn, vol. 3, p. 157. 

209 ýaAb Muslim, vol. 4, p. 147 1, no. 6757. 
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falls into your hands, and for your animals every animal dropping. "' The Prophet (4) 

then said [to 'his companions], "So do not wipe yourselves clean [istinjj'] with them, 

for they are the provisions for your brothers. 11210 This ability of thefirm to ingest 

substances is further supported by the Prophet's edict concerning eating and drinking. 

Ibn 'Umar quoted the Prophet (4) as saying, "If any one of you eats, let him eat with 

his right [hand], and if he drinks let him do so with his right, for surely Satan eats and 
drinks with his left. " 211 

Some of the earlier scholars have debated as to how the finn eat, whether by 

sniffing or by chewing and swallowing. One side argued that the firm were invisible 

because they were incorporeal and the process of chewing and swallowing could only 
be done by corporeal beings. The other side base their argument on the implications of 

a PaSth collected by AN Dawad212 and reported by Umayyah ibn Makhshi. He stated 

that the Prophet (4) was sitting by a man who continued to eat without mentioning 
AllWs name until only a single morsel was left. When he raised it to his mouth, he 

said, "In the name of Allah in the beginning and the end. " The Prophet (4) laughed 

and said, "Satan continued to eat with him, but when he mentioned AllWs name, he 

vomited what was in his stomach. " However, this Padfth is not authentic213 and there 

is not sufficient canonical evidence to determine the correctness of either opinion. 214 

210 Sa&h Muslim Vol. I p. 244, no. 903. 

211 FaAb MusArn, Vol. 3, p. 1115, no. 5008. 

212 Sunan Aba Djwvd, Vol. 3, p. 1064, no. 3759. It is also collected by an- 
Nasa'!, ad-DaraquIn! and al-Tabarani in a]-Mv jam a]-Kabk, p. 268. 

ý . 
213 The Padah is only reported by Jabir ibn Subh from al-Muthanna ibn al- 

Khuza'i (Awn al-Ma'bad, vol. 10, p. 243), and al-4uthanna is classified majbal 
(unknown). Thus, it is classified (Iazf(unreliable) according to the science of Padah 
criticism. See Taqffb at-Tah"b, vol. 2, p. 228, no. 913 and al-Jarhý wa at-Ta'dfl, vol. 
3, p. 435, no. 7062. 

214 'Abdul-Karim 'Ubaydat, 'Alam a]-. &2n J7 paw, al-Kitib wa as-Sunnah 
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Cobabita I 

The majority of Sunnite scholars hold that the finn are capable of having sexual 

relations and bearing offspring. This opinion is based upon the existence of male and 

female finn alluded to in the following verse: 

"True, there were men among humans who sought refuge from 

men among the finn, but they only increased them in folly. " 

Qur'In, 72: 6 

The usage of men in reference to the finn implies that there must also be women 

among them. 215 Female finn are spoken about in Padahs from the Prophet (4) and his 

companions. For example, Anas ibn Malik stated that whenever the Prophet (4) went 

into the toilet area, he would say, "0 Allah, surely I seek refuge in You from evil male 

and female finn. " 216 'Umar ibn al-Khallab once asked a question of a former 

fortuneteller who had converted to Islam, "Tell me the strangest thing which your 

female jbW Uinnjjqýwh) told you? 11217 

Further support for this opinion is found in the implications of the following 

two verses from the Qur'An: 

"[Maidens of Paradise] whom no man or ffiW before has 

deflowered.. " Qur'An, 55: 74 

(Riyadh: Dar Ibn Taymiyyah, I st ed., 1985), p. 49. 

215 A]-Aqi'dah a]-IsIjrWyyah wa Ususuhi, vol. 2, p. 27. 

216 The Arabic terms used in this Padf1h to refer to male and female finn are 
, kbubuth and khabj'Ah. Ibn IjaJar al-'AsqaM, said, "Khubuth is the plural of khabith, 
and khabj'ith is the plural of kbabithah which mean the male and female devils as 
stated by al-Khaltabi, Ibn Ijibban and others. " (Fat-P al-Bw, vol. 1, p. 243. ) The 
Padrth was collected in all the six books of Padah. See $aAh al-Bukhw, vol. 1, pp. 
105-106, no. 144; 9*P Muslim, vol. 1, p. 205, no. 729 and Sunan Abo DIwvd, vol. 
1, pp. 1-2, no. 4. 

217 yaAb a]-Bukb&f, vol. 5, pp. 131-132, no. 206. 
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"Will you then take him [i. e., Satan] and his children as 

protectors besides Me? And they are enemies to you! " Qur'An, 

18: 50 

The sexual act of cleflowering and the possession of offspring attributed to thefinn in 

these verses imply that they procreate sexually. 218 

F7= 

The finn possess a freewill like human beings, as such they may be divided into 

two main groups according to their faith - Muslims (i. e., believers) and Icufjr 
A 

(disbelievers). The Qur'An addresses this distinction in Sarah al-Aw. 

"Say, It has been revealed to me that a group of jbw listened and 

said, "Verily, we have heard a marvelous Qurlan. It guides unto 

righteousness so we have believed in it. And we will never 

make partners with our I. AnýL` Qur'An, 72: 1-2 

"And there are among us Muslims [in submission to ARAN and 

others who deviate from justice, and whoever accepts Islam has 

sought out the right path. As for those who deviate, they Will be 

firewood for the Hellfire. " Qur'An, 72: 14-15 

The disbelieving finn are referred to in Arabic as sbaylin (pl. sbay4tin). The 

Qur'An also calls human beings who become enemies of righteousness shayktIn 

(devils): 

"Likewise, We have made for every prophet an enemy, devils 

[sbay4bij from among mankind and thefim" Qur'An, 6: 112 

_ 
218A#kjmal-. Mmpp. 51-52. 
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The powerful and crafty firm (especially the evil ones among them) are called 
219 

"An 'ffift from mnong, - the firm said, I wiH bring it for you..: " 

Qur'An, 27: 39 

The Prophet (4) was reported to have said, "Verily, an 'i&t from among the jbw 

tried to break my prayer last night by spitting on me... "220 

The lowest category of fitm in ternis of their power or ability is referred to in 

Arabic as Xm. This category includes the weakest of the firm and also those who 

appear in the form of dogs which are completely black. 221 

The firm that suddenly appear in horrible, rapidly changing forms in the 

presence of humans are referred to in Arabic as ghal (pl. g&ljn). Mention of them can 
be found in the Pa&ths- For example, the Prophet (4) was quoted as saying, "If the 

gWin appear and transform themselves before you, call the adbin. " 222 

Mobiffty 

Jim have the ability to traverse huge distances instantaneously and transport 

objects without being detected. This fact is mentioned in the Qur'An in the story of 

Prophet Solomon and Bilq-lS, 223 the queen of Sheba. Bilq-is was coining to see him and 

219 Ambic-Enggsb Lexicon, vol. 1, p. 2089. See also an-Nibiyah, vol. 3, p. 262 
and Dr. I. Anis's al-Mu! jam a]-Wafft(Ca7iro: 1972), vol. 2, p. 611. 

220 Sa&, h a]-Bukh&f,, vol. 1, p. 268, no. 75. 

221 Lisin al-'Arab, vol. 13, p. 132. 

222 AJ-Musnad, vol. 3, p. 305. 

223 Bilq-is is the name among Muslims for the queen of Sheba. Her story is given 
in I Kings 10: 1- 10,13 and in the Qur'An, 27: 2045. The name is not mentioned in the 
Qur'An, but according to Arab historians she is identified as the daughter of 
al-Had-had, the son of the Himyarite king, Shuraýbfl (or Shur*l) of Yemen. Ibn 
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prior to her arrival he asked the finn to bring her throne from her land: 

"An 'Adl from among the finn said, I will bring it to you before 

you can get up from your place. Verily, I arn strong and 

trustworthy for the assigrunent: " Qur'in, 27: 39 

RELATIONSHIPS VITH HUMANS 

According to numerous statements of Prophet Muýammad (4), the finn are in 

very close contact with humans. The qaffn, mentioned earlier, is an evil jbwthat 

accompanies each and every human being from birth until death. This demon 

encourages maWs lower desires and constantly tries to divert him from righteousness. 

The finn ý contact with man goes even deeper. ý afiyyah reported that the 

Prophet (*) said, "Verily, Satan flows in the bloodstream of Adam's descendantS. "224 

The finn are able to affect the subconscious human mind according to the Prophet's 

statement, "Verily, the dreams which a man sees in his sleep are of three types: a 

dream from the Most Merciful [Allah], a sad dream from Satan, and a subconscious 

dream. "225 In another narration the Prophet (4) was reported to have said, "If one of 

Khaldan (1332-1406) gives her name as Balqamah in al-Muqaddimah, and the first 
century Jewish historian, Flavius Josephus (original name, Joseph ben Matthias, d. 
100), regards her as the ruler of Egypt and Ethiopia and records her name as Naukalis. 
Among Ethiopian historians, she is known as Makedah. See SbonerEncyclopaedia of 
Islam, p. 63; The New Enqyclopaedia Biitandc;, vol. 10, pp. 713-714 and a]- 
Mawsa'ah al-Arabij)ýwh al-Muyassarah, vol. 1, p. 400. 

224 Coflected in the six books of PaSth with the exception of at-Tirrnidhi. It is 
narrated by Anas in , 5aAh Muslim, vol. 3, p. 1188, no. 5404 and in Sunw AM 
DjwVd, vol. 3, p. 1390, no. 4976. 

225 Reported by Abu Hurayrah, collected by Abu Dawad (Sunan AM Dfwwd, 
vol. 3, p. 1395, no. 5001), and authenticated by al-Albw in Silsilah id-ApiSth aý- 
&Ahah, vol. 4, p. 487, no. 1870. 
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you sees a dream vAich pleases him, it is from Allah, so let him praise Allah and speak 

about it. But if he sm other things which he dislikes, it is from Satan, so let him seek 

refuge in Allah and vwl mention it to anyone and it will not harm him. "226 

BLogghts 

They can aim affect the conscious mind by introducing deviant thoughts. Abo 

Hurayrah quoted 11w Prophet (4) as saying, "Satan will come to all of you and say, 

Vho created this wd thatT until he asks, Vho created your LordT When he comes 

to that, one should swek ýrefbge in Allah and keep away [from such idle thoughts]. " 227 

Homes 

They may Armp it the imuses of bumans wd eat with a man while he eats. 

Jabir ibn 'Abdulhlh mw= W. That the Prophet (4) said, "If a man enters his house and 

remembers Allah wMe cmtming and while. eating, Satan says [to his companions], 

7here is no place am pass the might and no dinner! But if he enters without 

remembering All& WHIr entering Satan says, 'You have caught a place to pass the 

night! And if he d= mctt menfon Allah's name before eating, he says, 'You have 

caught both a place fx the mýght and finner. '"228 

They may Am came Inows to bum down through the agency of animals 

present in the ham. The Prqld (4) was reported to have said, "When you go to 

sleep, put out yew hmVs, because Satan may guide something like this [rat] to that 

226 Naffated by AM Sald al-Khudri in. ýaAh al-Bukb&f, vol. 9, pp. 95-96, no. 
114. 

227 yWb MvfAiAwg&. 1, p. 77, no. 244. 

228 Collected by SAwffirn, Ibn Majah and Aba Dawad (Sunan Aba Diwad, vol. 3. 
p. 1063,, no. 3756)=dauffienticatedbyal-Albai-dinýWhSunanAblDjwvdvol. 2,, 
p. 717, no. 3200. 
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[lamp] and cause you to be bumed. "229 

Bigh 

At birth, every child is not only assigned a devil to accompany it throughout 

life, but it is also touched by Satan. It was reported that Prophet Muýammad (4) 

said, "Satan pricks with his finger every newborn child of Adams descendants. They 

all begin screaming from Satan's jab, except Mary and her son [i. e., Jesus]. 11230 The 

reason given by Abil Hurayrah for their protection is the supplication made by Mary's 

mother at the time of Mary's birth. 231 It is recorded in the Qur'An: 

"I commend her and her offspring to Your protection from 

Satan, the rejcctcdu Qur'An, 3: 36 

SiCI07CSS 

Some physical human sicknesses are caused by the effects offinn. The Prophet 

(4) was quoted as saying, "[One of the causes for] the destruction of my nation of 

followers will be [assassination by] stabbing and the plague, which is harassment from 

your enemies among the firm. [Death], by either way, is martyrdom. "232 In the case of 

a woman who complained of vaginal bleeding at times other than her menstrual period, 

the Prophet (4) called it "one of the kicks of Satan. "233 Zaynab, the wife of 'Abdullah 

229 Narrated by Ibn 'Abbas, collected by Abu Dawad (Sunan Aba Ditwd, vol. 
3, p. 1147, no. 5227) and Ibn Hibban, and authenticated by al-Albw in,, VaAh Sunan 
Ab. iDjwvd, vol. 3, p. 985, no. 4i69. 

230 Collected by al-BukhArl (%SaAh al-Bukh&f, vol. 4, p. 324, no. 506) and 
Abmad. 

231 See yWb al-Bukb&f, vol. 4, p. 426, no. 641. 

232 Reported by Abu Masi al-Ashari, collected by A4mad and al-Tabarw, and 
ruled authentic by al-Albw in &Ah a]-JJmi' as-$qghiT, vol. 2, p. 779, no. 423 1. 

233 Reported by Ijamnah bint Jaýsh, collected by Abil Dawild, at-Tiffnidhi, an- 
Nasa'! and Ibn Majah, and authenticated (Pasan) by al-Albani in -FAMb Sunan Abi 
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ibn Mas'ad, reported that once when he saw a cord necklace around her neck and he 

asked what it was, she replied, "It is a cord in which a spell has been placed to help 

me. " He snatched it from her neck, broke it and said, "Surely, the family of'Abdulm 

has no need for sbirkl I heard Allah's Messenger say, 'Verily, spells, talismans and 

charms are shirk. "' Zaynab replied, "Why are you saying this? My eye used to twitch 

and when Iý went to so and so, the Jew, he put a spell on it and it stopped twitching! " 

Ibn Mas'ad replied, "Verily, it was only a devil prodding it with his hand, so when you 

had it bewitched, he left... "234 

Dca& 

At the time of death, the evil finn try their utmost to cause the believers to 

stumble and go astray. It was reported by Abil al-Yasar that the Prophet (4) used to 

pray for refuge from that moment as follows, "0 Allah... I seek refuge in You from 

Satan causing me to fumble at the time of death... "235 

. 
Cphabitadon 

Scholars of the past have debated about the possibility of humans and finn 

having sexual relations. The debate covered two basic points: (1) whether it was 

physically possible for intercourse to take place, and (2) whether it was legally 

permissible236 within the bounds of marriage. 

Dj; wd, vol. 1, p. 56, no. 267. 

234 Collected by Abo DAvvQd (Sunan AM Diwad, vol. 3, p. 1089, no. 3874), 
Ahmad, IbnMAjah and Ibn Ijibban and authenticated by al-Alban! in,, VaAhSunanAbI 
DýtWd, vol. 2, pp. 736-737, no. 3288. 

235 Collected by Abu Dawad, an-Nasa'! and al-]Ualdm (Mishkah al-Mgjbýb, vol. 
1, p. 526) and authenticated by al-Albw in 4FAAh a]-J&ni'as-$aghir, vol. 1, p. 275, 
no. 1282. 

236 Aftk&n al. jjnn, p. 9 1. 
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Those who hold that - sexual relations are possible support their position with 

the implications of the following verse: 

"[Maidens of Paradise] whom no man or fin& before them has 

deflowered. " Qur'Ari, 55: 74 

Al-Alasi said, "The negation of humans males deflowering the maidens of Paradise 

(par 'in) is obvious. As for its negation offirm deflowering the maidens of Paradise, 

MqjAhid237 and al-VaSan239 were reported to have said that the finn are able to have 

sexual intercourse with human females when their husbands do not mention the name 

of Allah [before engaging in sex]. Thus, the negation here includes both of those who 

engage in sex. It has also been said by others that there is no need for such an 

explanation, as the negation of deflowerment of the maidens of Paradise by finn is 

sufficient to indicate that it is possible for them to do so. There is no doubt that male 

finn are capable of independently having sex with human females without the presence 

of their husbands if the husbands do not mention AllWs name. "239 Ar-RM wrote in 

his taftir, "What is the benefit in mentioning the finn if they do not engage in sexual 

intercourse? This is not the case. The finn do have offspring and descendants. The 

difference of opinion [among scholars] is whether they are able to engage in sex with 

237 Mujahid ibn Jabr (642-722), born in Makkah a freed slave of the Makhzam 
clan, he became the leading Qur'anic exegete and authority on recitations among 
Makkans. He was a tibl'! (student of the companions of the Prophet [4]) and the 
main pupil of the well-known commentator among the Prophet's companions, Ibn 
'Abbas. He later traveled and settled in Kafah. The work which he composed in taflIT 
was avoided by other commentators because he used to rely upon narrations from 
Christian and Jewish sources. (A]-AVAm, vol. 5, p. 278. ) 

238 Al-Ijasan ibn Yasar al-Baýri (643-728), a tabi'land the leading scholar of 
Baýrah, was perhaps the most outstanding scholar of his time. He was born in 
Madinah and raised there. As a transmitter of prophetic traditions, he was highly 
esteem ed, and as a ascetic, he was greatly renowned. (A]-A'I&n, vol. 2,226 and 
Sborter Enc: ydopaedia of Islam, p. 13 6. ) 

239 Raý al-Ma'Jni, vol. 27, p. 119. 
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human females or not. The best known position is that they are able to do so. 

Otherwise, there would not be among the firm genealogy and family ties. Itisasifthe 

human deflowerment [of the maidens] is like that of the firm with regard to the 

implication of their negation [in the verse]. 01240 Ibn al-JaWZ1241 states the following 

concerning the above mentioned verse, "The verse is proof that aftwican have sex 

with women in the same way that men do. " 242 

Those scholars who deny the possibility offirm having sexual relations with 

humans rely on the implications of the following verse: 

"And among His signs is that He created for you [men] mates 

fi'om among yourselves in order that you may live with them in 

tranquillity, and He has put between you love and mercy... " 

Qur'An, 30: 21 

According to them, men are blessed by Allah with wives from within their own species 

and of a similar form wherein they find tranquillity, love and mercy. Consequently, the 

divinely ordained goals of marriage cannot be achieved with mates from another 

species who exist in another form. 243 Al-Marwardi244also said, "... The mind rejects 

240 At-Tafslral-Kabk, vol. 29, p. 130. 

241 'Abdur-Rahman ibn 'Ali al-Jawzi (1114-1201) was born in Baghdad and 
became one of the leading scholars of his time in history and Padfth. He was a prolific 
writer, producing over 300 works. Among the most notable of his published works 
are Rap al-Arwaft, Talbis IbAs, &yd al-Khktir, and ZW a]-Mas! T fl, 'Ibn at- Taftir. 
(A]-A'I&n, vol. 3, pp. 316-317. ) 

242 Z: ffd a]-Magr P- 'IN at-Taftir (Beirut: al-Maktab al-Islarni, Ist ed., 1965), 
vol. 8, p. 122. 

243 Apk&n aMinn, p. 93. 

244 'Ali ibn Muýammad (974-1058), known as Abul-Ijasan M-Marwardi-, was the 
leading judge of his time and a prolific writer. He was born in Bavah and transferred 
to Baghdad. He was made chiefjudge during the rule of the 'Abbaside, al-QI'irn bi 
Amrillah, and used to lean towards some of the opinions of the Mu'tazilites. Among 
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[the possibility of sex between humans and firm] due to the differences in their species, 

natures and senses. Man is corporeal and the finn incorporeal, and man was created 
from clay while the fitm were created from fire. Thus, mixing would not be possible 

with such differences, and offspring would be inconceivable. " 245 

As-SUyar, 246 was of the opinion that sexual relations occur between humans 

and finn. He mentioned many narrations from the early scholars and those of later 

generations indicating this. Ibn Taymiyyah wrote the following, "Aw and humans may 

also have sexual intercourse with each other and beget children. This is a frequent 

occurrence which is well-known to many. #' 247 

Assuming that sexual relations can occur, the vast majority of scholars opposed 

it even within the bounds of marriage. There is a lack of evidence to pronounce it 

parffin (forbidden); however, some scholars ruled it to be mabvh (disliked). Sa'd ibn 

Dawad az-Zubaydi reported that some people from Yemen wrote a letter to Imarn 

Malik ibn AnaS249 asking him about marriage to the jb2n. He responded saying, "I do 

not see in it any religious objection, but I consider it detestable. For if a woman found 

his published works are Adib ad-Dunyff wa ad-Dfn, al-Atk&n as-SuttJniyyah and 
AVNn an-Nubuwwah. (A]-A'Ijm, vol. 4, p. 327. ) 

24 5 A]-JAmP 11 Aftk&n al- Qur'jn, vol. 13, p. 211. 

246 'Abdur-Ra4min ibn Abi Bakr (1445-1505), known as Jalaluddin as-Suy1DJ1, is 
among the leading Muslim scholars of all time. He grew up in Cairo. At the age of 
40., a leading scholar in all of the various Islamic disciplines, he secluded himself from 
his students and devoted himself to writing. Among his most notable published works 
are al-ltqffn fl' ' Ulam al-Qur'jn, Ta&! -b ar-RJ%T, Tahsir id-JaWayn, a]-. Ikni' g-$agbir 
and ad-Durral-ManLhoriiat-Tafsirbial-Ma'tbar. (A]-A'I&n, vol. 3, pp. 301-302. ) 

247 Majma, al-Fatjwj, vol. 19, p. 39. See also Ibn Taymeeyahý Essay on the 
Jinn, p. 3 1. 

248 Malik ibn Anas (712-795), born in Madinah, became its leading scholar and 
founder of one of the four main schools of Islamic jurisprudence. He was an 
outstanding scholar of Padfth and composed the earliest extant collection which he 
named al-Muwgta. (A]-A'I&n, vol. 5, pp. 257-258. ) 
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pregnant is asked, Who is your husbandT and she replies that he is a jLW, this will 
lead to much corruption in [the principles ofl Islam. "249 Qatadah and al-vasan were 

also reported to have ruled that marriage to the jbw is MIknM. 250, 

Other scholars prohibited sexual relations between humans and non-humans, 

within or without marriage. Among leading Ijanafite scholars, Jamaluddin as- 
Sijistani251 stated, "Marriage between humans and finn or manateeS252is prohibited 
due to the differences in their species. "253 Among Shafi'! scholars, a]-Barm254also 

ruled that such marriages were ParArn because Almighty Allah informed mankind that 

He blessed us by creating wives for us from among ourselves (Qur'an, 30: 21). If 

marriage to finn were permissible, there would not be any blessing in the creation of 
human wives. 255 

249 Quoted in Aftk&n aMinn, p. 92 from a]-Ilh&n wa al- Waswasah by Sa'Id ibn 
al-'Abbas ar-Rizi. 

250 Aýkffm aMinn, p. 97. 

251 yasuf ibn Mmad as-SiJistw (d. 1240) was the outstanding scholar of 
Ijanafite jurisprudence of his time. His most notable published literary contributions 
are Muqyah al-Mufti and Ghunyah a]-FuqahX. ('Umar Ri4a Kat4alah, Mu: jam al- 
Mu'allifm' [Beirut: Maktab al-Muthanna, 1957], vol. 13, p. 270. See also Kashfaz- 

, 7, uncin, vol. 2, p. 1887. ) 

252 The Arabic term used is "insan ahmalll (literally, "man of the water") which 
has been used due to the resemblance of the manatee to humans when seen at a 
distance. 

253 This was mentioned in Munyah a]-MuNand attributed by the author to al- 
Fatjwj as-SirJjiyyah. See A? &&n al-JAhn, p. 98. 

254 Ibrahim ibn al-Muslim al-Barizi (1184-127 1), a leading Shafi'i jurist, was 
born in Ijamah. He was made the judge of Ijamah and was also a teacher and writer. 
(Mu jam al-WaIllim', vol. 1, p. 112. ) 

255 A]-Fatjwj al-ýIadfthlyyah, p. 69. 
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CONCLUSION 

From the preceding presentation of the origin, characteristics and capabilities 

of the finn, it is clear that they represent the only possible source of spirit-possession 

of humans from the orthodox Islamic viewpoint. The canonical texts clearly indicate 

that the finn are able to enter the human mind and body, and they can affect human 

beings both physically and psychologically. The fact that a minority of scholars have 

interpreted these texts symbolically and have ruled out the possibility of spirit- 

possession is of no legal consequence. The general rule followed by orthodox scholars 

is that the apparent meanings of texts are to be accepted and that symbolical 

interpretations should only be resorted to when apparent meanings either contradict 

other authentic texts or are logically impossible. Since neither condition is fulfilled 

here, symbolical interpretation is rejected. Consequently, the following chapters on 

possession and exorcism will specifically refer to the finn vis-i-vis humans. 
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Chapter Two 

I SPIRIT-POSSESSION 

The most commonly used term for spirit-possession in Arabic is f='. This 

term is also applied to epilepsy and the fits associated with it. The possessed person is 

called mafra. ' These terms come from the root faraa ygra'u which basically means 

"to throw down on the ground. " The passive form of this verb fuli'ayufra'u means to 

be affected with epilepsy, diabolical possession or madness. 256 

Another frequently used term is mass, coming from the root massa yamussu 

which literally means "to touch with the hand. " Mass is also used to mean madness or 

diabolical possession, as in the phrase bLiff mass "in him is madness. " And one 

possessed is tennedMaMSIIS. 257 

Among the m6anings of the term ". khabtaff (literafly, "a strike or hit") is "a 

touch, stroke of diabolical possession or insanity. "259 

In Arabic the insane person is cafled majnan, which is derived from the same 

root as the word finn, thereby indicating that insanity, at least in some cases, was 

considered to be the product offiwi-possession. E. W. Lane! s entry for majnan reads: 

"Possessed by a jLwI or by finn, or by a devil, or demon; a demoniac: and hence 

meaning bereft of reason; or mad, insane, unsound in mind or intellect or wanting 

therein: (see junan: ) it may generally be rendered possessed; or mad, or insane. " 259 

256 Arabic-Engfisb Lexicon, vol. 2, p. 1678. 

257 Ibid., pp. 2711-2712. 

258 Ibid., vol. 1, p. 698. 

259 Ibid., p. 464. 
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REALITY 

According to the Islamic conception of the world of created spiritual beings, 

the conclusion drawn from the evidence presented in the previous chapter was that the 

only possible source which could be involved in the spirit-possession of humans would 

be the finn. This is the view held by the majority of Sunnite scholars, past and present. 

However, there is a minority of Muslim scholars, philosophers and scholastic 

theologians who have questioned the possibility of possession. Some have denied this 

possibility all together, while others have offered different explanations for the 

phenomenon of madness and epilepsy. 

Among the many statements from outstanding classical scholars confirming 

possession is that of Imam Mmad. 260 'Abdullah reported that when he asked his 

father, Abmad ibn Ijanbal, "There are some people who claim that a jLW cannot enter 

the body of a human, " his father replied, "0 my dear son, they are lying; for that is one 

UhW] speaking with his tongue. " 261 Ibn Taymiyyah expressed the position of the 

majority of Muslim scholars, stating, "The existence of the finn is an established fact 

according to the Book [i. e., the Qur'An], the Sunnah and the agreement of the, early 

scholars. Likewise, the penetration of ajbw into a human body is also an established 

fact by the agreement of the leading Sunnite scholars. And it is a fact which has been 

witnessed and experienced by anyone who reflects on it. It enters the one seized by 

fits and he speaks incomprehensible words, unknown to himself; if he is struck a blow 

sufficient to kill a camel, the one seized by fits does not feel it. " Elsewhere he also 

260 Abmad ibn Mubammad ibn ]Uanbal (780-855) was born in Baghdad but his 
travels in search of knowledge took him to Kafah, Bgrah, Makkah, Madinah, Yemen, 
Syria, Maghrib, Algeria, Persia, Khurasan, etc. He is the founder of one of the four 
main schools of Sunnite jurisprudence and is most noted for his Padrth compendium 
called al-Musnad, which contained over 3 0,000 traditions. However, he wrote a 
number of other works. Among those which have been published are ar-Radd 'all az- 
Zanjdiqah and az-Zuhd (A]-A'I&n, vol. 1, p. 203. ) 

261 4dAft ad-DIINah il" Umilm ar-RisNah, p. 6. 
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said, "There is no one among the major Muslim scholars who deny the [possibility of] 

a jbW entering the body of one seized by fits and others. And whoever denies that 

and claims that the divine law [shar] belies it has lied against the divine law. For there 

does not exist among the evidences of the divine law anything which repudiates 

that. " 262 

Even some of the leading scholars of the Mu'tazilites have confirmed the 

occurrence of jLw, -possession of humans. For example, al-QAOI 'Abdul-Jabbar al- 

HamadhW 263 was reported to have said, "There is nothing to prevent them [i. e., the 

finn] from entering our bodies just as air and shifting breath -which is the soul - 

enters our bodies by penetration and rarefaction. " 264 Further on he commented on 

Abil 'Uthman 'Amr ibn 'Ubayd's; 65 statement, "Surely, one who denies that firm can 

enter the bodies of humans is an atheist or will give birth to an atheist. " Al-Hamadhat-d 

remarked, "He [i. e., Aba 'Uthman] only said that because it is as well-known and 

obvious as information about formal prayer [faM], fasting, PqEY and zakah. And 

whoever denies this information is an apostate and whoever denies knowledge which 

may only be obtained through the Messenger is a disbeliever. " 266 

262 MJiMCJ'aI-FaMwff, vol. 24, p. 277. 

263 'Abdul-Jabbar ibn Mmad al-Hamadhan! (d. 415 A. H. ) was a prominent 
Mu'tazilite theologian and an outstanding Shafi'ite jurist. He was chiefjustice of Rayy 
and a prolific writer. Among his most famous published works are Tanzfh al-Qur'jn 

&n n ,w al-MaWin and Sharh al- UsOl al-Kbamsah. (Siyar AV a -Nuball', vol. 17, pp. 
244-245. ) 

264 Akjm al-Murjffn ff Ahk&n al-jjnn, p. 108. 

265 'Amr ibn 'Ubayd al-Baýfi (699-76 1) was the leading Mu'tazilite theologian of 
his time, a competent jurist and ascetic. Due to his knowledge he was popular with 
the 'Abbaside caliphs, especially al-Manpr (rule 754-775). He wrote a number of 
books and treatises, the most important among them were at-Tafstrand ar-Radd 'ala 
al-Qadadyyah. (A]-A'Urn, vol. 5, p. 8 1. ) 

266 Ak&n al. Murjjnq Aftkjm fil-jjnn, p. 109. 
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EVIDENCE FOR POSSESSION 

-Q-ueffnic 
Evidence for spirit-possession can be found in both the Qur'An and the Sunnah. 

From the Qur'an the most commonly quoted support for jLry, ý-possession is the 
following verse: 

"Those who devour intmrst rise up Hke one stumbfing frorn 

Satatfs touch. " QurAn, 2: 275 

Al-Qurlub! commented on this verse in his exegesis, saying, "This verse contains proof 

of the incorrectness of those who deny possession [fara'] byway of the firm, claiming 

that it is a result of natural causes, as well as those who claim that Satan does not enter 

humans nor does he touch them. "267Abil Ja'far ibn Jafir269 said the following in his 

commentary on the verse, "He [i. e., Allah], whose praise is great, said to those who 

deal in interest: He whom We have described in this fife will rise up in the next life 

from their graves like one stumbling from Satan's touch rises up. He meant that Satan 

drives him insane in this life. He is one whom Satan causes to stumble, and he 

overpowers and knocks him down from the touch -that is madness. "269 Ibn Kathies 

views on the interpretation of the verse were as follows, "That is, they rise up from 

their graves on the Day of Judgement unbalanced like an insane person in a fit of 

madness. His fumbling around under Satan! s touch means that he will rise up 

unbalanced. Ibn Ab! VatiM270 reported that Ibn 'Abbas said, 'One who devours 

267 Al-JknFIjA-ftk&n al-Qur'An, vol. 3, p. 355. 

268 He is also known as al-Tabari and his biographical data can be found in 
footnote no. 161. 

269 Arni'al-Bayin 'an TaWfil-QueJn, vol. 3, p. 101. 

270 'Abdur-Ralýman ibn Muýammad Abi Vatim (854-938) was among the major 
scholars of Padrth criticism. He contributed many works in various Islamic disciplines. 
The most famous published works are al-Jarh wa at-Ta'dfl in eight volumes, ar-Radd 

78 



interest will be resurrected on the Day of Judgement insane in a suffocating fit of 

madness. ' Ibn Ab! Ijatim also said that similar commentarieS271were narrated from 

'Awf ibn MMik, 272 Sa'id ibn Jubayr, 273as-Sudd!, 274ar-RabiV ibn AnaS, 275 MuqAtil ibn 

Ijayyin276 and Qatadah. "277 In a treatise on this subject Ibn Taymýiyyah stated the 

following, "Although some Mutazilites like al-Jubba'i 279 and Aba Bakr ar-Rm, 

lala al-Jahmijýmh, 'Ila] al-ýIaSth and al-Mar&! ]. (A]-A'I&n, vol. 3, p. 324. ) 

271 See JknP al-Bayin, vol. 3, p. 102 for naffations of their comments on this 
verse. 

272 'Awf ibn Malik al-Ashja'i al-Ghalafani (d. 692) was a companion of the 
Prophet (4*), and he took part in the Battle of Khaybar and the conquest of Makkah. 
He lived in Damascus and is known to have transn-dtted 67 recorded traditions from 
the Prophet (4). (A]-A']Arn, vol. 5, p. 96. ) 

273 Sa'Id ibn Jubayr (665-714), the most learned of the tjbiis, was of Ethiopian 
origin. He was a pupil of both Ibn 'Abbas and Ibn 'Umar, the leading scholars among 
the companions of the Prophet (4). His home was in Kafah, and he was executed by 
al-1JaJjaJ (661-714) for taking part in the revolt of 'Abdur-Raýmftn ibn al-Ash'ath 
(d. 704) against the Umayyad caliph, 'Abdul-Malik ibn Marwan (646-705). (A]-AVArn, 
vol. 3, p. 93. ) 

274 Isma'il ibn 'Abdur-ltaýiman as-Sudd! (d. 745) was a tibl'! originally from the 
Ijijaz but settled in KOM. He was a noted Qur'anic exegete and a historian and was a 
leading scholar of the time. (A]-A']Arn, vol. 1, p. 317. ) 

275 Ar-Rabl' ibn Ziyad ibn Anas al-Ijanthi (d. 673) lived during the time of the 
prophethood, but did not meet the Prophet (4) before his death. He was a successful 
leader of the Muslim annies during the righteous caliphate and was made the governor 
of Bahrain and later SiJistan. (Al-A', Mn, vol. 3, p. 14. ) 

276 Muqatil ibn Ijayyan ibn Dawal Dar (d. 150 A. H. approx. ) was a reputable 
narrator of prophetic traditions from the major scholars among the pupils of the 
Prophet's companions. He fled Khurasan during the reign of Qulaybah ibn Muslim and 
settled in Kabul where many converted to Islam at his hands. (SiyarAUn an- 
Nubalff', vol. 6, pp. 340-341. ) 

277 Tafsfr a]-QurJn a]-A? lm, Vol. 1, p. 487. 

278 Mubammad ibn 'Abdul-Wahhab al-Jubba'i (849-916) is considered among 
the leading Mu'tazilite theologians and the most outstanding scholastic theologian of 
his time. He held a number of opinions which differed from those of the theological 
school to which he belonged, so much so that his views formed an independent branch. 
(A]-A'IArn, vol. 6, p. 256. ) 
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erroneously rejected the possibility that finn enter the bodies of madmen, they did not 

deny the existence of the finn, because the former is less evident than the latter. Thus 

al-Ash'ar! mentioned among the doctrines of orthodox Muslims [Ahl as-Sunnah wa al- 

Jam. Vah] that they believed that the finn entered the bodies of madmen as stated by the 

Almighty in the verse, 'Those who devour interest rise up like one stumbling ftm 

Sat&s touch. "' 279 

Ef idence fmm The Sumab 

In the authentic texts of the Sunnah there are a number of traditions which 

indicate that the finn may and do enter the human body. Some of these Pad[Lhs are 

rather general, while others are quite specific. The most widely quoted of the general 

texts is one in which the Prophet (ý*) was reported by his wife, ýafiyyah, to have said: 

"Verily, Satan flows in the bloodstream of Adads descendants. "280 According to the 

Sunnite scholars who use this Pa&th as evidence, it clearly indicates that Satan, and by 

extension, the jLw, are able to invade the human body and permeate its various parts 

similar to the way blood circulates within the limbs. 

Ya'Id ibn Murrah said, "I saw A. UWs Messenger (4) do three things which no 

one before or after me saw. I went with him on a trip. On the way we passed by a 

woman sitting at the roadside with a young boy. She called out, '0 Messenger of 

Allah, this boy is afflicted with a trial and from him we have also been afflicted with a 

trial. I do not know how many times per day he is seized by fits. ' He said, 'Give him 

to me. ' So she lifted him up to the Prophet (4). He then placed the boy between 

himself and the middle of the saddle, opened the boy's mouth and blew in it three 

279 Mýjma' a]-Faljwj, vol. 19, p. 12. See also p. 7 of Ibn Taymecyab ý Essay 
on the Jim The Qur'Anic quotation is 2: 275. 

280 Collected in the six books of Padfth with the exception of at-TimidM. See 
, YaMb Musibn, vol. 3, pp. 1187-1188, no. 5404. It is also narrated by Anas in $aýffi 
MusHm, vol. 3, p. 1188, no. 5405. 
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times, saying, 'In the name of Allah, I am the slave of Allah, get out enemy of Allah! 

Then he gave the boy back to her and said, 'Meet us on our return at this same place 

and inform us how he has faired! We then went. On our retum, we found her in the 

same place with three sheep. When he said to her, How has your son faired? ' she 

replied, Sy the One who 'sent you with the truth, we have not detected anything 

[unusual] in his behavior up to this time... "' 291 

Umm Aban narrated from her father, al-Wazi', that her grandfather, az-Z&H' 

ibn 'Amir al-'Abdi, went to Allah's Messenger with his son (or nepheW)282 who was 

insane (majban). She reported that her grandfather said, "When we reached Allalfs 

Messenger (4), 1 said, 'I , 
have with me a son [or nephew] with me who is insane. I 

have brought him to you so that you may pray to Allah on his behalf' He said, Bring 

him to me. ' So I went to get him from the group of riding animals [among whom I had 

left him]. I took off his traveling clothes and dressed him in his good clothes. I then 

took him by the hand back to the Messenger of Allah (4). He said, 13ring him closer 

to me and turn his back to me. ' He then grabbed the boys garment and began to beat 

him on his back so vigorously that I saw the whiteness of his [i. e., the Prophevs] 

armpits. While doing so, he said, 'Get out enemy of Allah! Enemy of Allah, get outV 

The boy then began to gaze in a healthy manner quite dfferent from his earlier gaze. 

Aflah's Messenger (4) then sat him down directly in front of him, called for some 

water for him and wiped his face. Then he prayed for him. After the Messenger of 

Allah had prayed for him, there was no one in the delegation better than hiM. "283 

These and other authentic narrations portray the Prophet (4) apparently 

281 Collected by Mmad (al-Musnad, vol. 4, p. 170) and al-Ijildm, who declared 
it faAh, and adh-Dhahabi agreed with his assessment. 

282 Doubt on the part of the narrator. 

283 Collected by Mmad and AN Dawad al-Tayalag-i from Matar ibn 'Abdur- 
Raýrndn. See Usud al-igblbah, vol. 2, p. 245. 
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commanding an entity, within these boys seized by fits of "madness, " to leave. If there 

was nothing really possessing these boys, it would mean that the Prophet (4) was 
involved in folly and deception. Since he knew that his actions would be imitated by 

his followers, he would not engage in such deviation. The idea of him being deceitful 

is totally inconsistent with the Islamic concept of prophethood and its responsibilities - 
that of clarity and guidance. Consequently, the vast majority of orthodox Muslim 

scholars conclude that such narrations confirm the concept of diabolic possession of 

humans. 

&dcalEfidence 

The Mu'tazilite judge, 'Abdul-Jabbar al-Hamadhm, 294 was reported to have 

rationally argued in favor of spirit-possession. He said, "If what we have proven 

concerning the fineness and delicacy of their [i. e., thefirmý] bodies and that they are 

gaseous is correct, there is nothing to prevent them from entering our bodies just as air 

and shifting breath - which is the soul - enters our bodies by penetration and 

rarefaction. And that does not lead to the [impossible] combination of two substances 

in a single location, because they only combine by being adjacent to each other and not 

by one occupying the place of the other. They penetrate our bodies the way thin 

bodies enter crevices. If it is said that the entrance offinn into our body orifices would 

necessitate the orifices being torn apart or the dismemberment of the devils -because 

whenever bodies enter narrow locations the penetrating body is always broken; then it 

may be said that the breaking of the penetrating body would occur if the penetrating 

body is dense like iron or wood. As for a gaseous, penetrating body, this would not be 

the case. [Therefore], it may be similarly said of devils that they are not dismembered 

284 'Abdul-Jabbar ibn MMad al-Hamadhw (d. 415 A. H. ) was a prominent 
Mu'tazilite theologian and an outstanding Shafi'ite jurist. He was chiefjustice of Rayy 
and a prolific writer. Among his most famous published works are Tanz[b a]-Qur'jn 
dan a]-Mktj'in and Sbarb al- Usal al-Kbamsah- (Siyar A'I&n an-Nuball', vol. 17, pp. 
244-245. ) 
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by entering human bodies, because they will either completely penetrate as one body or 

partially penetrate as one cohesive whole without being tom apart. "295 

EVIDENCE AGAINST POSSESSION 

The body of Muslim scholars who denied the possibility of demonic possession 

also used Qur'Anic verses and logic to support their arguments. Although most of 

them belonged to the deviant Mu'tazilite philosophical school of thought, some were 

and are to this day from among the Sunnites. Al-Alosi recorded the following in his 

exegesis of the Qur'An, "The Mu'tazilites and al-Qaff' 286 from among the Shafi'iteS297 al 

stated that the claim that epilepsy [pra] and insanity Uunan] were from Satan is false, 

because he does not have the ability to do that. "289 Fakhruddin ar-RM quoted the 

Mu'tazilite scholar, al-Jubbl'i, as saying, "People say the reason for the state of the 

epileptic is that Satan touched him or possessed him. This is false because Satan is 

weak and unable to possess or kill humans. " 289 

k2ic Eýidcncc 

The verse most commonly quoted by those who deny the possibility of spirit- 

possession is the following: 

285 Ak&n al-Murjln il- Aftkjm al-j&w, p. 10 8. 

286 Muýammad ibn 'Ali al-QaffW (904-976) was among the leading scholars of 
his time in law, Padah, grammar and literature. He was from the town of ash-Shash in 
Transoxiana (ma wara' an-nahr) and was responsible for the spread of the Sha: fi'l 
school of jurisprudence in the entire region. His travels in search of knowledge took 
him to Khurasan, 'Iraq, Ijijaz and Syria. The best known of his published works are 
Usal a]-Fiqh and Shazýh RisNah ash-SbWN. (A]-A'ljtn, vol. 6, p. 274. ) 

287 The Sunnite school of legal thought founded in the 9th century and named 
after its founder, Has ash-Shafi'!. 

288 Rap a]-M,? 'Jnf, vol. 3, p. 49. 

289 At-Tafs1ral-Kabir, vol. 7, p. 89. 
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"And Satan will say when the matter is decided, It was Allah 

who gave you a truthful promise. I too promised you, but I 

broke my promise to you. I had no authority over you except to 

call you, but you answered my call... '" Qur'An, 14: 22 

Fakhruddin ar-RM made the following comment in his Qur'anic exegesis of this verse, 

"This is unambiguous and unequivocal evidence that Satan does not have the ability to 

possess, kill or harm [humans]. "210 

Regarding the verse, "Those who devour interest rise up like one stumbling 

from Satan7s touch, "291 az-Zamakhshari stated, "That is, they rise up when they are 

resurrected from their graves like one thrown to the ground in convulsions [takbabbkt] 

by Satan, i. e., the possessed. jThe concept of] satanic convulsions is among the 

erroneous claims of the Arabs whereby they falsely assert that Satan can throw a 

person down in convulsions and possess him. The word khakt refers to an aimless 

journey, as in the phrase 'khabt aPashwa' [reckless], ' but it is mentioned [in the 

Qur'An] according to their beliefs. The word 'mass' means 'madness, ' and a man in that 

state is mamsas. It is also among the Arab fables that ajhWcan touch a man and 

cause his mind to become mixed up. Similarly, the phrase junna ar-rajul means that a 

jLW has struck him. I have observed them [i. e., the Arabs] regarding [their ideas 

about] the fikm [as mentioned in their] stories, reports and remarkable tales. 

According to them, denial of these fables is the same as denial of visually observable 

phenomena. " 292 

Two well-known Sunnite Qur'Anic exegetes, al-Bay4aw! and Aba Su'ad, 293 

290 Ibid., p. 88. 

291 Qur'An, 2: 275. 

292 Tafgral-KashAM, vol. 1, pp. 398-399. 

293 Muýammad ibn Muýammad (1493-1574), a famous Qur'Anic exegete and 
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both followed az-Zamakhshati's view. These scholars were of the opinion that firm do 

not have powers of possession. They thought that only in order to get points across, 

the Qur'an addressed the Arabs in expressions familiar to them and in terms of their 

beliefs and claims. According to al-Qaffa'l, the Arabs had a habit of describing ugly 

things in terms of the devil. For example, they used this claim to explain the 

description given by Allah for the Tree of ZaqqQm, which grows from the bottom of 

Hell and which will be among the sources of torment for sinners: "The shoots of its 

firuit-stalks are like the heads of devils. " Qur'An, 37: 65294 

Fakhruddin ar-Razi was of the opinion that the "madness" (takhabbRt) 

mentioned in the verse (Qur'An, 2: 275) was not directly from Satan, but from his touch 

(mass) by way of harniful whisperings which, in turn, cause convulsions and 

subsequent madness (pra'). He further likened the meaning of this verse to another in 

regard to Prophet AyyiDb: 

"Remember when Our servant AyyUb cried out to his IAn%L 

'Satan has afflicted rmassa& literally, 'touchedl me with 

distress and suffering! '" Qurln, 3 8: 41 

And he added, "The madness occurs with these whisperings because Allah, Most I-Egh, 

created man with a weak disposition, the black bile [as-sawdj']295 being victorious 

over him whereby he becomes fearful when the whisperings occur. And by pot being 

poet, was born in Constantinople. He was fluent in both Arabic and Persian as well as 
his native Turkish, and he was a judge in Turkey. He is most well-known for his 
Qur'Anic exegesis, Irshidal-'Aqlas-SaYmiliMazayial-Kitibal-Kadm, which came 
to be known as TafsIrAb[Su'ad (Al-A'Ikn, vol. 7, p. 59. ) 

294 Quoted from at-Taftiral-Kabir, vol. 7, p. 89. 

295 As-Sawdj, (melancholy) was considered to be one of the four humors 
(akhl4t) of the body. The others are yellow bile or choler (as-safrj% blood, and 
phlegm (al-balgham). (Arabic-English Lexicon, vol. 1, p. 1463. ) See also The New 
Enc 

. yciopaedia Biitannica, vol. 6, p. 145. 
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courageous [enough to withstand the mental pressure] he goes mad, just as the 

cowardly are driven mad by vacant locations. Due to that, this form of madness does 

not happen to noble humans who have attained perfection and those who are resolute 

and intelligent, but it exists among those possessing a weak temperament and mental 

imbalance. "296 

Lo, dcaMidence 

Fakhruddin ar-Razi quoted in his Qur'Anic exegesis the main arguments of the 

Mu'tazilite theologian, al-Jubb, 1'1, which later became the standard line of logical 

reasoning used by those who rejected spirit-possession: 

"Satan can be said to have either a dense body or a fine body. If he has the 

former, he must be visible. For, if it were possible for him to have a dense form and be 

present but invisible, it would also be possible for suns, peals of thunder, flashes of 

lightning and mountains to be in our presence without us seeing them - that would be 

greatly irrational. If he had a dense shape, then how would it be possible for him to 

enter into the insides of a human body? If on the other hand he were fine-bodied fike 

air, such a being could not be solid or powerful and could not be able to possess a 

human or kill him. 

If Satan were able to possess and kill [humans], it would also be possible for 

Satan to do acts similar to the miracles of the prophets. This would lead to defamation 

of the prophethood. 

If he were able to do that [i. e., possess], why does he not possess all of the 

believers? Why does he not send all of them into convulsions considering the severity 

of his enrnity towards the faithful? Why does he not steal their wealth, corrupt their 

affairs, expose their secrets and drive them all mad? All of that is obviously not taking 

296 At-Tafsiral-Kabir, vol. 7, p. 89. 
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place. 

Those who claim that Satan can do these things may bring as evidence the 

report concerning the devils who used to do hard labor during the era of Sulayman ibn 

Dawod (may peace be upon him). This is based upon what Allah told about them [i. e., 

the devils] making whatever he [i. e., Prophet Sulayman] wished of arches, statues, 

basins as large as reservoirs , and [cooking] cauldrons fixed in place. 297 If this is 

brought as proof, the response is that ARAN Most Hgh, charged them with such tasks 

during Sulaymans era and gave them the power to do those works indicating a miracle 

for Prophet Sulayman (peace be upon him). "298 

Among modem scholars following the symbolic approach towards the finn of 

ar-RM and others, al-Ghazali has presented an interpretation of the Padftb of ýafiyyah 

in which she quoted the Prophet (4) as saying, "Verily, the devil flows in the 

bloodstream of Adam's descendants. " He claims this is not the actual occupying of the 

human body but refers to demonic whispering [waswasah]. 299 Another recent Muslim 

scholar, Muýammad Rashid Rioa, 300 considered epilepsy ($ara) and other mental 

illnesses to be sicknesses of the nervous system. He claimed that these are caused in 

part by microbes, and due to their invisibility he considered them to be a species of the 

entities known in Islam as firm. 301 

297 This is in reference to Qur'An, 34: 13. 

298 At-Tafska]-Kabg, vol. 7, pp. 88-89. 

299Wýammad Ghazall, as-Sunnah an-Nabawijywh, p. 94 and 96. 

30OMubammad ibn Ras hid ibn 'Aft Ri4a (1865-1935), born in Tripoli (in 
Lebanon), was a writer and scholar inh. adfth, literature, history and Qur'Anic exegesis. 
He was a student of Mubammad 'Abduh (1849-1905) and the editor of the Islamic 
magazine a]-Manm-. His most notable literary contribution was his Qur'Anic exegesis, 
Tafsir a]-Qur'jn a]-Kafim, which came to be known as Tafsrr al-Manar. (A]-A'I&n, 
vol. 6, p. 126. ) 

301 Tafliral-Mang, vol. 3, pp. 95-96. 
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ANALYSIS OF THE ARGUMENTS 

From the aforementioned arguments, it may be concluded that those who deny 

the possibility of diabolical possession rely on only two sources - Qur'anic texts and 

logic - while those who affirm it rely on three - Qur'anic texts, texts from the Sunnah 

and logic. According to the correct methodology of Qur'Anic interpretation outlined 
by Ibn Katl-dr in the introduction of his exegesis of the Qurlan, 302 the interpretations of 

the Sunnah are essential for determining the correct understanding of the Qur'Anic 

text. Ibn Kathir wrote, "If it is asked what the best method of interpretation is, the 

reply is that the most correct method is that of [interpretation of] the Qur'An by the 

Qur'an. This is because what has been generalized in one place has been specified in 

another. If an explicit explanation is not found in another verse, then the answers are 

found in the Sunnah, for it explains and clarifies the Qur'An. In fact, Imam Mubammad 

ibn Idris ash-Shafi'! said, 'Whatever the Messenger of Allah (4) ruled was based upon 

what he understood from the Qur'dn. The Almighty stated: 

"Surely, We revealed the Book to you in truth that you may 

judge between people by what Allah has shown you. So do not 

plead for the treacherous. " Qur'An, 4: 105 

"We have only revealed the Book to you in order that you clarify 

for thern the thinp about which they differ... " Qur'an, 16: 64 

"Verily, We have revealed the Reminder [i. e., the Quean] to you 

[0 Mubammadj so that you may explain to the people what has 

been revealed to them... " Qur'An, 16: 44 

Due to this fact, the Messenger of Allah (4) stated, "I have been given the Qur'An and 

302 TafffTaj-Qur'jnaj-'Ag im, vol. 1, pp. 3-6. 
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something similar to it along with it. "303 He meant the Sunnah, because the Sunnah 

was revealed to him as the Qur'An was revealed, except that it was not recited as the 

Qur'an was recited. "' 304 

If one applies the Sunnah to the interpretation of the Qur'Anic texts in question, 

then it can only be concluded that spirit-possession of human beings by the finn is not 

only possible, but real. Thus, it is not surprising to find that the majority of orthodox 

scholars support this view. 

REFUTATION OF THE EVIDENCE AGAINST POSSESSION 

Qu? ffnic 

The clear meaning of the verse concerning Satan's denial of authority over man 
(Qur'An, 14: 22) is in reference to his inability to force them to do evil. He is only 

capable of making the evil way seem attractive to man, while the actual act of evil is of 

man's own choosing. In this verse "authority" (suttin) has been interpreted by some 

classical exegetes as meaning "evidence. " That is, Satan stated that he did not have 

any authority (i. e., proof) for the false promises that he made those who followed 

him. 305 Therefore, in this verse the devil's denial of authority over man, whether 

physical or psychological, does not rule out the possibility of demonic possession. 

It is not necessarily true that the Qur'an only "appears" to confirm jLw, )- 

possession by using the fan-dliar style, terms, and false pre-Islarnic beliefs of the Arabs 

in order to assist them in their comprehension of a point. In reference to the 

303 Narrated by al-Mqdam ibn Ma'dikarib, collected by Aba Dawad and Ibn 
Majah (see al-Hadis, vol. 1, pp. 165-166, no. 106), and authenticated by al-AlbW in 

, YaAb Sunan Ab! D. I%Vd, vol. 3, pp. 870-871, no. 3848. 

3 04 TafIrr a]- Qur'jn al-'Agm, vol. 1, p. 3. 

3 05 TafIrr al-Qur'jn &-Agm, vol. 2, p. 529. 

89 



comparison of thelruit of the Zaqqom tree of Hell to the imaginary heads of devils, 

some exegetes and Arab lexicographers have pointed out that "heads of devils" (". ru'as 

asb-sbayAtin") was the name of a tree which grew in the region between Makkah and 

Yemen. Others used this term to describe a species of ugly crested snakes which were 

called sbayktin. 306 Therefore, the comparison was not to something imaginary but to 

something real and seen by the Arabs. Furthermore, in respect to normal human 

tastes, there is nothing to indicate that finn, in general, are not extremely ugly. Just as 

angels are described in the Qur'An as being beautiful and were customarily held to be 

so by the Arabs, it could also logically be said that the comparison of someone 

possessed was to be associated with something known and real, just fike many other 

similes in the Qur'An. This was the position of those scholars, fike Ibn Taymiyyah, 

ash-Shinq-ili and others, who held that whatever the QurAn used for comparison is real 

and true, because the Qur'An emphatically describes itself as a book of truth, free from 

any falsehood: 

"It is He who revealed to you the Book in truth, confirming 

previous [scriptures]. And it is He who revealed the Torah and 

the Gospel. " Qur'in, 3: 3 

"Those who reject the Message when it cornes to thern [are 

Imown]. And indeed, it is a Book of exalted power. No 

falsehood can approach it from before or behind it. It is sent 

down by the Most Wise, Most Praised. " Qur'[Ln, 41: 41-42 

jBj&w=hvmHadjZh 

Shaykh Ghazah's interpretation of ýafiyyaWs Padah to mean demonic 

whispering and not to refer to the actual ability offinn to penetrate the human body is 

306 Ibn al-JawzI, Zjd al-Masir A 'llm at-Tafs[r, vol. 7, pp. 63-64. See also ah 
J&nFffAPk&n al-Qur'jn, vol. 15, pp. 86-87. 
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somewhat far-fetched. For demonic whispering is consistently described in the Qur'An 

and the Sunnah as taking place in the human heart or chest and not throughout the 

limbs of the body: 

"Who whispers into the chests of men. " Qur'An, 114: 5 

Lod,; dcaMidevce 

In the first argument al-Jubba'! sought to prove that film must have fine bodies, 

otherwise they would have to be visible. He then claimed possession could only take 

place iffinn had dense bodies. He further concluded that iffinn had dense bodies they 

could not enter human bodies because the human body does not have enough room to 

hold a jhw. 'Abdul-Jabbaes argument refutes this presentation using the same rules 

of logic. It may also be said that al-Jubbl'i's argument assumes that man is capable of 

understanding the laws which govern the unseen. This is not the case. For example, 

we are informed that angels blow the human spirit into the embryo in the womb, 307 

that they sometimes fight along with the believers, but only Allah knows how these 

things take place. Likewise, this could be the case of demonic possession. Also 

questionable is al-Jubba'i's point that iffinn were fine-bodied like air, they would not 

have the solidity or power necessary to possess humans or kill them. The ability to 

knock down a human is not limited to dense bodies. The force of a powerful gust of 

wind or a jolt of electricity which knocks over a man is more powerful than that 

produced by many dense bodies. 

The second argument claimed that if Satan was able to possess humans it 

would enable them to imitate the miracles of the prophets, which would be a 

defamation of prophethood. However, the difference between miracles and satanic 

acts is great. The former are supernatural occurrences granted to prophets in order to 

307 See chapter one, "The Human Spirit. " 
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confirm their prophethood and the divine origin of their message. Yet the latter are 
illusions and tricks performed by the evil human cohorts of the devils. It should also 
be noted that this argument. is quite farfetched, because possessed individuals do not 

exhibit any abilities even remotely resembling the miracles of the prophets. 

Furthermore, through deception magicians of the past and present have done tricks 

which have convinced the masses that they possess supernatural abilities. According 

to prophesy, the false-Christ (Masffi ad-Dayll) apparently will have supernatural 

abilities which will delude many. 

In the third argument the question was raised that iffirm had these abilities, 

why do they not concentrate their attacks on the true believers. Since the evil finn are 

the avowed enemies of the God-fearing, they should exclusively possess the pious and 

ruin their social and material lives. However, those who seem most frequently 

possessed are not from the true believers. The reason for this phenomenon may be due 

to the protection which Allah granted the believers against much of the finn ý harm. 

True believers closely follow the prophetic instructions for seeking refuge in Allah and 

shielding themselves in righteousness and piety throughout their daily lives: 309 

"He has no authority over those who believe and put their trust 

in their Lord. His authority is only over those who take him as a 

patron and who join partners with Allah. " Qur'An, 16: 99-100 

"Can you not see that We have set the devils on the disbelievers, 

excitedly prodding them [to sin and disbelief]. " Qur'An, 19: 83 

The fact is that the finn fear those who are strong among the righteous and therefore 

avoid them. On one occasion the Prophet (4*) said, "Surely, I can see the devils 

ý 308 'Alam al-Ann fj', Paw'al-KAjb wa aý-Sunnah, pp. 284-286., 
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among the firm and among mankind fleeing from 'Umar. "309 

REASONS FOR POSSESSION -- 
Muslim scholars of the past recognized that some cases of apparent possession 

(i. e., madness/convulsions) were a result of biological imbalance. In this regard Ibn al- 

Qayyim stated, "Fits of madness [or epileptic seizures] are of two types: fits resulting 

from evil, earthly spirits [i. e., thefinn] and fits resulting from bad humors. 310 Doctors 

have spoken about the causes and remedies of the latter. Leading scholars and 

intellectuals acknowledge the occurrence of spirit-possession and do not attempt to 

treat it. They recognize that its treatment requires that noble transcendent spirits 

counter, neutralize, and expel the evil spirits. I-Eppocrates himself spoke on this matter 

at length in some of his books, wherein he mentioned some remedies for epileptic fits 

and then said, 'These [medicines] are beneficial in the case of fits due to humors and 

other biological causes. As for fits resulting from the effects of spirits, these remedies 

are of no use. ' Only ignorant doctors and those pseudo-intellectuals, who consider 

heresy a virtue, deny spirit-possession and their effects on the body of the insane. 

They have no evidence for their denial except their ignorance of its occurrence. There 

is nothing in the field of medicine which rejects it, while the senses and experiences of 

people worldwide confirm it. Their ascribing it to the preponderance of some humors 

is correct in some instances, but not in all. "311 

Ibn al-Qayyim went on to describe the biological causes. He said, "Regarding 

madness due to humors (akb], kt), it is a sickness which partially prevents the limbs 

from feeling, moving and straightening out. It is caused by a viscous, sticky humor 

309 Collected by at-Tirinidhi and authenticated by al-Albaffi in &Ah a]-jang, aý- 
&ghir, vol. 2, p. 329, no. 2492. 

3 10 Any fluid or serni-fluid substance in the body. 

311 Zid a]-Ma'jd (Cairo: al-Maktabah al-Msriyyah, n. d. ), pp. 67-69. 
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partly blocking the pores inside the brain, resulting in a fractional inhibition of sensory 

influence and movement within it and within the limbs. Or it could be from other 

causes. For example, it could be from the trapping of a viscid odor in the outlets of 

the spirit, or from the rising of bad gases - to the brain from some of the organs... 

causing the brain to contract in order to ward off the pain. This is followed by 

convulsions and twitching. in all of the limbs. The man is not able to remain upright 

but falls down, and froth usually appears in his mouth. This Hiness is considered 

among the periodical sicknesses relative to the [short] time frame of its painful 

occurrence. It is also considered among the chronic Hinesses relative to the long 

period of its presence and the difficulty of curing those afflicted, especially if it 

continues beyond the age of twenty-five. It is an illness of brain matter, and such a 

fort'n of epilepsy is persistent, as I-Eppocrates said, Epilepsy remains in such persons 

until death. ' "312 

With regard to the causes for spirit-possession, Ibn al-Qayyim said, "Evil spirits 

mostly gain control of those having little religious inclination and those whose hearts 

and tongues faith has deserted. Those whose souls are desolate of the remembrance of 

Allah and of the formulas for strengthening faith. When evil spirits meet a man who is 

isolated, weaponless and naked, they are easily able to attack him and overcome 

hiM. 01313 

Ibn Taymiyyah suggested the following three circumstances to be the main 

reasons why firm may possess humans: 

1. "The occasional possession of man by the finn may be due to 

sensual desires on the part of thefinn.. or even love, just as it 

312 Al-Tibb an-Nabag! (Beirut: Mu'assasah ar-Risalah, 9th ed., 1986), p. 55. 

313 7-jdal-Ma'jdp. 69. 
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may be among humans. "314 

2. Demonic possession sometimes also occurs as a result of 

horseplay, jest or plain evil on the part of the finn, just as evil and 

mischief occurs among humans for similar reasons. 01315 

3. However, possession is most often a result of the finn being 

angry because some wrong has been done to them. Thus, the 

finn punish those who wronged them. For example, when 

humans accidentally harm or hurt them by urinating on them, by 

pouring hot water on them, or by killing some of them, the fian 

think that they have been intentionally harmed. Although humans 

may not realize what they have done, the finn are by nature very 

ignorant, harsh and volatile in their behavior, so they may 

vengefully punish humans much more severely than they 

deserve. "316 

Thus, in the view of Ibn Taymiyyah, possession may occur with relative 

frequency to practicing Muslims as well as to weak and non-practicing Muslims. 

PARTIAL-PO SSE S SION 

MEDIUMSHIP 

In occultism the medium is a person reputedly able to make contact with the 

world of spirits, especially in a state of trance. Disembodied voices speak either 
directly or indirectly through the medium, and materialization of a disembodied spirit 

314 Ibn Taymccyab ý Essay on Lhc Ann, p. 3 1. 

315 Ibid., p. 32. 

316 Ibid. 
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may take place. 317 The practice of communicating vAth incarnate spirits is ancient and 

widespread. Although those involved claim to be in contact with the spirits of dead 

humans, from an Islamic point of view they could only be involved with the firm. 

Authentic cases of mediumship would be interpreted as the voluntary acceptance of 

spirit-possession by the finn. From the Islamic point of view this remains the only 

possible explanation. When human spirits enter the world of the barzakb after they are 

removed from their bodies, they cannot return to this world, communicate with the 

living, or have an affect upon any events taking place. 318 

Ibn Taymiyyah spoke about, - this phenomenon nearly nine hundred years ago, 

saying, "The fitm usually communicate by either visions or voices with those seeking 

information among the idol-worshippers, Christians, Jews and heretical Muslims driven 

astray by the devils... The devils will often respond while taking the form of the one 

besought, whether dead or alive... This frequently happens to Christians who call 

upon those whom they edify, whether dead or alive... It also occurs to heretical 

Muslims who call upon the dead or those not present, and the devils take the form of 

the one called upon ... 
"319 Elsewhere he said, "And among them [i. e., disbelievers, 

pagans, magicians, etc. ] are those who believe that when someone dies he can return 

and communicate with them, pay their debts, retrieve their lost items, and advise them. 

Images of those who die come to them [doing these things], but they are actually 

devils taking their forms... $' 320 He also said, "And among them are those upon whom 

the devils descend and speak using their tongues about things which they do not know 

317 The New Encyclopaedia Bfitan&ca, vol. 7, p. 1008. 

318 'Alamal-Ann wa fiSb-Sbqy4tfn, p. 103. 

319 MajMa' al-Fjtjwj, vol. 19, pp. 4647. See also Ibn Taymeeyah ý Essay on 
the Ann, p. 4345. 

320 Quoted in 'Alam al-Ann wa asb-Sbaykffn, p. 102 from Ibn TaymiyyaWs 
J&ni'ar-Ras, Vil, pp. 194-195. 
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or things which they do not understand. Sometimes they may reveal what is in the 

hearts [and minds] of those present or they speak in different languages and voices 

similar to the way that a jLwI speaks using the tongue of the possessed. "321 

POSSESSION OF OBJECTS 

Jinn may penetrate and control animate and inanimate objects in order to harm 

humans or to mislead them. An example of the possibility ofjLT2-induced harm could 

be deduced from the Prophet's instructions concerning lamps. Ibn 'Abbas quoted him 

as saying, "When you go to sleep, put out your lamps, because Satan may guide 

something like this [rat] to that [lamp] and cause you to be bumed. "322 Evidence for 

the demonic possession of objects to purposely misguide humans may be extracted 

from the Qur'Anic account of Prophet Moses and the golden calf. 

"And in his absence Moses! people made out of their ornaments 

the statue of a calf which mooed. Could they not see that it 

neither spoke to them nor showed them the way? They took it 

for worship and they were wrong. " QurW 7: 149 

"Then Moses returned to his people in a state of anger and 

sorrow. He said, '0 my people, did your Lord not make you a 

good promise? Did the promise seem to you too long in 

coming? Or did you wish that your Lord's punishment would 

fall upon you so you broke your promise to meT Iley said, Ve 

did not break our promise to you by our own choice. We were 

forced to carry the weight of the people's ornaments which we 

321 Ibn Taymiyyah, al-FurqJn Bayna Awliyj' ar-Raftmin wa Awliyj' ash- 
Sbaylan (Cairo: Maktabah Muýammad 'Aft ýab! ý, 2nd ed., 1958), p. 14. 

322 Collected by Aba Dawad (Sunan Aba Djwvd, vol. 3, p. 1147, no. 5227) and 
authenticated in Y*p Sunan Ab! Djwwd, vol. 3, p. 985, no. 43 69. 
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threw into the fire as suggested by as-Sandfl. ' 323 Then he 

extracW for them the statue of a calf which mooed, so they said, 

"I"his is your god and the god of Moses, but he forgot: Could 

they not see that it could not answer them and that it was neither 

able to harm them nor do good for them? " QurAn, 20: 86-99 

The mooing of the idol could have been caused by a jhw entering it. 

Concerning the phenomenon of demonic possession of animate and inanimate objects, 

Ibn Taymiyyah wrote, "I know people whom the plants greet and inform them of their 

beneficial ingredients; however, it is, in fact, Satan who has entered the plants and 

spoken to them. I also know of others to whom stones and trees speak, saying, 
'Congratulations, 0 saint of Allah ... II am acquainted with yet others who have gone 

bird-hunting and the sparrows addressed them, saying, 'Take me so that the poor may 

eat me. ' Such are cases of evil firm possessing birds in the same way that they possess 

humans and talk through them. " 324He further wrote, "The finn also enter idols, speak 

to those who worship idols and fulfill some of their needs. " 325 

DEMONIC VIS 

According to Islamic beliefs, one of the ways by which the devils lead humans 

astray is to appear to them in images which reinforce their false beliefs. They become 

visible as apparitions or visions. In his thirty-six volume compendium of Islamic 

rulings called Majma' a]-Faijwj, Ibn Taymiyyah stated, "The devils may appear to 

323 As-Samiri (the Samaritan) is the Qur'Anic name given to the man who 
seduced the Israelites to idol-worship. The story not only absolves Aaron of blame 
(leveled at him in the Biblical accounts) and points out how Satan sometimes leads the 
believers astray, but it also gives the reason why the Samaritans are secluded from the 
others, namely by way of puni shment. S ee Moiler Encyclopiedia of IsImn, pp. 501- 
502. 

3 24 A]-FwVjn Bayna A wllyVar-Raýmln wa A wliya'ash-Sha yljn, p. 87. 

3 25 Majma ' al. F,? tjwj, vol. 19, p. 4 1. 
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those who worship them in forms which humans mistakenly identify as heavenly 

spirits... Jirw may also make humans hear the voice of those whom they call upon who 

are far away. Such cases are frequent among idolaters, Christians, Jews and ignorant 

Muslims who seek refuge in those whom they consider holy. When some devotees call 

upon their spiritual masters for help, saying, '0 my lord so and so, 'theA -will 

address them in the voice of their masters... The devils will often respond while taking 

the form of the one besought, whether dead or alive, even if he is unaware of those 

who call upon him. Those committing idolatry in this fashion believe that the person 
beseeched has actually replied, when, in fact, it is the jhw replying. This frequently 

happens to Christians who call upon those whorn'they edify, whether dead or alive, 
like George or other holy figures. 326 It also occurs to heretical Muslims who caU upon 

the dead or those not present, and the devils take the form of the one called upon even 

without him realizing it. I know of many cases where this has occurred. Although 

those beseeching them for help saw their images and were convinced that it was the 

actual person, the people called upon have told me that they were not aware of this. 

More than one person has mentioned that they called upon me in times of distress, 

each telling a different story about how I responded. When I told them that I never 

answered any of them nor did I know that they were calling upon me, some said that it 

must have been an angel. I told them that angels do not benefit those committing 

idolatry and that it was actually a devil trying to further misguide them. Sometimes the 

firm will even take the form of those admired and stand at 'Arafat, 327and those who 

326 Divine grace (salvation) is felt to be especially potent in places visited by 
Jesus Christ or saints or by Mary; where they have appeared in visions. Major 
pilgrimage centers include Lourdes where visions of the Virgin Mary were first seen in 
1858 and where healing has been occurring since that time. (John R. Iiinnells ed., 
Dictionary ofReligions [Middlesex, England: Penguin Books Ltd., 1984], p. 254. ) 

327 A plain 12 miles from Makkah where pilgrims performing Pa ftather on the 
9th day of Dhul-Vijah (the 12 month of the lunar calendar), perform the midday and 
afternoon prayers, listen to the sermon and busy themselves in personal prayers until 
sunset. See SbotterEncyclopaedia oflslam, p. 44. 
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believe well of him will think that he actually stood in 'Araftt. "329 

MAGIC 

TERMINOLOGY 

Magic may be defined as the seeming control or foresight of natural forces or 

events by ritual invocation of supernatural beings. It includes the belief that men can 

coerce nature by the use of certain rites, formulas and actions. 329 In Arabic the term 

sffir (magic) is defined as whatever is caused by hidden or subtle forceS. 330 For 

example, the Prophet (4) was reported to have said, "Verily, some forms of speech 

are magic [Sipr]. "331 The speeches of an eloquent, charismatic speaker who makes 

right seem wrong and vice-versa, fall into this category. Thus, the Prophet (4) 

referred to some aspects of speech as being magical. 332 The pre-dawn meal taken 

before fasting is called s4at or SUhM33 because its time is in the darkness at the end 

of the night. The magician is called saftirand the one spellbound mashar. 

In addition to the above-mentioned terms, a bewitched person is described as 

m. ktbab from the verb jubba meaning to become bewitched. 334 A magician is termed 

328 Majmo' al-patawff, vol. 19, pp. 41 and 45. 

329 Readerý DI gest Crmt Encyclopedic Dictionary (New York: Funk and 
Wagnalls Publishing Co., 10th ed., 1975), p. 813. 

330 Arabic-English Lexicon, vol. 1, pp. 13 16-13 17. 

331 Collected by al-Bukhad ($aAb a]-Bukb&f, vol. 7, p. 445, no. 662), Muslim, 
Aba Dawad (Sunan Abu DJ*vd, vol. 3, p. 1393, no. 4989) and at-Tirmidhi. 

332 'Umar al-Ashqar, 'Alam as-Sffir wa ash-Sha'wadbah (Kuwait: Dar an- 
Nafa'is, I st ed., 1989), p. 69. 

333 Arabic-Bnglish Lexicon, vol. 1, p. 1317. 

334 pat-b al-B&f, vol. 10, p. 228. See also an-Nibiyah, vol. 3, p. 110. 
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mu'azzirn, and a spell is called 'azimah. 335 

According to Islamic law, magic has been defined as "a contract or incantation, 

spoken or written, or something done which will affect the body, heart or mind of the 

one bewitched without actually coming in contact with him. " 336 It has also been 

defined as "the occurrence of extraordinary [kh&iq] events when something prohibited 

in the divine law [shar] is said or done. Allah, Most Glorious, has permitted this 

occurrence to take place spontaneously whenever such acts are said or done. "337 

REALITY 

Orthodox Islam rejects the effects of charms and amulets with regards to the 

prevention of misfortune and the attraction of good fortune. However, most Sunnite 

scholars recognize that there are other aspects of magic which are real and that they 

are not all cases of illusion. 339 Al-Qarlfi 339 stated, "Magic is real. The bewitched 

person could die or his nature and habits could change even if it [i. e., the magic] did 

not touch him. This was the position of ash-Shafi'l and Ibn Ijanbal. The Ijanafites 

held that if smoke or something similar reached the persons body, it [i. e., magic] could 

have an effect, otherwise it could not. The QadaritesI40 held that there was no reality 

335 Arabic-EnglAh Lexicon, vol. 2, p. 203 8. 

336 Ibn Qudamah, al-Mughni(Cairo: I-lijr, Ist ed., 1990), vol. 12, p. 299. 

337 Mubammad 'Ah al-Faru-q! at-Tahanawi, Kashf4gMat a]-Funt2n (Cairo: al- 
Hay'ah al-Migiyyah al-'Ammah B al-Kutub, 1972), p. 152. 

338 A]-Jjml'l! Aftk&n al-Qur'jn, vol. 2, p. 46. 

339 Mmad ibn Idris al-Qarafi (d. 1275), of Moroccan-Berber origin, was born 
and raised in Egypt. He was one of the leading scholars of the Malikite school of 
jurisprudence. Among his many books on canon law are AnwJraI-Bun7qJ? AnwJ'fiI- 
Furaq, a4 volume work; al-14Am A TamyIz al-Famwi and Sharhý Tanqffi al-Fupl. 
(A]-A'I&n, vol. 1, pp. 94-95. ) 

, 
340 Qadariyyah (Eng. Qadarites), a name used regularly as a descriptive surname 

for the Mu'tazilites. (Sboiler Enqyclopaedia of Islam, p. 200. ) 
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to magic. " 341 

EWence for ffic Roft 

The ma ority of Muslim scholars hold that magic is real because of its 

prohibitions in the Qur'an and the Sunnah. There are severe warnings for those who 

practice it and a practitioner can be punished accordingly in this life as well as in the 

next. Allah has also revealed how to seek refuge from magic. According to these 

scholars, it is illogical for Islamic law and the revealed texts to treat something (e. g., 

magic) in such a serious and severe manner if it is unreal. There is specific evidence 

used by the orthodox majority to prove that there is such a thing as magic. 

The first proof is the following Qur'Anic verse: 

"... But it was the devils who disbelieved by teaching the people 

magic and what was revealed to the two angels, HArOt and 

Marat, in Babylon. However, the two would not teach anyone 

anything until after they had warned them, saying, 'Surely, we 

are only a test and a trial, so do not disbelieve. ' But the people 

went ahead and learned from the two of them what would cause 

the separation of a man from his wife. However, they could not 

harm anyone except by AllWs permission. Ibcy learned what 

would harm their own souls and not benefit them. " Qurln, 2: 102 

If there is no reality to magic, what were the devils teaching and what were the people 

learning? The fact that the magician is referred to in this verse as being able to 

separate a man from his wife and to harm people (by Allah's permission) is sufficient 

evidence that magic is real. 

341 Abmad ibn Was al-Qarafi, a]-Buraq i? Anwj' al-Furi7q (Beirut: Dar al- 
Ma'rifah, n. d. ), vol. 4, p. 149. See also a]-Mughni, vol. 12, p. 299. 
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Another Qur'dnic verse states as evidence: 

"And [I seek refuge] from the evil of the witches who blow on 

knots. " Qur'An, 113: 4 

Blowing on knotted material was a means by which spells were cast. The Qur'Anic 

command to seek refuge from this act indicates that there is a reality to magiC. 342 

Also, al-Qarafi used as proof the consensus Qfinj') of Muslim scholars. He 

mentioned that since differences of opinion about the reality of magic occurred after 

the consensus of the Prophet's companions, these later-day differences were of no 

consequence. 343 In regard to the Mu'tazilite opinion that all magic is deception, Ibn 

al-Qayyim said, "This [opinion] contradicts the numerous accounts related from the 

ý4jbah and early scholars, the agreement of scholars ofjurisprudence, the scholars of 
Qur'anic exegesis and Padith, and that which is known practically to scholars of law in 

general. 11344 

Support for the reality of magic is also found in the Padrths describing the time 

when Prophet Mubammad (4) was bewitched. In various, authentic narrations it is 

related that a Jew, Labib ibn A'§am, cast a spell upon the Prophet (4). 345 The 

Qur'Anic exegete, al-Qurtubi, referred to the statement made by the Prophet after the 

breaking of the spell, "Allih cured me, " as indicating that magic is real, because cure 

342 AI-Mughn4 , vol. 12, p. 299. See also 'Alam as-Sffir wa ash-Sba'wadbah, 
91. 

343 A]-Furcjq, vol. 4, p. 150. 

34_4 Mu4ammad Uways an-Nadwi, at-TaIsiraI-QayyIm (Beirut: Dar al-Kutub al- 
'11miyyah, Ist ed., 1978), p. 571. 

345 See, for example, YaAh a]-Bukbw, vol. 7, pp. 443-444, no. 660 and, ýAAh 
Muslim, vol. 3, pp. 1192-1193, no. 5428. 
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only follows an actual sickness or disease. 346 

In addition, the following Qur', Finic verses indicate that magic is real: 

Miey bewitched the people7s eyes... " Qur'an, 7: 116 

'"Meir magic caused it to appear to him that they were 

crawling. " Qur'An, 20: 66 

Ibn al-Qayyim stated with regard to these two verses, "If it is possible for the 

magicians to bewitch all the people's eyes, in spite of their large numbers, to such a 
degree that they all saw something in a way different from what it actually was -which 
is a change in their senses -then what prevents its [i. e., magic's] effect from changing 

some of the nonessential characteristics [a'ad i 
.] of humans [like] their abilit es and their 

temperament? And what is the difference between changing what is actually seen and 

changing the reality of some other characteristic of the body and the soul? ... For if the 

senses are changed to the degree that they perceive the stationary as moving, the 

connected as disconnected, and the dead as living, what, then, prevents the actual 

changing of characteristics whereby that which is loved becomes hated and the hated 

becomes loved, etc.? " 347 

Scholars also use the occurrence of magic as evidence for its being real. Ibn al- 

Qayyim stated, "Magic exists for its effects cause illness to the dimwitted and the 

intelligent, love and hate, and even bleeding. It is known to the masses and many 

know it from personal experience. " 348 Ibn Qudamah added, "So much information 

about magicians has been narrated that it is virtually impossible for all those who 

346 Al-j&W' liAftk&n al-Qur', In, Vol. 1, p. 41. 

347A t- Tafsir al- Qayyim, p. 571. 

348 Ibid. 
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narrated them to conspire to convey such a Re. 11349 

EWdence Agabast the 

There were a few early scholars and a number of more recent scholars who 

consider magic to be merely an illusion created by tricks. They consider that any effect 

it might have on humans was purely psychological. Among the early scholars who 

denied magic's reality was al-Jai"4.350 He defined magic in its linguistic meaning 

according to Islamic law, saying, "The philologists mention that its [i. e., magics] basic 

linguistic meaning includes everything whose cause is hidden or subtle. This term was 

then transferred to everything whose cause is hidden - anything which is imagined to 

be other than it is in reality and anything which occurs by tricks and deception. "351 Ibn 

Ijazm352 and Fakhruddin ar-lUzi were among the later scholars who accepted al- 

Ja§§4' view. Ar-RM quoted al-Jaý§4' definitions and arguments verbatim in his 

exegesis of the Qur'an. 353 And after mentioning the eight different types of magic, he 

said, "The Mu'tazilites unanimously reject all of these types [of magic] except the 

types caused by deception, and by sowing dissension and slander. "354 Among the 

more recent Muslim scholars, Sayyid Qu1b355 echoed this view, stating, "Magic is 

349 AI-MugjW vol. 12, p. 300. 

3 50 Mmad ibn 'Ah ar-Razi (917-980), known as Abo Bakr al-Jassas, was born in 
Rayy and was educated in Baghdad. He became the leading ljanafitý*Iegal scholar of 
his time. His most noted published work is AAk&n al-Qur', In. (A]-A'Ikn, vol. 1, p. 
171. ) 

351 Al-Jassas, Ahk&n a]-Qur'jn (Beirut: Dar al-Kitab al-'Arabi, Ist ed., 1335 
A. H. ), vol. 1, pp. 41-43. 

352 AI-Fýsal, vol. 2, p. 2. 

353 At-Tafsiral-Kabir, vol. 3, p. 205. 

354 Ibid., p. 213. 

355 Sayyid In QuIb ibn Ibral-drn (1906-1966), a leading 20th century Islan-fic 
thinker, was a graduate of Dar al-'Ulom in Egypt. He wrote for newspapers and 
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deception of the senses and the nerves, and it is a suggestion to the mind and feelings. 

It neither changes the reality of things nor does it create any new realities for them. 

But the senses and feelings imagine whatever the magician wishes. " 356 

Following is some of the evidence brought by those who believed that magic is 

only deception. Concerning the Qur'anic verses 7: 116 and 20: 66, al-Jassas stated, 

"Whenever it [i. e., the word magic) is used unrestrictedly [miqlaq] it refers to 

something false -having no reality or stability. Almighty Allah said, "Ibey bewitched 

[saýaraj the people! s, eyes. '357 They deluded them into thinking that their ropes and 

staffs were crawling. And [Allah also] said, "Ibeir magic caused it to appear 

[yukhayyalul to him that they were crawling. 958 He informed us that that which they 

thought was crawling was actually not. It was only an illusion. 00359 

AlJgý4 logically argued, "If the magician and charmer [mu'azzirn] were 

actually able to cause benefit and harm in the way they claim - to fly, to know the 

unseen and information about [what is going on in] distant lands, to steal things 

[without being seen], and to harm people in other ways - it would be possible for them 

Islamic magazines like ar-RisVah and was an Arabic school teacher for some time. He 
joined the Ikbwjn Musliman movement. Later he was jailed and executed during the 
rule of Jamal 'Abdun-Nisir (1918-1970). During his imprisonment, he wrote many 
Islamic books. Among &m 

are an-Naqd al-Adabi, a]-AdJ)ah a]-1jtJmJ1))vah 17 a]- 
Islam, MaWim ff kt- Taffq and his exegesis of the Qur'An, RZYJW al-Qur'jn. (See 
A]-A'I&n, vol. 3, pp. 147-148. ) 

356 al-Qur'jn, vol. 6, p. 4007. 

357 "He [i. e., Moses] said, 'You throw [first]: So when they threw, they 
bewitched the peoplc! s eyes and struck terror into them, and they displayed great 
magic. " Qur'An, 7: 116 

358 "[Mosesl said, 'No, you throw [first]. ' And all of a sudden their magic 
caused their ropes and staffs to appear to him that they were crawling. " Qur'an, 
20: 66 

359 Aftk&n al-Qur'jn, vol. 1, pp. 41-43. 
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to seize property, extract the treasures from the earth, and conquer countries by killing 

the rulers without any harm befalling them. They would be able to prevent anyone 

from hurting them, and they would have no need to seek the common people's wealth. 

If this is not the case, they will [appear to] be in the worst condition, having the 

greatest desire and fanciest tricks to take people! s money, and they would be the most 

obviously poor and impoverished. Thus, [since the latter is the case], you can be 

certain that they are unable to do any of that [which they claim]. "360 

Some of these scholars als6 logically argued that if magicians were actually 

able to do as they claim, their magic would become indistinguishable from the miracles 

of the prophets. 361 Al-Jaýý4 said, "It is amazing to see those who combine belief in 

the prophets (may peace be upon them) and their miracles with belief in similar acts by 

magicians when the Almighty has said: "The magician wiU nevcr be successful, no 

matter what amount of skiU he may anain. "362 Belief in them [is belief in] those 

whom Allah has declared liars, and [He has] informed [us] that their claims are 

false. "363 

Many of those who denied the reality of magic claimed that the traditions about 

Prophet Mubammad (4) being bewitched were false. A]-Jap4 said, "Such traditions 

are among disbelievers! fabrications in order to play, by interpolation, with [the minds] 

of common people and to drag them into falsifying the miracles of the prophets (peace 

360 Ibid., p. 48. 

3 61 Rap al-Ma'", vol. 1, p. 339. 

362 This was stated by Allah to reassure Prophet Moses (peace be upon him) that 
the miracle which he had been given would overcome the magiciane magic: "And 
throw what is in your right hand. It will swallow up what they have made! What 
they made is only a magician7s, trick, and the magician will never be successful, no 
matter what amount of skill. he may attain. " Qur'an, 20: 69 

363 A#k&n al-Qur'jn, vol. 1, p. 49. 
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be upon them). "364 Others held that the assertion of a spell being placed upon the 

Prophet (4*) contradicted the Qur'An. Fakhruddin ar-RM quoted the argument of the 

Mu'tazilites, "If he [i. e., the Prophet (4)] became bewitched, the disbelievers would 

not deserve the rebuke in the Almighty's statement: 365 'And the wrongdoers say, "You 

are only following a bewitched man. "'366 Yet others falsified the traditions on the 

basis that they all had chains of narration with individual reports [kbabar Aftad]367 

which they [i. e., those who denied the reality of magic] argue cannot be used as a basis 

for establishing articles of faith. "368 

Andysis of the Arguments 

The evidence used by the majority of scholars is more substantial because it not 

only utilizes the Qur'An, logic and human experience, but it also finds support from the 

Sunnah and the consensus of early scholars. The minority, who are mainly from the 

Mu'tazifites (so-called rationalist school of thought), follow their usual pattern of 

preferring human reason over revelation. - Consequently, their evidence is only from 

three sources: the Qur'An, logic and human experience. Their denial of the evidence 

from the traditions is not based upon criticism according to the science of hadrth, but 

364 Ibid. 

365 Allah quoted the argument of the disbelievers against Muýammad's 
prophethood: "And they say, Vhy does this messenger eat food and walk about in 
the markets [like ourselves]? Why is an angel not sent down as a warner along with 
him? Or why has treasure not been granted to him or a garden of Paradise fix)M 
which he may eaff And the wrongdoers say, "fou are only following a bewitched 
man. '" Qur'an, 25: 8 

366 At-Tafsiral-Kabir, vol. 3, p. 214. See also Aftk&n a]-Qur'jn, vol. 1, p. 49. 

367 Khabar 4id are traditions which were transmitted during the first three 
generations of Muslims by one to four transmitters only. (Muýammad Zubayr ýiddiql, 
Vadah Literature [Calcutta: Calcutta University Press, 196 1 ], p. 194. ) 

368 See at-Tafliral-Kabir, vol. 1. p. 214 and 'Alam as-Sjhrwaasb-Sba, wadhah, 
pp. 180-181. 
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upon their own logic. There is an established principle in the science ofjurisprudence 

(ksill a]-flqh) to favor the view supported by a preponderance of evidence. It is 

therefore apparent that the view of the majority is the correct Islamic view. 

Refutadon of &c Eiidcncc Aggkst the RggW 

The two Qur'anic verses (7: 116 and 20: 66) address illusionary magic, and this 

form of magic is not denied by anyone. However, the Qur'An's description of some 

magic as being trickery does not exclude the possible existence of real magic as 

indicated by another verse (2: 102). 369 Furthermore, the discussion previously 

presented by Ibn al-Qayyim regarding these two verses supports the possibility of real 

magic. It could also be said that even real magic is illusionary from a particular point 

of view, for whatever magicians produce of real magic is not from their power but 

from the help of thejiM. 370 

In respect to the powers of magicians, the logical argument assumes that they 

must be able to do all they claim in order for them to be able to do any. However, 

their abilities are very limited so they resort to trickery to capture custo 
. 
mers, 

concentrating on the easily deceived, ignorant masses. Since magic is usually illusion 

and most magicians tricksters, the majority of them wiU be impoverished and 

dependent upon people. However, there have been many instances in human history 

when magicians have held very high and powerful positions in society. 

The other logical argument proposes that if magic is in fact real, miracles will 

become indistinguishable from it. This is not sufficient to deny the reality of some 

magic because established Islamic principles clearly distinguish between n-dracles and 

magic. The following are four such principles: 

3 69 F,? t-h al-B&j, , vol. 10, p. 225. 

3 70 'Alam as-Sibr wa ash-Sha' wadbah, p. 99. 
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NEracles are divine gifts and not skills which may be learned by anyone who 

studies thern, as in the case of magiC. 371 

Miracles are events which go against the natural laws, while acts of magic stay 

within the abilities of humans and firm. 372 

Miracles are only performed by those close to Allah, whereas magic is 

perfonned by the friends of the devil. 373 

- Magic may be counteracted by prayers, recitations or magic, but miracles 

cannot be counteracted. 374 

The claim that the narrations of the Prophet's bewitchment are fabricated is 

incorrect because they were reported by both al-Bukhari and Muslim (muttafaqun 

'alayb), which Muslim scholars unanimously agree to be the most authentic category 

of Padfth. 

The assertion that these Pa&ths contradict the Qur'An is false, and these 

padahs do not support the pagans idea that Prophet Muýammad (4) was bewitched. 

The pagans claimed that whatever the Prophet (4) t; ught and recited from the Qur'An 

was a result of madness or bewitchment and not revelation from Allah. The fact that 

on one occasion he was bewitched in a way which did not affect his prophethood does 

not confirm the pagans' claim. It should also be noted that Prophet Moses (peace be 

upon him) was bewitched along with the other people present and saw the rods and 

3 71 See Fat-h al-BAff, vol. 10, p. 223 and Ibn Khaldon's al-Muqaddbnah (Beirut: 
Dar al-Kitab al-Luýnan!, 2nd ed., 1979), p. 932. 

372 A]-Furcjq, vol. 4, p. 168 and Aýý a]-Qur'jn, vol. 1, p. 49. 

373 See a]-Furaq, vol. 4, p. 170; Fat-P al-B&f, vol. 10, p. 223 and Majmo'al- 
Fatjwj, vol. 11, p. 173. 

374 'Alam as-Sffir wa ash-Sba'waAah, p. 78. 
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staffs of the magicians moving like snakes. 375 Therefore, it is clear that anyone can be 

affected by magic. 

Because the Padith of the Prophet's bewitchment was a single report (khabar 

4ftio), it was rejected as a means for establishing a doctrine of faith. However, the 

vast majority of Muslim scholars and the companions of the Prophet (4) were known 

to have promulgated both' doctrines of faith and religious rituals based upon single 

reports. 

RELATIONSHIP BETWEEN MAGIC AND POSSESSION 

Real magic is the product of satanic intervention. Both the acts of magic and 

the effects of spells on humans involve the agency of thejhm. Al-Alas7i addressed this 

issue, saying, "What is meant by magic is an act which resembles a miracle but is not 

because it [i. e., magic] is learned. And in order to perform it the help of the devil is 

sought by pleasing him with abominable acts. [These acts may be in the form of] 

statements, Eke incantations containing phrases of sbirk and praises of Satan; acts, like 

planet worship and an adherence to crime and licentiousness; and beliefs, like the 

preference and love of whatever is necessary to please [the devil]. " 376 A]-Ghazzili 

was quoted as defining magic as follows, "Magic is something which is derived from 

knowledge of the special characteristics of elements Uawjbir] and mathematical 

calculations related to the time of the rising of celestial bodies. From these special 

characteristics a form is made resembling the bewitched person, and a particular time 

of the rising of celestial bodies is awaited. When the time arrives, words of disbelief 

and obscenity, which contravene divine law, are uttered to obtain access to the devil's 

assistance. The combination of these factors results in - according to normal 

37 5 See Qur'An, 20: 67. 

376 Rap a]-Ma'Anf, Vol. 1, p. 338. 
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procedure - strange conditions within the bewitched person. " 377During his discussion 

on the type of sihr in which the devil's help is employed, ar-Righib said, "The second 

[type] is that in which the devil's help is attracted by acts which will gain favor, as in 

the Almighty's statement: 'Shall I inform you about those upon whorn the devils 

descend? They des=d on every lying sinner. ' 41379 

Dr. 'Umar al-Ashqar explicitly stated, "... Real magic is that in which the 

magician relies upon the devil. Our Lord, whose knowledge encompasses all things, 

has informed us that it was the devils who taught mankind magic: '... Sulayman did not 

commit disbelief, but it was the devils who disbelieved and taught manidnd 

magic. "1379 

A good example of the relationship of magic to possession can also be seen in 

the incident in which 'Abdullah ibn Mas'iDd found his wife wearing a knotted, cord 

necklace and asked about its purpose. She informed him that it was given to her by a 

Jewish magician and that a spell had been placed on it to stop her eye from twitching, 

which it did. Ibn Mas'ad snatched it from her neck, told her it was an act of shkk and 

informed her that the twitching was caused by a fiWwhich stopped when the spell 

was placed on her. " 390 

377 Quoted in Sidd-iq Ijasan Kh&s ad-LYn &-Khgis (Cairo: Maktabah Dar al- 
'ArTabah, 1960), vol. 2, p. 324. 

378 Ar-lUghib al-Asfahw, a]-Mufradit ij'Gbaffb al-Qur'. fn (Cairo: Mugafa al- 
Babl al-Ijalabi, 1381 A. H. ), p. 226. The Qur'aruc quote is 26: 221-222. 

379 'Alam as-Sffir wa asb-Sbawadbah, p. 152. The Qur'anic quote is 2: 102. 

380 See Sunan Aba Djwvd, vol. 3, p. 1089, no. 3874. The whole text of this 
hadah was mentioned earlier on page 71 and its authentication in footnote no. 232. 
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